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The Chief Principles of New Testament 
Textual Criticism. 


In making the somewhat ambitious attempt of presenting in a 
brief article an account of the fundamental principles of textual crit- 
icism with respect to the New Testament, I am aware that many 
a reader will find some things not touched on which he would like to 
see treated; but considerations of space simply make it unavoidable 
that some material be omitted. All who would like to give this matter 
further study will find excellent guides in the following books: The 
New Testament in the Original Greek (Vol. II. Introduction and 
Appendix by B. F. Westcott and J. F.O. Hort); Einfuehrung in das 
griechische Neue Testament, by E. Nestle, rewritten by von Dob- 
schuetz; Textual Criticism of the New Testament, by B. Warfield; 
Textkritik des Neuen Testaments, by O. R. Gregory; Introduction to 
the Textual Criticism of the New Testament, by A. T. Robertson; and 
The Four Gospels, by B. H. Streeter. 


If we had the autographs of the apostles and evangelists, this 
article would be as superfluous as a dissertation on the topic that man 
is a living being. Again, if there were only one manuscript extant 
in which the text has come to us, textual criticism would play a very 
unimportant réle, if it would be called for at all. We should merely 
carefully print this one manuscript and the task would be finished. 
Both conditions do not obtain. The autographs are lost; most likely 
they consisted of papyrus, which is fragile, and were, as has been said, 
literally “read to pieces” by their possessors. But we have thousands 
of manuscripts, written before the age of printing, in which the text 
of the New Testament has come down to us. How different is the 
situation for the New Testament if we compare it, e.g., with that of 
the works of the Greek poet Aeschylus. The oldest manuscript of his 
works which we have dates from the tenth century of our era (the 
Medicean at Florence). There are other manuscripts containing his 
extant works, but they are much later, and, what must be carefully 
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noted, they are simply copies of said tenth-century manuscript (al- 
though some critics are willing to give them a more independent 
status). Aeschylus is held to have died about 450 B.C. Think of the 
vast span of time from his death to the copying of the oldest manu- 
script which we have of his tragedies. In the New Testament field we 
meet not only a truly amazing number of manuscripts, but we find 
that some of them are very old, separated from the age of the apostles 
by less than a century. I have here in mind especially the so-called 
Beatty Collection of papyri, which was lately brought to England and 
is said to contain manuscripts written in the third century, while one 
of them, we are told, was written as early as the first half of the 
second century, that is, only a few decades after the death of John the 
Apostle. The great number and the great variety of manuscripts of 
the New Testament, together with the versions in other tongues than 
the Greek and the quotations of the sacred text by early writers, have 
placed us in a very happy position, but constitute also our problem. 


The old copies differ from each other in some respects, as is 
simply unavoidable, unless God performed a miracle every time the 
text of the New Testament was transcribed. What is surprising is 
not that there are many different readings, but that most of them are 
merely due to faulty copying, introducing errors which can at once 
be detected as such, and that but very few of these variant readings 
have any bearing on doctrine. It has been well said that we should 


have all the doctrines of the New Testament left intact even if we had 


to follow the most imperfectly written manuscript. In general, we 
must remember that this discussion has nothing to do with the doc- 
trine of inspiration, because it was only the original autographs that 
were inspired and covered by the divine promise of infallibility. The 
copies present the inspired text to the extent to which they reproduce 
the original. 

Naturally it is very important that, as we read our Greek New 
Testament and notice that the manuscripts differ in a number of 
passages, we should be able to determine which is the original reading. 
In most cases we shall be ablé to reach definite conclusions. Here and 
there, owing to human weakness, to lack of acumen and insight, we 
shall have to be satisfied with probabilities. When we engage in 
studies of this nature, we have to thank a small group of scholars for 
putting at our disposal the material enabling us to reach positive 
decisions. These men are chiefly Tischendorf, Gregory (an American 
who, however, became professor at Leipzig), Weiss, and von Soden, of 
‘Germany, and Tregelles, Scrivener, and Westcott and Hort, of En- 
gland. The labors of the textual critics are not invested with the 
glamor attaching to works in which interesting new theories are pro- 
pounded and defended. These scholars carefully list the readings of 
the various manuscripts and then endeavor to decide which are the 
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correct ones; and when they have finished and put the New Testa- 
ment on our desk, we hardly notice the tremendous amount of patient 
labor which they spent on their task. But they, and not the higher 
critics with their often fantastic suggestions, arrived at not so much 
by dint of hard work as through enticing flights of the imagination, 
are the real benefactors of the theologian, anxious, as he is, to obtain 
the genuine text of the New Testament. 

When we come to view the principles which must guide us in 
choosing between several variant readings, the first thing to do is to 
see in which manuscripts the respective readings are found. The 
principle which has to do with this point can be worded thus, “That 
reading is likely to be correct which is found in the best manuscripts.” 
The question at once presents itself, Which are the best manuscripts ? 
By common consent Codex Vaticanus (B) is one of them. It is, for 
one thing, a very carefully written manuscript, containing fewer 
errors due to neglect and haste than most other manuscripts. Again, 
it is the oldest one of the so-called great uncials which we possess. 
Uncial manuscripts are those which are written in capital letters, 
often called “majuscules.” While the exact date of its writing is not 
known, experts hold that it originated around 330. There is no manu- 
script of the New Testament which commands our respect quite in the 
same degree as this famous codex. It is, however, not correct in every 
detail. Here and there a palpable error occurs, and hence it would 
be wrong for us simply to follow this codex. But in determining 
which reading to adopt, we at once ascertain the reading of B. 

A close second to B in value is Codex Sinaiticus, discovered 
by Tischendorf in 1859. Its siglum is N. As to its precise date, 
opinions differ somewhat. Some critics think it was written at the 
same time as B, although by a different scribe; others would date its 
origin half a century or more later. But at any rate it is a carefully 
written manuscript, and its readings must be given great weight. 

Critics nowadays give special prominence to Codex Bezae (D) for 
the Gospels and Acts (these are the only books it contains), saying 
that it represents the readings of the so-called Western text, which, 
it is held, is the text that obtained quite universally in the second 
century. For the sake of simplicity I am here leaving other great 
MSS., such as Codex Ephraemi (C) and Codex Washington (W), out 
of consideration. 

This, then, should be our first concern in making our choice as to 
the correct reading, to find what the three great manuscripts men- 
tioned say on the passage in question. If they agree, there is one 
good piece of evidence that the reading they present is the right one. 
If they do not agree, it may be difficult for us to apply the principle 
under consideration. The peculiar circumstances of the case will 
have to decide. Naturally if B and D oppose &, the preference lies 
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with their reading; if & and D oppose B, we may likewise let the 
majority rule. But if B and & are ranged together against D, we 
are in a quandary and had better leave the point undecided. The 
same advice holds for the situation where each one of the three has 
a reading differing from that of the others. 

The second principle to be applied has to do with the territory 
or territories in which a certain reading is found. It has long been 
recognized that the extant MSS. must be grouped in classes. West- 
cott and Hort assumed four of them, the Neutral, the Alexandrian, 
the Syrian, and the Western. They gave most weight to the Neutral 
and least to the Syrian, or Byzantine, class. A more scientific and 
helpful rule has been submitted by Streeter in his book The Four 
Gospels. He tells us that we must think of five centers or territories 
from which manuscripts have come, namely, Alexandria, Antioch, 
Caesarea, Italy and Gaul (taken together), and Carthage. Having 
determined in which of these localities the various readings were cir- 
culated and adopted, we shall be able to decide which one of them 
was most universally followed in the ancient Church. The rule can 
be worded thus, “That reading which was most wide-spread is en- 
titled to our approval.” This of course does not apply to the so-called 
Textus Receptus, which was the almost universally accepted text dur- 
ing the Middle Ages. It really represents the text as it was found in 
Byzantium in the fifth century, and because Byzantium was the 


capital of the Roman Empire at the time, the text there in vogue came } 


to be the generally accepted one. We must, says Dr. Streeter, go back 
to the time before the Byzantium text overran the Christian world 
and see what the situation was in the early centuries. But how are 
we to determine which readings obtained in the given localities? 
Streeter mentions the authorities. For Alexandria our best witness 
is B; for Antioch the Sinaitic Syriac; for Caesarea the Koridethi 
manuscript (0); for Italy and Gaul D, and for Carthage the old 
Latin manuscripts (Vetus Latina, often called Itala). Here I have 
given the manuscripts which Streeter calls “primary authority.” His 
list next submits manuscripts that are a “secondary authority”; then 
such as are tertiary; furthermore, such as are supplementary; and, 
finally, the patristic evidence for the readings in the various localities. 
Cf. op. cit., p.108. I have to add that the table of Streeter from which 
I have quoted pertains to the texts of our gospels. The Acts and the 
Epistles are not included in that particular study. It may interest my 
readers to know which manuscripts Streeter regards as possessing 
secondary authority: for Alexandria they are Codices & and L and 
the early Egyptian translations (Sahidic and Bohairic); for Antioch, 
the Curetonian Syriac; for Caesarea, a number of minuscule (cur- 
sive) manuscripts: 1 and its family, 13 and its family, 28, 565, and 
700; for Italy and Gaul, the old Latin manuscripts which are desig- 
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nated b and a; and for Carthage, the old Latin manuscript e, and 
Codex W in the Gospel according to St. Mark. The readings of the 
Beatty Papyri are not yet available for us. Experts who have exam- 
ined them declare that the form of the text is that of Caesarea, which 
Professor Sanders of the University of Michigan calls one of the 
varieties of the Western text. Cf. Zeitschrift fuer die’ neutestament- 
liche Wissenschaft, 1933, Heft 4. It should be added that the papyri 
of the collection are fragments giving us only a small part of the New 
Testament. Cf. P. E. Kretzmann, The New Testament in the Light 
of a Believer’s Research (1934), p. 47 ff. 


In the third place, a principle must be considered which has to 
do with transcription, that is, with the copying itself. When we have 
to choose between variant readings, it is important that we attempt to 
see the situation from the point of view of the scribe or copyist. The 
third principle, then, which I submit is, “That reading is likely to be 
correct which cannot easily be traced back to the unintentional altera- 
tion of a copyist.” Most of our variant readings, as was mentioned 
before, were due to an oversight on the part of the scribe, who was not 
careful enough or for some reason was not sufficiently well qualified 
for the important work he was doing. In comparing the various read- 
ings, I ask myself, Which one has all the earmarks of being due to 
a mere slip of the scribe? Naturally I conclude that such a reading 
is not the genuine one. 


The fourth principle likewise has to do with transcriptional evi- 
dence. We know that scribes often were anxious to improve the text, 
correcting what they thought were evident errors of their predecessors. 
Having the good intention of preserving the Word of God unimpaired, 
they introduced changes, thinking that they were actually restoring 
the text to its pristine purity. That their course, whenever they made 
changes, was usually a mistaken one we can well see; but this ten- 
dency of theirs to correct what they considered erroneous is a factor 
with which we have to reckon. It would have been far better if they 
had followed the system of the editors of the Hebrew text, who care- 
fully distinguished between ketib and gere, scriptum et legendum, 
putting the latter on the margin. But the early Greek copyists had 
no such system, and if they thought a change was necessary, they at 
once introduced it in the text. Thus in Matt. 13,22, where the best 
manuscripts read: “the care of the world,” some scribe felt that the 
expression was not clear enough and that undoubtedly Jesus had 
employed greater perspicuity, and so he added a pronoun, making the 
expression read: “the care of this world.” A harmless addition, of 
course, it is, but he altered the text, and, moreover, altered it un- 
necessarily, the original being perfectly clear. The principle which 
Wwe arrive at on the basis of this observation is, “That reading is likely 
to be the correct one of which it seems clear that it has not arisen 
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through the intentional alteration of a copyist.” Since in making 
alterations the scribes thought they were improving the text, making 
it more easy to understand and to interpret, removing difficulties, 
apparent harshnesses, seeming contradictions, or doctrinal errors, 
this principle has been expressed thus, “The harder reading is likely 
to be the correct one” (lectio difficilior praeferatur vulgatiori or pro- 
clivi scription praestat ardua). 

There is a fifth principle which can be employed. It may be ex- 
pressed thus, “That reading is likely to be the correct one which best 
agrees with the style and diction and other characteristics of the 
author in question.” This point has to do with what is called intrinsic 
evidence. It is but fair to assume that an author is consistent in his 
use of idioms and of striking expressions and that ceteris paribus he 
will not without special reason deviate from his accustomed ter- 
minology. If we, then, are confronted with variant readings between 
which we have to choose, we try to determine which one of them agrees 
best with the usual mode of thought and speech of the author, and the 
one which can thus qualify will receive our vote. A simple example 
to illustrate this rule can be taken from Luke 1, 25, where the question 
is whether the word Kyrios (Lord) should be given the article or not. 
Some manuscripts have it, others omit it. A careful reading of Luke’s 
Gospel will reveal that, when he is speaking of God (without the dis- 
tinction of Persons), he often uses Kyrios without the article, while 
the article is invariably present when he refers to our Lord Jesus 
Christ. (Cf. Luke 10, 1; 19, 34, etc.) We shall conclude therefore that 
the reading without the article is to be preferred in this case. The 
example is interesting because here we have an instance in which we 
shall not accept the reading of B, but rather follow that of & and D. 
Quite naturally, however, this fifth rule is one which we shall invoke 
with great moderation and hesitancy, because of the difficulty of say- 
ing in a given instance whether or not a certain expression is in keep- 
ing with the writer’s accustomed habits of expression. 

We have now stated five principles which may guide us in choos 
ing between variant readings. They are not all of equal importance, 
nor can we say that in all cases that come before us we should give 
the same weight to one particular rule. It may be that at times the 
second rule will be stressed more by us than the first, and in another 
case the situation may be just the reverse. Everything depends on 
the circumstances of the individual case. There may be instances 
where merely the third or the fourth of the rules given can be em- 
ployed. In such a case we shall simply ignore the others, although it 
will be done regretfully. But it is quite safe to say that by careful 
application of the rules given it will be possible to determine which 

reading should be adopted. 

In conclusion, it may be serviceable if I present an example show 
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ing how I conceive of the application of the principles submitted 
above. Let the reader, if he please, open his New Testament at Luke 
10,1. The question here is whether St. Luke wrote “seventy” or 
“seventy-two” when he gave the number of the other disciples whom 
our Lord sent out to prepare the people for His coming. The Nestle 
text, following Westcott and Hort, puts “two” in brackets. We shall 
now apply our five principles as far as we can. The first question is, 
What do the best manuscripts say? <A glance at the critical apparatus 
in Nestle’s text tells us that B and D contain the numeral two; hence 
from the point of view of the best manuscripts “seventy-two” is the 
right reading. In the second place, we ask, Which reading was the 
more wide-spread? By means of the critical apparatus we can state 
that the reading “seventy” was found in Egypt (Codex B here occu- 
pies an isolated position among the Alexandrian, or Egyptian, MSS.), 
in Carthage, and apparently in Caesarea, while the reading “seventy- 
two” is quite definitely established for Rome and Antioch. This rule 
favors the reading “seventy.” Applying our third principle, which has 
to do with unintentional alterations, it seems that it was more easy 
for the scribe, being not overcareful, to omit the “two” than to add it; 
hence this rule rather speaks for “seventy-two.” When we apply the 
fourth rule, we are confronted with a real difficulty. Was the scribe 
more inclined to change the “seventy” to “seventy-two” or vice versa? 
It is difficult to see why any one should have intentionally here made 
achange. Some critics have thought the number 70 would appeal to 
scribes and appear correct to them because in Gen. 10 seventy nations 
are mentioned. Others again have held that the number 72 would 
have special attraction because that would mean six messengers for 
each one of the twelve tribes of Israel. We shall be compelled to ad- 
mit that it is impossible for us to apply rule number four in this case. 
Th. Zahn is of a different opinion. “Entscheidend fuer die Ursprueng- 
lichkeit von 72 duerfte sein, dass eine Abrundung der Zahl 72 auf 70 
ebenso begreiflich, wie die Veraenderung der solennen Zahl 70 in 72 
befremdlich waere.” (Das Ev. des Lukas, p. 408.) Now how about the 
fifth rule? Very clearly, the style of the author cannot have any 
bearing on this question at all. Luke could just as well have written 
“seventy” as “seventy-two.” Some commentators hold that Luke, as 
a pupil of St. Paul and an eloquent exponent of the doctrine of uni- 
versal grace, must have written “seventy,” because this number repre- 
sents all the nations of the world according to Gen. 10; but this view 
we have to reject because it attributes to the holy writer motives in 
telling the story of the life of Jesus which are not in keeping with 
historical truthfulness. We have to say, then, that this fifth prin- 
ciple likewise does not yield any results for us. See, then, what we 
have. Rules one and three favor seventy-two, rule two seventy, while 
application of the others has merely yielded negative results. On the 
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basis of the evidence we shall, so it seems to me, have to give the 
preference to the reading “seventy-two.” This example, chosen alto- 
gether at random, undoubtedly is not the best one that could have been 
presented, but I trust that the application of the rules as I have at- 
tempted it will give an idea of how the principles of textual criticism 
can be used. 

The above technique, as I intimated before, really applies only to 
the gospels. For the other books of the New Testament a different 
classification of manuscripts would have to be drawn up, which I shall 
not attempt in this article. Everybody can see that this subject is 
beset with some difficulties, but it should be apparent, too, that it is 
well possible for us to reach certainty as to the right reading in the 
various passages of the New Testament where we meet variae lectio- 
nes and that the grand promise stands secure: Verbum Det manet in 
aeternum. W. Arnot. 


—— 
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IV. 


Gehört der Vorfab, bon der Sünde abguftehen und Gott gu leben, 
gu der dem Glauben vorhergehenden Reuc? Viele lutheriſche Lehr- 
biicher bejahen diefe Frage. Bei Luthardt heißt e3: „Der von Gott ge- 
twirfte innere Vorgang der Befehrung beginnt mit dem Gelbjtgericht der 
Bue, welche in der Sinnesanderung befteht, die ſich vollgieht in Sün⸗ 
denerfenntni3, Sündenſchmerz und im ernjtliden Willen, mit der Sünde 
gu breden, um Gott gu leben.“ (Quthardt-Selfe, Romp. der Dog., 394.) 
Ruthardt redet hier von der Reue. Er hatte furg vorher gefagt: „Die 
Zeiden einer wahren Reue find (die inneren): Unterlajfen des Böſen 
und Berlangen nach Heiligung.” Rohnert vertritt diefelbe Anfidt: 
„Das Mittel aber, durch weldhes der Heilige Geift die Bekehrung zuwege 
bringt, ijt... da8 Wort Gottes, und zwar gunadjt das des Ge- 
febe3, fodann das de3 Evangelium3. Durd die Rredigt des Ge- 
febes wird dem Menſchen die Größe feiner Schuld, fein ganges fiind- 
liches Verderben aufgedectt und Gottes Born iiber die Sünde, fo daß et 
fie mit innerem Entjeben erfennt, in feinem Getwiffen dariiber er- 
fridt und fd@merglidhe Reue empfindet (contritio cordis, ter- 
rores incussi conscientiae). Gr fiihlt jest feine ganze Fluchwürdigkeit, 
fühlt die Todesſchmerzen der Sünde, fühlt Das Unvermigen, fich felbjt gu 
anbdern und bor Gott gu exijtieren. Da ijt fein Herz voll Angſt und 
Reid, voll Gram und Scam, voll göttlicher Traurigfeit (Adz rod deo), 
2 Ror. 7,10, voll Abſcheu und Hak gegen die Siinde (Pf. 97, 10; 6, 9), 
die ihn in cin ſolches Elend gebracht hat. Darum wendet er fich von iht 
ab, fagt fic) von ifr los. Fern von aller Selbjtentfdhuldigung be- 
fennt er reumiitig feine Schuld (Pf. 32,3.5; Spr. 28,13; 1 Gobel. 
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1,8.9); ex flagt fich felbjt an und ſchreit in der Angſt feines Herzens: 
3h elender Menſchl Wer wird mich erlofen bon dem Leibe diefes 
Todes?‘ So durchgittert ihn in diefem Leidtragen itber die Sünde das 
Gefiihl de3 Tode3 als der Siinden Sold; feine Seele erfahrt ein Ster- 
ben (Rim. 7,10f.), der natürliche Sinn zerbricht (mortificatio; Wpol., 
174). Aber das alles ijt dod erjt die negative Geite der 
Supe.” (Die Dog. d. ev.-luth.K., 357.) C. E. Lindberg verſetzt den 
guten Vorſatz auch auf dasfelbe Gebiet: “We define contrition as fol- 
lows: Contrition is that change of mind or heart in man in relation 
to sin made known through the illumination by the Law, which mani- 
fests itself in deep sorrow and fear of conscience because of sin to- 
gether with a detestation of sin and a faithful endeavor to be rid 
of it.... The marks of true contrition may also be presented as 
follows: 1) Internal: a) knowledge of sin and the consciousness of 
God’s wrath on account of sin; b) sorrow and anguish of conscience; 
c) detestation of sin and therefore an internal resolution to forsake 
sin; d) yearning for redemption. 2) External... .” (Chr. Dog., 
315f.) Auch J. Stump — um hier nod einen aus vielen anzuführen — 
gicht den ernſtlichen Hak gegen die Giinde in die bom Gefeb gewirkte, 
dem Glauben vorhergehende Reue: “The Law was given to convince 
men of sin. This is its function in conversion. Through the preach- 
ing of the Law man learns to know his sin and helplessness and the 
wrath of God against him on account of sin. When this fact is pressed 
home upon his consciousness, there ensues distress of conscience and 
deep humility before God. He feels his unworthiness and is filled 
with sorrow, shame, and confusion and with a detestation of the sins 
which he once loved. He ceases to excuse or extenuate them, ac- 
knowledges them as transgressions of the Law of a good and holy God, 
and longs for mercy and forgiveness. This is contrition, the negative 
side of conversion.” (The Chr. Faith, 255 f.) 


In andern lutheriſchen Lehrbiichern hingegen fehlt bet der Be— 
griffsbeftimmung der Gefewesreue der gute Vorjak durchaus. Nad 
dieſen gehirt er nicht gu der Reue. F. Pieper lehrt: Das Wort Bue 
bezeidhnet in der engeren Bedeutung ,,die Reue (contritio), da heißt, 
die durch das Gefeb getwirfte Erfenntnis der Giinden (terrores con- 
scientiae)” — der gute Vorſatz wird nicht ertwwahnt. „Die Befehrung 
befteht Darin, dak der Menſch unter den terrores conscientiae, das heißt, 
unter Vergtveiflung an aller eigenen Moral und an allem eigenen Tun, 
an das Evangelium (an Chriftum, an den gnadigen Gott uſw.) glaubig 
wird.” Wieder nichts von dem guten Vorſatzl „Wird die Befehrung 
durd das Evangelium unter Zubilfenahme de3 Gefebes gewirkt, fo find 
damit aud ſchon die inneren Vorgange bezeichnet, unter denen 
eine Befehrung fich vollgieht. Es find dies a) die Gemiffens- 
ſchrecken (terrores conscientiae), welche das Herz ob der aus dem 
Geſetz erfannten Sünde empfindet, Apoft.16,29.30: ée,roopos yevdus- 
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vos... én" xvi, ti ue dst xoreiv, iva owdd; b) das Bertrauen des 
Hergen3 (fiducia cordis) auf die Vergebung der Giinden, welche im 
Evangelium gugefagt wird, Apoſt. 16,31. Bur Bekehrung gehören alfo 
Reue und Glaube.” (Chr. Dog. IT, 545. 551. 604.) Des guten Vor- 
fakes wird bet der Befdreibung der Reue gefliffentlich gefdwiegen. 
G. Stöckhardt definiert fo: „Dieſe Reue ijt nits als ,Sdreden des Ge- 
wiffens‘, ,eitel Born und Verzweiflung‘. Das Gefeb macht Siinde und 
inbertretung im Gewwiffen des Giinders Iebendig und fillt das Herz 
darum mit Angft, Furdt, Born, Sdreden der Hille. So weit führt das 
Geſetz den Menfden — bis in die Holle.” (Lehre u. Webhre, 33, 158.) 
Dietrichs Katedhismus, Frage 138: „Was ijt die Reue? Die Reue ift 
die ernftlicje und wahrhaftige Traurigfeit des Hergen3, welches um 
jeiner aus dem göttlichen Gefeb erfannten Giinden willen vor Gottes 
Zorn und deſſen gerechten Strafen erſchrocken und betriibt ijt.” E. Hove: 
“This contrition is wrought by God through the Law and is a dis- 
tressing sense of God’s wrath against sin.” (Christian Doctrine, 253.) 
M. Voy: “By the Law is the knowledge of sin,’ Rom. 3,20. When 
this enters the soul with its divine demands and penalties, from which 
there is no escape, the effect is either rage and recklessness in de- 
claring war against the imposition of intolerable burdens or the ter- 
rors of contrition. ‘The soul that sinneth, it shall die’ When it has 
realized that it has sinned and read its sentence, whither shall it flee 
for comfort? Its own conscience condemns it, and it can find no 
solace there. The conscience of all men condemns him in his own 
confession of guilt and can give him no comfort. His only possible 
help could be in God, and He reveals His wrath against all ungodli- 
ness of men. Condemned of all, helpless and hopeless, whither shall 
he flee from the hell within him and all around him? That is con- 
trition as the result of an earnest acceptance of the Law of God with 
its righteous requirements and its terrible denunciation of wrath upon 
the soul that sinneth.” Sein Wort bom guten Vorfag! “The knowl- 
edge of sin, the consciousness of its guilt, the compunctions of con- 
science for the transgression of the divine Law in its holiness, are all 
necessary to prepare the sinner for the reception of the grace of 
Christ offered in the Gospel. They thus constitute an indispensable 
part of repentance.” Beharrlich wird des guten Vorfabes geſchwiegenl 
(The Augsburg Confession, 745.) 

Die einen machen den guten Vorſatz zu einem mefentliden Beftand- 
teil ber Reue. Die andern weigern fid, bet der Begriffsbeftimmung der 
Reue auch nur ein Wortlein von dem guten Vorſatz gu reden. Das 
haben fie ihrer Augsburgiſchen Konfeffion und den andern Befenntnis- 
ſchriften der lutheriſchen Rirdhe abgelernt. „Und ijt mabre, rechte Buße 
eigentlid Reue und Leid oder Schrecken haben über die Sünde (con- 
tritio seu terrores incussi conscientiae agnito peccato) und dod) daz 
neben glauben an da8 Cbangelium.... Danad foll aud Vefferung 
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folgen und dak man von Giinden ablaffe.” (Wugsb. Konf., Wrt. XIT.) 
Der gute Vorfab ift da; aber erft, wenn der Glaube vorhanden ift, ift 
er da. Wo von der Reue die Rede ijt, die Dem Glauben vorhergeht, 
wird bon der Lebensbefjerung nichts gejagt. Die Wpologie redet im 
XII. Artikel de3 weiteren davon, findet aber fiir den guten Vorſatz feinen 
Platz in der durch das Gefew getvirften Reue. „Wir fagen, dak con- 
tritio oder rechte Reue das fei, wenn das Gewiſſen erſchreckt wird und 
feine Giinde und den großen Zorn Gottes über die Giinde anhebt gu 
fiiblen, und ijt ihm leid, daß es gefiindigt hat. Und diefelbe contritio 
geht alfo gu, wenn unfere Giinde durch Gottes Wort geftraft wird.” 
(§ 29 f.) Genau fo die Sdhmalfaldifdhen Artifel: „Das ijt nun die 
Donnerart [der Vlibftrahl] Gottes, damit er beide die offenbarlicen 
Giinder und falfden Heiligen in einen Haufen ſchlägt und läßt feinen 
recht haben, treibt fie allefamt in das Schrecken und Vergagen. Das ijt 
der Hammer (wie Jeremias ſpricht): ,Mein Wort ijt ein Hammer, der 
die Felfen zerſchmettert. Das ijt nicht activa contritio, eine gemadte 
Reue, fondern passiva contritio, das rechte Hergeleid, Leiden und 
Fühlen des Todes.“ (P. III, Art. III, § 2.) Nicht anders weiß e3 die 
Ronfordienformel: „Durch diefes Mittel, namlid die Predigt und Ge— 
hor feines Wortes, wirft Gott und bricht unjere Gergen und zeucht 
[gieht] Den Menſchen, dak er durch die Predigt des Gefebes feine Sünde 
und Gottes Zorn erfennt und wahrhaftiges Schrecken, Reue und Leid im 
Herzen empfindet und durd) die Predigt und Betrachtung de3 heiligen 
Evangelii bon der gnadenreiden Vergebung der Giinden in Chrifto ein 
Fünklein de3 Glaubens in ihm angegiindet wird.” (Sol. Decl. IT, § 54.) 
Und wie Luther in den Schmalfaldifden Artikeln definiert, definiert er 
auch fonjt: „Doch nun wollen wir auf den Pſalm [51.] fommen. Pier 
wird uns die Lehre von der rechten Bue vorgetragen. Es find aber bei 
der rechten Bue zwei Stiide: die Erfenntni3 der Siinde und die Er— 
fennini der Gnade oder, um befanntere Benennungen gu gebraudjen, 
die Furdht bor Gott und die Buberjicht gu feiner Sarmberzigfeit. Dieſe 
beiden Stiice halt un3 David in diefem Gebete vor, gleichfam in einem 
herrlichen Gemalde, damit wir fie anfehen follen. Denn im Anfang des 
Palms fehen twir, wie er in Not ſtecke durch die Erfenntni3 der Giinde 
und die Befdwerung feines Gewiſſens; am Ende aber triftet er ſich 
durch die Buberfidsht auf die Gitte Gottes.“ (V, 475. Vgl. XI, 709 
bi3 715.) 


Und denen, die mit dem lutheriſchen Bekenntnis es ablehnen, den 
guten Vorfak aus der Gefebesreue Hervorgehen gu laſſen oder mit ihr 
gu berbinden, gibt die Schrift recht. Die Schrift lehrt, daß der Un—⸗ 
befehrte den guten Vorſatz nicht faſſen fann, auch nicht durch Wirkung 
des Gefebes, dak vielmehr der gute Vorſatz fic) nur in dem Herzen des 
Glaubigen findet. Wenn die Sdrift darjtellt, was fiir Blane, Ent- 
ſchlüſſe, Vorſätze in den natürlichen Gergen fich bilden, fo fagt fie: „Aus 
dem Gergen fommen arge Gebdanfen: Mord” uſw., Matth. 15, 19. 
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Nirgends ſagt jie, dak auch gugeiten fich die guten Vorſätze regen, die 
angeborne Giindenlicbe auSgurotten. Es heißt vielmehr, daß in dem 
Fleiſch nichts Gutes wohnt, Rim. 7,18. Solange der Menfdh noch nicht 
gum Giauben gefommen ift, ijt er „tot“, Eph. 2,5, ohne jegliche Kraft 
gum Guten, lebendig aber im Böſen, befeelt von der „Feindſchaft wider 
Gott”, Rim. 8,7. Die Schrift gibt fomit den Bekenntnisſſchriften recht, 
twenn dieſe 3.B. in WUrtifel IT der Augsburgiſchen Konfeffion, „Von der 
Erbſünde“, und in Artifel I der Konfordienforme!, „Von der Erbſünde“, 
dem unbefehrten Menfdjen alle und jede Kraft, Fabhigkeit, Neigung, Dis- 
pofition zum Guten abjprecjen, und twenn fie die Lehre, dak der un- 
befehrte Menjd ,,Gottes Gefe’ mit [Dem] Hergen gehorjfam fein könne“, 
daß „der Menſch aus feinen natiirliden Kraften den Anfang zum Guten 
madden fonne” (F.C., Sol. Decl. IT, § 75 sq.), als groben pelagianifden 
und papiftijden Srrtum bezeichnet. Nach der Lehre der Schrift fann der 
gute Vorſatz auch nicht unter der Wirfung des Gefebes zuſtande fommen. 
Das Geſetz fann nur „töten“, 2 Ror. 3,6, fann nicht Lebensfrafte ein- 
flogen, fann nur die Kräfte des Todes erregen, Rim. 7,5. 8, den Hah 
gegen Gott und die Lujt gum Böſen gu immer völligerem Ausbruch 
bringen. Die Schrift gibt fomit dem Befenntnis recht, wenn eS die Wirz 
fung des Gejebes aljo befdreibt: „Wo aber das Geſetz folch fein Amt 
allein treibt ohne Zutun des Coangelii, da ift der Tod und die Halle, und 
muß der Menſch vergiweifeln wie Saul und Judas, wie St. Paulus fagt: 
„Das Gejeb totet durch die Sünde‘““ (Schmalf. Art., P. ITI, Art. ITI, 
§ 7), wie dies bon Luther anderswo fo befdhrieben wird: ,,. Wenn einem 
Menſchen durch das Geſetz die Siinde offenbart wird, der Tod, Born und 
Gericht Gottes, Hille uſw., fo ijt es unmöglich, dak er nicht ungeduldig 
twerde, nicht murre, Gott und feinen Willen haſſe. . . Darum ver- 
urſacht das Gejeb, dak man Gott aufs höchſte hajfe, und das heißt nicht 
allein, Dag man durch das Geſetz die Sünde fehe und erfenne, fondern 
aud, Dak durch dies Rundtun [der Sitnde] die Sünde vermehrt, ange- 
fact (inflari), entzündet und grok gemacht wird. ... Wenn die Siinde 
nur fo offenbart worden ijt durch die Strablen, welche das Gefeb ins 
Herz wirft, ijt dem Menſchen nichts verhapter und unertraglicder als das 
Gefeb.... Das, wovor man flieht, liebt man nicht, fondern hat einen 
Widerwillen dagegen; man wird nicht dadurch ergötzt, fondern haßt es 
auf äußerſte. Darum zeigt dieſe Flucht an, dak das menſchliche Hers 
einen unbegrengten Haß gegen das Gefeb habe und folglich auch gegen 
Gott felbjt, den Urheber de Geſetzes.“ (IX, 416. 424. Bu Gal. 3, 19.) 
„Es ſteht aljo die Meinung fejt, dak ohne die Gnade das Gefeb tötet und 
die Sünde bermehrt; obgleich e3 äußerlich die Hand in Schranken halt, 
jo entgiindet eS doch intwendig den Geijt wider feinen Willen um fo mehr. 
Da nun der Siinder, dem bor der Gnade befohlen worden ijt, feine Sün⸗ 
Den gu erforjden, nottwendigeriveife des GefebeS Gottes eingedenk fein 
mug, gegen welches er gefiindigt hat, fo ijt es notwendig, dak er die 
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Liifte wieder aufreigen und das Gefeb haſſen muß, gu iweldem allein die 
Gnade Liebe gibt.” (XVIII, 852.) 

In pofitiver Darſtellung lehrt die Sdhrift, dak der gute Vorſatz ſich 
nur in dem Herzen de3 Glaubigen findet. Denn nur im Herzen de3 
Glaubigen findet ſich Leben, das neue, das geijtlide Leben. „Ihr feid 
auferjtanden durch den Glauben”, Kol. 2,12; vgl.Eph.2,1—8. Und 
Der Erweis, die Folge, des geiſtlichen Wejens find die quten Werke, influ- 
five DeS guten BVorjabes, des Anfangs der guten Werke. Che bon guten 
Werfen und guten Vorfaben die Rede fein fann, mu der Menſch gum 
Glauben gebracht werden. Wo allein die Reue vorhanden ijt, ijt nits als 
Tod. Aber ,,haec fides vivificat contritos“. (Wpol. XII, 36.) Und diefer 
Glaube ijt e3, der in der Liebe, auf dem Gebiet der guten Werke, gur 
Herborbringing des guten Vorjabes tatig ijt, Gal.5,6. Der Mann, 
der ſagte: „Das Gute, das ich will”, „ich habe Lujt an Gottes Gefeb”, 
id) febe mir bor, die Gebote meines lieben Gottes gu erfiillen, Rom. 7, 
19.22, war ein folder, der durch den Glauben der Erlöſung Chrifti 
teilhaftig geworden war. Die Aufforderung: „Tut rechtſchaffene Früchte 
der Buel” Matth. 3, 8, ſchließt in ſich, daß man zuvor bekehrt ſein 
muß, ehe man Früchte der Buße hervorbringen kann. Erſt Leben, 
Glaube, dann Früchte! Die Schrift gibt darum dem Bekenntnis recht, 
wenn es ſagt: „Denn das iſt einmal wahr, daß in wahrhaftiger Be— 
kehrung müſſe eine Anderung, neue Regung und Bewegung im Ver— 
ſtand, Willen und Herzen geſchehen, daß nämlich das Herz die Sünde 
erkenne, vor Gottes Zorn ſich fürchte, von der Sünde ſich abwende, 
die Verheißung der Gnade in Chriſto erkenne und annehme, gute 
geiſtliche Gedanken, chriſtlichen Vorſatz (bonum propositum) und 
Fleiß babe und wider das Fleiſch ſtreite.“ (F. O., Sol. Decl. II, 
§ 70.) Mur im Befehrten findet fich der gute, chriftlide Borjas. 
, enn aber der Menjd befehrt worden und aljo erleuchtet ijt und fein 
Wille verneuert, alsdann fo will der Menſch Gutes (fofern er neuz 
geboren oder ein neuer Menfdh ijt) und ‚hat Lujt am Gejek Gottes nad 
dem innerlichen Menſchen‘.“ (§ 63; vgl. § 85.) Der gute, chriftlice 
Vorjak ijt eine Frudt des Glaubens: „Wir glauben, lehren und bez 
fennen, dab, obwohl bor[her]gehende Reue und nadfolgende gute Werke 
nicht in den Artikel dex Redhtfertigung vor Gott gehoren, jedoch ſoll nicht 
ein foldjer Glaube gedichtet werden, der bei und neben einem bofen 
Vorjak gu fiindigen und wider das Gewiſſen gu handeln, fein und 
bleiben finne; fondern nadjdem der Menſch durch den Glauben gerecht- 
fertigt worden, alZdann ijt ein wahrhaftiger, Iebendiger Glaube durch 
die Liebe tatig, Gal. 5, alfo dah die guten Werke dem geredhtmadenden 
Glauben allegeit folgen und bet demfelben, da er rechtſchaffen und 
Tebendig, gewiflich erfunden twerden.” (F.C., Epit. III, § 11.) Das 
Vefenninis hat diefe Reihenfolge: , Bue, Glauben und guten Vorſatz“ 
(F.C., S.D. XI, § 11). Der gute BVorjak folgt auf den Glauben! 
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„... welder Glaube miederum das Herz tröſtet und gufrieden madht. 
Danach foll aud Vefferung folgen und dak man von Gitnden laſſe; 
Denn dies follen die Früchte der Bue fein, wie Johannes fpricht Matth. 
83,8: ,Wirket rechtſchaffene Friichte der Bußel!l‘““ (Wugsb. Konf. XIT.) 

Dak das die Lehre Luther und der lutheriſchen Bekenntnisſchriften 
ijt, daß nämlich die GefebeSreue nidt den guten Vorſatz einſchließt, 
dieſer bielmehr eine Frucht de3 Glaubens ijt, das ijt weltbefannt. Der 
Nutheraner Clert weiß es. ,,Und fo ift e3 der abſchließende Wusdrud fiir 
Luthers Lehre von der Bue, wenn er fagt, fie beftehe et seria agnitione 
peccati et apprehensione promissionis (Weimar-Wusgabe 44, 175, 
4 ff.). Diefelbe Auffaſſung von der Bue vertreten die Vefenntniffe wie 
die fpateren Dogmatifer.... Und umgefehrt, in der vorbher gitierten 
Predigt heißt e3: „„Buß in feinem namen“ ijt alfo getan: die an 
Chriftum glauben, gibt er durch denfelben glauben beſſerung 
nidt ein augenblic oder ein ſtund lang, funder das gang leben durch 
(12, 514, 30). Auch hier erfolgt das converti als Wendung vom Un— 
glauben gum Glauben, aber im Glauben auch als ,ein enderung und 
befferung de3 gangen lebens‘.“ (Morphologie de3 Luthertums, I, 128 f.) 
G. Pitt weiß es. ,, Weil Luther dies erfahren hatte, verwarf er das ge- 
jamie bisherige Bußweſen: eS führe nicht gum Frieden mit Gott; e3 fei 
bon Anfang bis gu Ende Selbjtrechtfertiqung und vernichte alfo das 
Werk Chrijti; e3 lehre die Sünde nicht wirklich fennen, fondern ver— 
fiihre zur Heuchelei. Zur wahren Siindenerfenntni3 und zum wirfliden 
Haſſe der Siinde als folcher, als tibertretung des Heiligen Willens Gottes 
und nicht bloß als Urſache von martherlet übeln fomme der Chrijt vom 
Glauben, von der Liebe gu Gott, aus... . Der fo Wiedergeborne und 
in neuem Leben Stehende liebe Gott durch den Heiligen Geijt; von da 
an haſſe ex bon Herzen die Sünde als gottwidrig.“ (Cinleitung in die 
Wuguftana, 343. 347.) Die Herzog-Haucd-Realengyflopadie weiß e3. 
„In betreff de3 Verhaltnijfes von contritio und fides ijt ungenauen und 
unridtigen alteren und neueren Darjtellungen gegeniiber befonder3 nod 
gu bemerfen, dak nad) Luthers Lehre die Berfnirfdung, ſoweit fie dem 
Glauben borangeht, keineswegs ſchon wahre überwindung der Giinde 
und innere fittlide Erneurung ijt, dak fie vielmehr ohne Heilsbotſchaft 
und Glauben gu einer bloßen Kainsbuße würde und eine wahrhaft gott- 
gemäße Abkehr bon der Siinde und Hingabe an Gott immer ſchon Glauz 
ben borausfebt und auf ibm ruht.“ (S.v. Buße.) Der liberale G. Weh⸗ 
rung weiß e3. Cr bertritt durchaus nicht Luthers Theologie, aber iiber 
dieſen Punkt fann er nicht ander3 als fo referieren: „Was geſchieht viel= 
mehr? Beugt er” (der Menſch, der fich bon der Hand des heiligen Gottes 
gepact fieht) ,,fich unter das TodeSurteil? überläßt er fich bedingungs- 
los der Heiligkeit Gotte3, deren Getwalt er fich iiberantwortet weiß? 
Das hieße fie willig anerfennen. Wber noch tie Konkordienformel weiß 
etwas davon, dak das Gefeb ohne Chriftus in Verzweiflung treibt, mas 
etwas ſehr anderes ift als ein Sterbenwollen gu Ehren Gottes. Were 
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zweiflung, BVerjtodung, Groll gegen Gott, ſich in die Holle geſtoßen 
wiffen und gugleid) ſich dawider auflehnen, dad ijt die Folge diefer Er— 
ſchütterung. Dafür geugt, wie erwähnt, Luther felbft, wenn er, rück⸗ 
blicend auf feine entfdeidenden Seelenfampfe, eben von feinem Hag, 
feinem Murren gegen Gott fpridt und wenn er am Ende diefer Linie 
den Verzweiflungsſchmerz Kains, Sauls, de3 Budas und aller gegen 
Gotte3 Barmberzigkeit Mißtrauiſchen fieht (vgl. Drews, Disput. Luthers, 
©. 253, Thefe 9). Das ift etwas anderes als Hak gegen die Siinde aus 
Liebe gu Gott (Orews, S. 254, Thefe 22: ex amore Dei peccatum 
odisse); das ijt völliges Verftrictwerden in Sünde, Heimgefuchtwerden 
bom Zorne Gottes.“ (Geſchichte und Glaube, 275 f.) 

Und der reformierte Schneckenburger weiß es. , Wenn auf Me- 
lanchthons Vorgang auch propositum novae obedientiae nicht felten zu 
der poenitentia hingugegogen wird, fo gefdieht dies nur durch eine 
Untizipation deffen, was unter dem Hingutreten nocd) mehrerer neueren 
Faktoren allerdings die pofitive Seite jener negativen contritio werden 
foll. Der juftifizgierte filius Dei will und mird als Rind Gottes leben; 
nidt aber fann er in der Tat ſchon dies wahre propositum faffen, ehe er 
ein Rind Gottes ijt, oder fein vorheriges propositum ijt ein nod kraft⸗ 
loſes, das erft Durch die Quftififation und die datio Spiritus zum wirk⸗ 
licen Beginn der nova obedientia wird. Ja fdon das odium und Die 
detestatio peccati, welche gur contritio gehört, ift bon der Art, dak fie 
nur nad einer Seite dem Glauben vorhergeht, nach der andern aber 
ifm erſt folgt. Hoffmann, S.172: ,Odium et detestatio peccati par- 
tim antecedit fidem, et eatenus est ex lege, orta nimirum ex agnitione 
peceati et reatus irae divinae, partim fidem demum sequitur, prout 
scilicet cum amore iustitiae et cum sincero vitam emendandi et pec- 
cata in posterum fugiendi proposito coniuncta est, et sub hoe respectu 
est effectus evangelii.‘... Allein die Differeng” (zwiſchen lutheriſcher 
und reformierter Theologic) „iſt doch eine größere als diefe bloß for- 
melle. Eben daß dem die Vefehrung wirfenden Geijte ausdrücklich ein 
Strafamt zugefdrieben, dak dieſes Strafen als ein fiir fich abgeſchloſſe— 
ne3 Moment fixiert, die Wirkung des Geſetzes ſchlechthin als das Ver- 
dammnis und Zorn Sdaffende gefebt wird, ohne dem darauf bezüglichen 
Bewußtſein ſchon eine pofitive Hinneigung gu ihm, einem amor Dei, und 
eine dadurch motibvierte aversio bon Der Sünde gu geben, das hangt mit 
dem viel intenfiberen Schuldgefühl de3 Lutheraners gufammen, welches 
bor allem Befriedigung verlangt. Der natürliche Bujtand, wie er fid 
dem ſittlichen Bewuftfein darbietet, ertweckt bor allem das Bewußtſein 
der Schuld, erſcheint als eine dem Subjekt gugurednende Wbnormitat. 
Diefer Moment wird fiir fich feftgehalten als der erjte, den da8 Bewußt⸗ 
werden des Gottlichen herborruft. Dasjelbe wirkt nur niederfdlagend; 
die Erhabenheit und Größe de3 Gefebes ſchlägt nieder, und alle Be- 
tatigung des Subjefts geht in diefer-Empfindung auf. Indem fie fid 
aber vollendet, ift das Siindlide innerlic&h guriicgenommen, und der neue 
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Keim beginnt gu fprofjen, die pofitive Mitteilung des Gottlichen hebt an, 
es ſchlägt in Glauben um, durch da3 Evangelium hervorgerufen. Hafenz 
reffer, S.405: ,Ideo requiritur contritio, ut peccatorum magnitudine 
et gravitate cognita Christus cum beneficiis suis tanto magis dul- 
cescat.‘ Yun erjt, placato Deo, entiteht das propositum novae obedien- 
tiae, die fuga peccati aus Liebe gu Gott uſw. als die Praxis der Heili- 
gung. Der-Reformierte fieht im Bewußtwerden der Sünde ſchon einen 
Wit der Gottesverwandtſchaft. . . .“ (Vgl. Darft. d. luth. und ref. Lehr= 
begriff3, II, 117—121.) Gabe wie: „Das Sündliche ijt innerlid zu— 
riidgenommen”; „es fdlagt in Glauben um” geben feine genaue Dar- 
ftellung der lutheriſchen Lehre; aber das ijt genuin lutheriſche Lehre, 
wie Schnecfenburger richtig erfennt und mit zwei Bitaten belegt: das 
propositum novae obedientiae, der gute, drijtlice Vorſatz, ift effectus 
evangelii; er entfteht erjt placato Deo. 


Der gute, ernſtliche Vorjab, mit der Siinde gu brechen und Gott gu 
leben, entiteht nicht durch Wirkung des Geſetzes. Allerdings bringt das 
Fordern und Drauen des Gefebes eine Art „guten“ Vorſatzes zuwege. 
Der bom Geſetz Getroffene nimmt fid vor, die Sünde, die ihm folden 
Yammer eingebracdht hat, nicht wieder gu tun. Die Majeftat Gottes 
awingt Dem Sünder die Erkenntnis feiner Verpflichtung gegen Gott ab. 
Es reute Judas, daß er unſchuldig Blut verraten hatte, und e3 ftand ihm 
feft, daß er gegebenenfalls diefe Giinde nicht wiederholen twiirde. Der 
Saufer nimmt fich vor, fein Gaufen gu laffen. Und um fo mehr gibt ſich 
Der, Der mit dem Geſetz umgeht, mit „guten“ Vorſätzen ab, als er meint, 
Dak er Dadurd dem Fluch de3 Gefebes entgehen finne. „So grok ijt die 
Torheit des menfdliden Herzens, dak et in dicfem Kampf des Ge— 
twiffen3, wenn das Gefeb fein Amt ausgeübt hat, nicht allein nicht die 
Lehre von der Gnade ergreift, welche ibm aufs gewiſſeſte die Vergebung 
der Sinden um Chriſti willen verheißt und anbietet, fondern fogar nocd 
nach mehr Gefeben fucht, durch welche er Rat fiir fich fohaffen will. Er 
fagt: Wenn ich langer lebe, fo will ich mein Leben beffern, dies oder 
jene3 tun. Desgleichen: Bch will in ein Kloſter gehen, aufs fiimmer- 
lichſte leben, mit Waffer und Brot zufrieden fein, barfuß gehen uſw.“ 
(Quther, IX, 417.) Go feblt e3 hier nicht an ,guten” Vorſätzen. Aber 
„ehe ex ein Rind Gottes ijt, ijt fein propositum ein nod fraftlofed”. 
Die Kraft, mit der Gitnde gu brechen, ift nicht vorhanden. © ja, in 
eingelnen Fallen gelingt e3 ihm, feinen Vorjab, dieſe oder jene Tugend 
gu üben, auszuführen. Mander Saufer halt feine Saufluft im Biigel. 
Aber gar oft bleibt es bet dem bloßen Vorſatz. Gein propositum ijt 
fraftlo3. Und das bor allem, weil die Kraft zur Heiligung, die Liebe 
gu Gott, der wahre Hak gegen die Siinde, nicht vorhanden ift. Er fann, 
twie gefagt, einzelne Außerungen der Sünde unterdriicen, aber die Liebe 
gur Giinde fann er nicht unterdriiden. Cr will e3 ja nicht! Cr hangt 
mit allen Faſern feines Herzens an der Giinde. Cr läßt eine Sünde, 
um der andern defto eifriger gu dienen. Das Sündliche iſt feine Luft, 
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eben teil es das Widergottlidfe ijt. ,, Die etwaige LebenSanderung, die 
das Gefeb zur Folge hat, ijt nur eine äußerliche, nur ein Zurückſchrecken 
por der Gitnde ihrer bofen Folgen twegen, nicht innere Whneigung gegen 
die Giinde felber, nicht Luft und Willigfeit gum Guten.” (Lehre u. 
Wehre, 63, 276.) Gein ,guter” Vorſatz ijt nicht cin ,,chrijtlider Vor- 
fab’ (F.C.), fondern im Grunde Heuchelwerk. — Der bom Geſetz Ge— 
troffene, noch nicht bom Changelium Crgriffene befindet ſich in einer 
wahrhaft vergiweifelten Lage. Ex weik, dak feine Sünde, feine ſündige 
Art, ihm die Verdammnis einbringt. Er verflucht jie — und doch liebt 
er fie. Er fann nicht und mill nicht bon der ſündigen Art laſſen — er 
verflucht fich felbjt und flucht feinem Gott, der ihn wegen feiner Sünden— 
liebe berflucht. Und ein folder Menſch follte eines guten Vorſatzes 
fabig fein? Mein; nur da, wo die chrijtlidje Reue ijt, die aus Liebe Zu 
Gott und der Heiligkeit hervorgegangene Betrübnis über die Giinde, 
findet fich der ,chrijtlide Vorfak und Fleiß“, wider dads Fleiſch gu 
ftreiten (F. O.). 

Nur der Bekehrte iſt des guten Vorſatzes fähig. Wegen der weiten 
Verbreitung der gegenteiligen Anſicht (der teils Mißverſtändnis und 
Verwirrung der Begriffe, teils falſche Lehre zugrunde liegt — was in 
dem Schlußartikel dieſer Abhandlung zur Sprache kommen ſoll) muß 
dieſer Punkt ſtark betont werden. Der Leſer wolle ſich darum nicht er— 
müden laſſen, wenn wir ihm noch eine Anzahl Ausſprüche lutheriſcher 
Theologen darbieten, die dieſes tun. Luther: „Das erſte Stück der 
Bue, nämlich Leid, ijt allein aus dem Geſetz; das andere Stück, nam- 
lich der gute Vorſatz [das Leben zu beſſern], kann nicht aus dem Geſetze 
ſein. . . Die Buße, welche das Geſetz allein wirkt, iſt eine halbe Buße 
oder cin Anfang der Bue oder eine Bue per synecdochen Iſtückweiſe]; 
denn fie hat feinen guten Vorſatz. — Cin guter Vorſatz, bermeinten fie, 
ware ein ſelbſterwählter Gedanfe, aus menſchlichen Krajten die Siinde 
hinfort gu meiden, während er dod, nach dem Evangelio, eine Bewegung 
im Herzen ijt, vom Heiligen Geift erweckt, die Siinde hinfort, aus [Got- 
te3] Liebe zu haſſen, obgleich indes die Sünde im Fleiſch noch hart da- 
wider fampft.... Wider ſolche unniiben Lehrer der Verzweiflung fing 
das Changelium an 3u lehren, dak Bue nicht allein Verzweiflung fein 
miiffe, fondern dak die Bupfertigen auch eine Hoffnung faſſen follen und 
alſo aus Liebe gegen Gott die Sünde haſſen, twas ein wahrhaft guter 
Vorſatz ijt.” (XX, 1629 Ff.) Es fet hier auch die ganze bon Elert oben 
teilweiſe zitierte Stelle mitgeteilt: , Wenn ich aber anfange 3u glauben 
an Chriſtum und fajfe das Evangelium und zweifle nicht, daß er meine 
Giinde hat Hinweggenommen und vertilgt, und tröſte mid feiner Auf-⸗ 
erftehung, da fommt denn eine Luft ins Herz, dak ich ohne Zwang und 
Drang von mix felbjt gufahre und gerne tue, tas ich foll, und ſpreche: 
Beil mein HErr mix ſolches getan hat, will ich auch tun, was er will, 
daß ich mich beffere und Buße tue, meinem HErrn guliebe und gu Ehren. 


Da fommt eine rechte Befferung von, die da geht aus Grunde des Her⸗ 
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gens und gefdieht aus Luft, welche aus dem Glauben fliekt, wenn id 
erfenne, twie große Liebe Chrijtus mir ergeigt hat.” (XI, 693.) Giilfe- 
mann: „Reue und Glaube find die twefentliden Teile der Bue. Die 
Gefferung de3 Lebens hingegen oder der neue Gehorſam oder die Er⸗ 
tötung der Begierden des Fleifches, ſowohl die innere als auch die aufere 
Befferung, das heißt, ſowohl der Vorfak und Entſchluß der Vefferung 
al8 aud) die Ausfiihrung durd die Tat, gehirt gum Fortgang der Buße.“ 
(Praelectiones in Libr. Concordiae: De Poenit., sect. III.) Gerhard: 
„Die bierte Frage ijt, ob die Reue den Vorfab, heilig gu leben, ein- 
ſchließt. . . Antwort: Die heilfame Reue hat mit fich den Glauben 
berbunden, welcher die Quelle und das Fundament aller guten Werke ijt. 
Aber wenn die Meue allein vorhanden ijt, erweckt fie den Menſchen nicht 
gur Hoffnung der Vergeihung und gum Vorſatz des neuen Lebens; fie 
ſchlägt ifn vielmehr gu Boden. Der wahre und gottgefallige Vorſatz des 
neuen Lebens fann nicht vorhanden fein auger in dem erneuerten Men— 
fen; der wird aber nicht erneuert auger in der Wiedergeburt; dic 
Wiedergeburt aber gefdhieht durd den Glauben, durch weldhen die Hergen 
gereinigt werden, Apoſt. 15, 9. Miemand fann fich entidlieBen, ein 
heiliges und gottgefalliges Leben gu fiihren, wenn er nicht vorher gewiß 
ijt, daß ex mit Gott verſöhnt ijt.“ (Locus de Poenit., § LXXXI.) Ron- 
rad Dieterid: „Falſch find folgende Lehren der Papijten ...: wenn fie 
gz) behaupten, dak die Reue den Vorjab, recht gu handeln und gu leben, 
in fich ſchließe, während doch gerade diefer cine Folge der wahren Buße 
ijt, ja fogar die eigentiimlide und befondere Wirfung de3 Glaubens. 
Wie fonnte e3 alfo der Reue zugeſchrieben twerden, tweldhe dod) da eine 
Stiic der Bue ift und welche aus dem Geſetz herfommt? Diefe und 
andere grundlofe Mönchseinfälle find gu finden bei Vellarmin (I, 2, De 
Poenit., c.2 et seq.).“ (Inst. Cat., 175.) 

Hiren wir etlide Zeugniffe aus unjerer Beit. M. Reu: ,,Die con- 
tritio impii befteht nur und fann nur beftehen in den Schrecken des Ge- 
twiffen3, dem Zerſchlagenwerden durd Gottes richterliden Born, dem 
fic) Der Menſch nicht gu entziehen bermag, fo gerne er e3 aud) twollte, und 
keineswegs auch fon in dem aufridtigen Herzensſchmerz, dem himm⸗ 
lifehen Wobhltater alfo undanfbar gewefen gu fein und ihn fo tief be- 
leidigt gu haben. Died lebte Stück febt vielmehr fdon den durch3 Cvan- 
gelium getwirften Glauben voraus. . . . Gerade unter ihm [dem 
Glauben] fommt e3 auch erft gu jenem innerliden Berriebentverden und 
Erjterben des alten Vorjakes, der Liebe gum Giindigen; denn wie 
follten Herzeleid über die Sünde und Vorfab gu ſündigen miteinander 
beftehen fonnen? Erſt durch den Glauben fann e3 nun gum Abſcheu 
bor und gum Hak gegen die Siinde fommen, da man fie um ihrer felbft 
willen, wegen ihrer dDen Menſchen befledenden und ihn bon Gott ſcheiden⸗ 
den Kraft, verabſcheut und hakt.” (Die Heilsordnung, 16 f.) The 
Pastor’s Monthly (San. 1934, ©. 32): “The fruit of Zacchaeus’s re- 
pentance is brought forth at once. He who before had been an op- 
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pressor of the poor now becomes their friend and generous bene- 
factor. ... Zacchaeus burns his bridges behind him; once for all 
he turns his back upon his former life of sin. Here is true metanoia, 
a change of mind which involves inevitably a change of life as well. 
Here is peace and joy in the assurance of God’s grace; and its 
genuineness is attested by the strength it gives to break the evil habits 
of a lifetime, to restore, to make good, as far as possible, every wrong 
committed.” *) J. Mever: “In repentance a sinner abandons the sin- 
ful thoughts and lusts and desires of his heart. ... In repentance 
faith in our Savior is kindled in the heart.... The penitent has 
taken his stand against sin, having been united with his God in 
faith.” (Jesus’ Call to Repentance. Theol. Quartaljdr., 26, 39 ff.) 
F. Bente: „Die vom Geſetz ohne gleichgeitige Handhabung de3 Evan— 
geliums und bor dem Glauben gewirfte Siindenerfenntnis und Reue ift 
bon Bitterfeit, Zorn und Hak wider Gott und fein Heiliges Geſetz durch- 
tranft. Gie ift nicht etwa der Anfang der Gotteskindſchaft, fondern eine 
fleiſchliche, knechtiſche Reue, twie fie fic) eben nur in einem untwieder- 
geborenen, Gott feindlichen Menſchen finden fann und an welder darum 
aud) Gott fein herzliches Wobhlgefallen gu haben vermag. . . . Geiftz 
lider Art wird die Reue erjt durch den Glauben. Kindliche, herglicde, 
willige und mit Liebe gu Gott verbundene Reue vermag das Gefeb nicht 
gu erzeugen. Gie fpriekt nur hervor, wenn Gott dem Gefebe das Evan— 
gelium hinzufügt und dem erjdhrodenen Giinder fein Gnadenantlib 
leuchten läßt und durd den Glauben den Troft der Vergebung zu— 
eignet. . . Ohne diefen Trojt im Hergen ijt die Traurigfeit, welche 
das Geſetz wirft, eitel Vergagen, Verzweiflung, Holle und Tod.... Bei 
allem Suriicfjdjreden vor der Giinde infolge der Flüche des Geſetzes 
dreht der unbefehrte Menſch immer nod Herz und Geſicht der Giinde 
und Gott den Riiden zu. Erſt durd den Glauben entjteht jene findlide 
Reue, jene innere Abneigung und Wbfehr bon der Giinde und jene 
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Willigfeit zum Guten, da der Menſch nicht rückwärtsgehend nur äußer— 
‘ lich vor dex böſen Tat guriickfdhredt, fondern der Sünde den Rücken zu— 
; fehrt, bor ifr flieht und Herz, Sinn und Mut gu Gott hinwendet und 
a dem Guten nadjagt.” (Lehre u. Wehre, 63, 274 ff.) 

— Wird der gute Vorſatz durch die Forderung und Drohung des Ge- 
ſetzes hervorgerufen, oder iſt er ausſchließlich die Wirkung des Evan— 
d geliums, die Folge des Glaubens? Die lutheriſche Lehre über dieſen 
e Punkt kommt zum adäquaten Ausdruck in der uns bekannten Formel, 
*) Wie oft wird dieſe von Zachäus geleiſtete Wiedererſtattung, die eine 
ſt Frucht des Glaubens war, auf einen vor dem Glauben eingetretenen Gefinnungs⸗ 


wechſel zurückgeführt! “There must be, as in the case of the publican, honest, 
heartfelt humiliation before God, which exhibits itself in its sincerity 
through actual deeds of restitution when the wrong can be partly righted. 
Zacchaeus exemplified his repentance through deeds of righting the wrong. 
- +.» Repentance leads to faith.” (J. Haas, The Truth of Faith, ©. 109 f.) 
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die nidt neueren Urfprungs ift, fondern twefentlid) aus der altlutheri- 
ſchen Zeit ftammt: „Iſt das euer aller aufridtiges Befenntnis, daß ihr 
eure Giinden hergzlich bereuct, an JEſum Chrijtum glaubet und den 
guten, ernjtliden Vorſatz abt, durch Beiſtand Gottes des Heiligen 
Geiſtes euer fiindhaftes Leben forthin gu befjern, fo begeuget es mit 
einem lauten Sal“ (Schluß folgt.) Th. Engelder. 
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Luther and his faithful colaborers in the work of Reformation 
owed their success, next to the grace of God, to the fact that they used 
the only means whereby a reformation of the Church could possibly 
be effected, the preaching of the pure and unadulterated Word of God 
in simple, straightforward manner. The simple truths of the Cat- 
echism, those basic facts laid down in the Ten Commandments, the 
Creed, and the Lord’s Prayer, were reintroduced by these men of God 
into church and home and school. Luther insisted that the truths of 
the Catechism, nothing more, but also nothing less, be preached in 
every public service. In order to teach the Catechism to the people, 
he inaugurated special series of sermons on week-days or during the 
so-called Catechism seasons, in the spring and the fall of the year, and 
introduced the custom of a public recital of the Catechism by the 
children in public worship. Helpful and beneficial though these 
efforts proved to be, Luther readily perceived the necessity of enlisting 
the Christian home in the noble work-vf teaching and indoctrinating 
young and old in the fundamentals of the Christian religion. And 
not a little of the marvelous success of the Reformation is to be 
ascribed to the untiring efforts of Luther and his assistants to make 
use of the opportunities which the home afforded in teaching the 
Catechism, to remind Christian parents of their solemn obligation to 
their children, to the Church, and to their God and Savior, to provide 
the parents with proper educational material for the Christian train- 
ing of their children and the other members of their household. 
A brief review of these efforts will not only prove interesting reading, 
but will stimulate renewed interest in this phase of a Lutheran pas- 
tor’s work and give him a livelier sense of his duties and obligations 
in this respect. 

As early as 1519, in his sermon on the Gospel for the Second 
Sunday after Epiphany, Luther told his congregation some truths 
which hold good to this day and which every pastor ought to tell his 
people time and again. He says: “Married people should know that 
they can do no better work and be of no greater benefit to God, to 
Christendom, to the world, to themselves and to their children than 
by training their children well. To make pilgrimages to Rome, to 
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Jerusalem, to St. James, to build churches, to pay for masses, or what 
other work may be named, is nothing compared with this one work, 
that married folk train their children. ... Again, hell is not more 
easily earned than by one’s attitude toward one’s own children. 
Neither may a more harmful work be done than that of neglecting 
children, permitting them to curse, swear, learn shameful words and 
songs, and living according to their own will.... There is no greater 
harm to Christendom than neglecting the children. For if Christen- 
dom is to be helped, one must forsooth begin with the children, as was 
done in former times. For this reason it is necessary that every 
married person regard his child in a more thorough, deeper, and more 
diligent manner than merely as that flesh which has issued from him. 
Rather should he regard his child no less than as a precious, eternal 
treasure, which God has entrusted to him to keep it, so that the devil, 
the world, and the flesh may not steal or kill it.” (St. L., X, 643 f.) 


From this passage we gather that, when Luther preached to his 
congregation, he was interested in the welfare not only of the adults, 
but of the children as well. And when he later had his sermons on 
the various parts of the Catechism printed and published, he again 
did this not merely with the intention of giving the older members 
of his congregation an opportunity to read and study and ponder 
them. It was his purpose that what they had well learned they should 
teach to their children, so that they also might grow in the knowledge 
of the Word and will of their God and Savior. This purpose was well 
served by the custom of those days of having brief summaries of the 
Christian doctrine printed on charts or placards that were hung on 
the walls of the home or attached to the doors or the covers of the 
large family chests. Such charts, or tables, were sure to rouse the 
curiosity of the children, cause them to ask questions, and thus offer 
to the parents an opportunity, yes, almost force them, to make some 
explanation of, give some instruction on, the contents of these tables. 
It seems that Luther’s Kurze Auslegung der Zehn Gebote Gottes 
(Brief Exposition of the Ten Commandments of God), first published 
during Lent of 1518, was originally printed in the form of charts. 
(Cohrs, Die evangelischen Katechismusversuche, p.1, quoting the 
Weimar edition, I, 248.) Hence, when Luther preached his sermon 
on the Second Sunday after Epiphany, 1519, he may have had in mind 
just these charts of his as an aid to be used by the parents in instruct- 
ing their children. In 1519 he also published his Kurze Form, das 
Paternoster zu verstehen und zu beten, fuer die jungen Kinder im 
Christenglauben. In the introduction he explains this term as in- 
cluding “all who are so simple that they do not know what the words 
of the Lord’s Prayer comprise or what they ask for, wherefore they 
speak the words coldly, carelessly, without due reverence.” Still a 
man who could preach like Luther on that Second Sunday after 





598 The Catechism in the Christian Home. 


Epiphany certainly did not mean to exclude children from the number 
of those to whom this booklet was dedicated. 

Nor did Luther change his view in later years. In his masterly 
dissertation on the order of worship, his Deutsche Messe, 1526, he, in 
connection with the teaching of the Catechism in public worship, 
devoted several paragraphs to the duty of parents to teach the Cat- 
echism at home. We quote from Holman’s translation : — 

“Let us to it in God’s name. First, the German service needs 
an easily understood, plain, simple catechism. Catechism means 
instruction, in which heathen who want to be Christians are taught 
and directed in what they should believe, do, omit to do, and know 
in the Christian religion. For this reason beginners who were ad- 
mitted to such instruction and studied the Creed before they were 
baptized were called catechumeni. This instruction, or direction, 
I know not how to put in a clearer or better way than has been done 
since the beginning of Christendom and retained to our own day, 
namely, in these three, the Ten Commandments, the Creed, and the 
Our Father. These three contain, simply and briefly, about every- 
thing a Christian needs to know. This instruction must be given, 
as long as there is no special congregation, from the pulpit at stated 
times or daily, as may be needed, and repeated or read aloud evenings 
and mornings in the homes for the children and the servants if we 
want to train them as Christians. They should not merely learn to 
say the words by heart, as heretofore, but with each part they should 
be asked questions and give answer what each part means and how 
they understand it. If everything cannot be covered at once, one part 
should be taken up and the next day another. For if the parents and 
guardians of youth will not take the pains to do this themselves or 
secure others to do it, there will never be a catechism, unless it should 
come to pass that separate congregations were organized, as stated 
above. 

“They should be questioned like this: What do you pray? An- 
swer: The Our Father. What does it mean when you say, ‘Our 
Father in heaven? Answer: That God is not an earthly, but a 
heavenly Father, who would make us rich and blessed in heaven. 
What does this mean: ‘Hallowed be Thy name?’ Answer: That we 
should honor His name and keep it from being profaned. How is His 
name dishonored and profaned? Answer: When we who should be 
His children live evil lives and teach and believe what is wrong. And 
so on, what the kingdom of God means; how it comes; what God’s 
will is; what daily bread means; etc. 

“So in the Creed: What do you believe? Answer: ‘I believe in 
God the Father,’ to the end. Thereafter one part after the other as 
time permits, one part or two at once. For instance, What does it 
mean to believe in God the Father Almighty? Answer: It means to 
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trust in Him with all the heart and with assurance to expect all grace, 
favor, help, and comfort from Him in time and in eternity. What 
does it mean to believe in Jesus Christ, His Son? Answer: It means 
to believe in the heart that we should all be eternally lost if Christ 
had not died for us, etc. 

“Likewise in the Ten Commandments. One must ask, What does 
the First Commandment mean, the Second, the Third, and the other 
commandments? These questions can be taken from our Betbuech- 
lein, where the three chief parts are briefly explained, or one may 
follow his own method, until all Christian teaching is summed up for 
the heart in two portions, two pouches, as it were, which are faith and 
love. Faith’s pouch may have two purses. Into the one we put this, 
that we believe that through the sin of Adam we are all corrupt, 
sinners, and under condemnation, Rom. 5, Ps. 51. Into the other purse 
we put this, that we are all saved through Jesus Christ from such 
corruption, sin, and condemnation, Rom. 5, John 3. Love’s pouch may 
also have two purses. One shall contain this, that we should serve and 
do good to every one, even as Christ hath done for us, Rom. 13; the 
other shall have this, that we should suffer and endure all kinds of 
evil with joy. 

“When a child begins to understand this, it should be encouraged 
to bring home Scripture-texts from the sermons and repeat them at 
meal-time for the parents, as was formerly the custom with the Latin 
lesson. Then those texts should be put into the pouches and purses 
just as the Pfennige, Groschen, or Gulden are put into the pockets. 
For instance, let faith’s pouch be the golden pouch. Into the first 
purse this text shall go, Rom. 5: Through one man’s sin all men are 
sinners and have passed under condemnation. Also this one, Ps. 51: 
Behold, I was shapen in iniquity, and in sin did my mother con- 
ceive me. These are two Rhenish Gulden for this purse. The Hun- 
garian Gulden go into the other purse, as this text, Rom.4: Christ 
was delivered up for our trespasses and was raised again for our 
justification. Again, John 1: Behold the Lamb of God, which beareth 
the sin of the world. These are two precious Hungarian Gulden for 
that purse. 

“Let love’s pouch be the silver pouch. Into the first purse shall 
go the texts concerning well-doing, such as Gal. 5: Through love be 
servants one to another; Matt.25: What ye have done unto one of 
the least of these My brethren ye have done unto Me. They would be 
two silver Groschen for that purse. Into the other purse shall go 
this text, Matt.5: Blessed are ye when men shall persecute you 
for My sake; Heb.12: Whom the Lord loveth He chasteneth and 
scourgeth every son whom He receiveth. These are two Schrecken- 
berger for that purse. 

“Let none think himself too wise for this and despise such child’s 
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play. Christ, in order to train men, must needs become a man Him- 
self. If we wish to train children, we must become children with 
them. Would to God such child’s play were widely practised! In 
a short time we would have a wealth of Christian people, who would 
be rich in Scripture and the knowledge of God, until they would of 
their own accord add more of such purses as locos communes and 
comprehend all Scripture in them. Otherwise things will remain as 
they have been, a daily going to church and a coming away again. 
For no one thinks that it makes any difference, except for the time 
it takes. No one expects to learn anything there. A man listens to 
preaching three or four years and does not learn enough to give 
answer concerning one article of the Creed; this I know from daily 
experience. Enough is written in the books, yes; but it has not been 
driven home to the hearts.” (Works of Martin Luther, VI, 174 ff.) 


When in January, 1529, Luther first published his Small Cat- 
echism, he had it printed in chart form, each chart, or table, bearing 
the superscription “As the head of the family should teach it in all 
simplicity to his household.” While the first chart editions of January 
and March, 1529, are no longer extant, a copy written by Pastor 
Michael Stiefel of Lochau has been found in recent years, which 
contains the superscription over every chief part. This superscription 
is also found in Bugenhagen’s Low-German translation, which was 
published before Luther’s Catechism in book form was put on the 
market. While there are no more copies of the first edition of Luther’s 
Catechism in book form, the three early reprints, two at Erfurt, one 
at Marburg, have the superscription over the Creed, the Lord’s Prayer, 
Baptism, Lord’s Supper, while in the First Chief Part it was crowded 
out by the new title, Hin kleiner Catechismus oder christliche Zucht. 
The book is dedicated to the pastors and preachers, who in the preface 
were admonished to urge the parents to train their children, “showing 
them their duty in this regard and the greatness of their sin if they 
neglect it.” (Triglotta, p. 537, §19.) To the end of his life Luther 
did not tire in his efforts to make the homes truly Christian homes, 
in which the children and all the members of the household were to 
be brought up in the nurture and admonition of the Lord. Neither 
did he tire in exhorting pastors and preachers to keep on urging their 
people to train their household in the fear and love of God. 


In these efforts Luther was ably assisted by his coworkers. The 
Kirchenordnung for Hamburg, written by Bugenhagen and adopted 
in May, 1529, refers in its preface to the Low-German translation 
of the Catechism as to a “form in which a housefather and house- 
mother (who are bishops in their home) shall instruct the children 
and household in the Ten Commandments, the Creed, the Lord’s 
Prayer, Baptism, Lord’s Supper, and how they shall read the Bene- 
dicite and Gratias at table. If such Christian practise is displeasing 
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to any one, he has also forgotten what is right and equitable.” (Reu, 
Quellen, I, III, 1, p. 574.*) 

Melanchthon had published an Enchiridion as early as 1523, to 
be used in his schola privata and hence written in Latin. In the very 
same year a German edition was published by an unknown translator, 
who dedicated his translation to the parents and urged them to use it 
as a guide-book in the instruction of their children at home. This 
dedication deserves to be better known, and hence we shall offer it 
to our readers: — 


“To all parents God’s grace and peace. Amen. Dear brethren and 
sisters in Christ. You undoubtedly are aware to what an extent the 
common schools are partly deteriorating, partly even already closed, 
for no other reason than that by the grace of God in these gracious 
times of the Holy Gospel of God you have come to the understanding 
that the so-called spiritual order (die vermaindt gaystligkayt) is 
before God no greater, more meritorious, nor salutary order than 
that of the lowliest laborer or peasant, just as though no one should 
learn or know the Scriptures of God except the so-called priests, 
monks, and nuns. Therefore our beloved brother in the Lord Philip 
Melanchthon in Christian love has recently compiled the present 
book and had dedicated it to all your children. With the aid of God 
I have undertaken to translate this book into our German language, 
with the good intention that from it you, together with your children, 
may the better learn what to do or not to do. Hence this is my 
sincere and faithful request that you would faithfully consider and 
diligently teach to your children the said faithful, Christian, pious 
instruction of Melanchthon and accustom them as children to the 
doctrine and Scripture, especially in view of the fact that through the 
divine Holy Scripture we must seek and find Christ. For these are 
the swaddling-clothes into which Christ Jesus, our pious Lord and 
Savior, was wrapped by His dear mother, the Virgin Mary. This is 
the very temple of God in which Christ in His twelfth year was 
again found sitting in the midst of the doctors, Luke 2. This is the 
real true holy sepulcher, which through the Jews, that is, through false 
prophets and deceiving teachers, has for so many centuries been 
guarded, yea, suppressed by human laws, opinions, and so-called wor- 
ship that Christ with His holy, gracious Gospel might never again 
rise for us poor human beings. Your children may nevertheless learn 
some trade or other Christian occupation in order to earn their living 
in an honest, good, and Christian manner. Else if only priests, monks, 
and nuns were to learn, know, and teach the Scriptures, they would 
tear the living Word of God out of our mouths and hearts just as 
surely as it has been done for several centuries. Therefore consider 
for God’s sake that Christ so diligently urges and directs us to search 
Holy Scripture when he tells the Jews: John 5, 39. 40. Therefore 
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gladly receive as a New Year’s wish this kind admonition in Christ 
Jesus and never forget the advice of our dear brother Melanchthon, 
yea, of our Lord and Savior Christ, always keeping in mind the 
passage from the living, eternal Word of God found Prov. 8, 35.— 
Given on Saturday, the Day of Stephen, the first martyr, A. D. 1524” * 
(1523 our style, since in the age of the Reformation the new year 
began on Christmas Day). 

Bugenhagen, preaching to his congregation in Wittenberg, 1532, 
referred to the chief parts of the Catechism and continued: “To this 
state [to live according to these chief parts] you fathers and mothers 
must accustom your children and household, so that they may know 
and understand them, lest our public preaching be useless. For you 
are the bishops in your homes; that [duty] you cannot escape. For 
the training of the young in the discipline of the Lord is a great and 
arduous matter. If pious parents have properly educated one son or 
daughter, a pious progeny will be established, and from such progeny 
good will result to the whole world, both to the Church and to the 
State. So great a blessing can issue forth from so humble an origin, 
from the instruction of a pious father and mother.” 

Spangenberg, in his introduction to his catechism to be _ at 
Nordhausen, writes as follows: “What is this Christian doctrine 
called? Are these parts necessary? Who shall put these questions? 
Every housefather shall accustom his children, when they arise in the 
morning, when they go to the table, when they go to sleep at night, to 
recite these parts one after another, in good orderly manner, and shall 
not give them food or drink unless they have recited them. In like 
manner masters and mistresses shall inquire at least once a week of 
their household, servants and maids, what they know or learn of these 
matters; and if they do not want to know or learn them, they should 
not keep them in their service.” (Reu, I, 2, p. 224.*) 

Moerlin’s second edition of Luther’s Catechism Explained, pub- 
lished 1562, gives practical hints to the parents, advising them first 
to teach their children “den reinen Text,’ the simple text, 7. e. the 
texts of the five chief parts without Luther’s explanation; then the 
explanation; finally, after this has been done, they shall, “in the 
present or some other form further explain to their children the rich 
meaning according to God’s Word”; also practise Catechism hymns 
with their children. (Reu, I, 3, 1, p. 891.*) 

The Order for Hessia, adopted 1566, prescribed special sermons 
on the Catechism and a thorough instruction in the chief parts on 
Sunday and specified week-days, with the remark added that “by this 
method it could be ascertained whether the parents exercise the proper 
diligence and seriousness in instructing their children in the Cat- 
echism at home.” (Reu, I, 2, p. 425.*) 

Such quotations could easily be multiplied; but these will suffice 
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to show that during the age of the Reformation, pastors were alive 
to their duty of reminding parents of their solemn obligation to bring 
up their children in the fear and admonition of the Lord by training 
them at home and teaching them the Small Catechism. 

Last year there issued from the pen of the well-known Marburg 
catechete Dr. Karl Bornhaeuser a booklet entitled Der Ursinn des 
Kleinen Katechismus (The Real Meaning of Luther’s Small Cat- 
echism). Bornhaeuser shows that Luther’s Catechism was originally 
intended chiefly for the Christian home. He dedicated his book to all 
evangelical housefathers and pleaded with them to make their homes 
truly Christian educational centers by teaching Luther’s Catechism 
to their household. We quote: “The home, after the heart of Luther, 
is not a silent home, as so many Christian homes of our day are... 
and unfortunately even such homes whose members claim to be Chris- 
tians and would resent the charge of belonging to the opponents of 
‘religion.’ When are the Lord’s Prayer, the Creed, the Ten Command- 
ments, or the words of institution of Baptism and the Lord’s Supper 
once heard in these homes? That may happen if one of the children 
goes to school and must learn them for the course in religion and 
mother must see to it that the child knows the lesson given it. Per- 
haps the mother will sigh because so much memory work is demanded 
by the school and by her attitude create unwillingness in the child. 
Where are morning and evening devotions or prayer at table regarded 
as a self-evident custom? And where are they conducted in the 
manner suggested by Luther? In the days when people followed 
Luther’s advice, the Lord’s Prayer was prayed, and prayed aloud, by 
individuals and by the whole family. That was done at least five 
times a day, so frequently that we Christians of to-day, sluggish as 
we are in prayer, would be tempted to say that that was almost too 
much of a good thing; perhaps we would even regard it as a ‘Catholic’ 
custom, approaching the abuse of the Lord’s Prayer in the rosary. 
Twice a day the Creed was to be spoken. Is not in our day the Creed 
relegated to public worship and religious instruction, so that it is 
heard in the homes only on the occasion of private baptisms? And 
the Ten Commandments, when are they ever uttered in our homes 
except in connection with school-work? Even in public worship they 
are no longer heard. And especially Christ’s words of institution of 
Baptism and the Lord’s Supper. Does one call them to mind, does 
one speak of them and about them prior to baptisms and partaking 
of the Lord’s Supper? Is it surprising under such conditions that 
there are to-day many who are called Christians, who demand that 
they be called so, and who in spite of school and confirmation instruc- 
tion soon do not even remember them [these chief parts of the 
Catechism] exactly, much less have the ‘sense’ of them?... But 
if they would hear the Lord’s Prayer, the Creed, the Commandments 
daily or almost daily, the exact wording would soon be impressed upon 


604 Der Gottesdienft in der alten Kirche. 


their minds, and impressed so surely and indelibly that they could 
never forget it, and that without the disagreeable task of memorizing.” 
(Pp. 19. 20.) 

Does this description not fit many a home in our own circles? 
What are we pastors doing to remedy this sad situation? 

In a different connection Bornhaeuser says: “Untold havoc has 
been wrought by making the school, . . . as is done so often, the sub- 
stitute for the home in religious instruction. In the task of aiding 
the coming generation to become Christians (and not merely ‘re- 
ligious’), there dare not and there cannot be a substitute for the 
home. ... No one was more firmly convinced of the indispensable 
and unsurpassable importance of the home with its living associations 
for becoming and remaining a Christian than Luther, whom certainly 
no one can charge with underestimating the school. Even the preacher 
of the Gospel cannot take the place of the home and its influence nor 
render it superfluous.” (P. 163 f.) 

We close with Luther’s plea, addressed to all pastors in the preface 
of his Smali Catechism: “Especially should you here urge civil rulers 
and parents to govern well and educate children for service in schools, 
showing them their duty in this regard and the greatness of their sin 
if they neglect it; for by such neglect they overthrow and destroy 
both the kingdom of God and that of this world and show themselves 
to be the worst foes both of God and man. Dwell on the great harm 
they do if they will not help to educate children for the ministry, 
clerkships, and other offices, etc., and on the terrible punishment God 
will visit upon them for it. It is necessary to preach of these things; 
for parents and rulers sin unspeakably in them, and the devil has 
a horrible object in view.” T. Lartscu. 
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Der Gottesdienft in der alten Kirde. 


Wenn David Pj. 27, 4 von ,,den ſchönen Gottesdienjten de3 HErrn“ 
redet, begieht er fic) ohne Biweifel auf die offentliden Verjammlungen, 
die nad Gottes Ordnung in der Stiftshiitte abgehalten tourden, 3u- 
nadft in Verbindung mit dem Morgen und Wbendopfer, dann aber 
fonderlid) bet Gelegenheit der großen Feſte, namentlich de3 Paſſahfeſtes, 
des Pfingſtfeſtes, des Laubbiittenfejtes und des großen Verfohnungs- 
tages. Alle diefe Gottesdienfte waren weſentlich O p fe xr gottesdienjte, 
nicht nur, teil in ihnen das Opfern verfchiedener Tiere die Hauptfade 
bildete, fondern auch, weil die fafrifizielle Seite diefer Gottesdienfte in 
Pjalmen und Gebeten befonders ftarf hervortrat. Allerdings hatte. der 
Geſangsvortrag getwiffer Pfalmen durch den Tempelchor auch eine fakra- 
mentale. Seite, da durch diefe infpirierten Gefange eine Belehrung 
Der Gemeinde ergielt wurde; aber diefe Seite des Gottesdienſtes trat 
in der Regel fehr gegen den Opferfultus guriic. 
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Die Gejtalt des Tempel gottesdienjtes blieb von der Beit Mofis 
bis zur Zerſtörung de3 falomonijden Tempels durch Nebufadnezar 
und fpater bon der Riidfehr der Erulanten unter Gerubabel und Yofua 
bis gur endliden Zerſtörung des Herodianifden Tempels weſentlich 
diefelbe, abgefehen von der Einführung gewiſſer Lieder und Bere- 
monien in Verbindung mit den groken Feften, wie uns das nad dem 
Exil miederholt entgegentritt. Aber eben in der nachexiliſchen Beit 
finden tir eine neue Cinridtung, den Synagogengottesdienjt, und diefer 
hat allerdings eine Form, die auch der faframentalen Seite de3 Got- 
tesdienſtes Rechnung tragt. Weil die Synagogen jedenfalls während 
des Exils auffamen, als der Tempel in Triimmern lag, war e3 not- 
wwendig, Dak die Gemeinde Velehrung aus Gottes Wort erhalte, und 
demgemäß geftaltete fic der Srynagogengottesdienft. Cr enthielt die 
folgenden Teile: 1. zwei Gebete; 2. Sch’ ma; 3. Gebet; 4. Danfk- 
fagungen und Gegen; 5. lebte Dankſagung; 6. Verlefen des Gefebes 
und der Propheten; 7. Anſprache oder Predigt; 8. kurzes Schluh- 
gebet. Der erfte Teil diefes Gottesdienjtes war fajt ausſchließlich 
jafrifiziell, Der giveite Dagegen faft ganglich faframental. Dies twar die 
Form des Gottesdienjte3, die in den Synagogen zur Zeit JEſu (Luk. 
4,16 ff.) und deS Apoftels Paulus (Apoft. 13, 14 ff.) gebräuchlich war. 

Die erfte Chrijtengemeinde war voriviegend jüdiſch, wenn fich auch 
viele Hellenijten, das heißt, helleniſtiſche Juden, in Jeruſalem fanden, 
wie das die Geſchichte Apoſt. 6 zeigt. Wir können darum mit Recht 
erwarten, daß ſich der Einfluß der gewohnten Gottesdienſtordnung in 
der früheſten Liturgie bemerkbar machen würde. Und das iſt allerdings 
der Fall. Es ijt aber nicht der Opfer gottesdienſt des Tempels, der 
als Vorbild für die chriſtliche Feier genommen wurde, ſondern der 
Lehr- oder Predigtgottesdienſt der Synagoge. Dad Neue Teſta— 
ment zeigt nämlich ganz klar, daß die Hauptelemente des urchriſtlichen 
Gottesdienſtes die Lehre, das Brotbrechen (das Abendmahl) und 
das Gebet waren. Und hierbei iſt die Lehre das Hauptelement nicht 
nur in den öffentlichen oder Miſſionsgottesdienſten, ſondern auch in 
den privaten, in den Hausgottesdienſten. 

Die Lehre, die Predigt, war Hauptſache in den Gottesdienſten 
der apoſtoliſchen Kirche. Dies ſtand im Einklang mit Gottes Befehl 
und Ordnung. Chriftus hat feinen Jüngern, feinen Wpojteln, befoh- 
Ten gu predigen. Gr ordnete die Zwölf, dak er fie ausfendete, gu 
predigen, Marf.3,14. Gein groker Befehl an die Kirche aller Bei- 
ten ijt: „Prediget das Evangelium aller Rreatur!” Mark. 16, 15. 
Petrus begeugt in Cajarea: „Er [Chrijtus] hat uns geboten, zu pre- 
digen dem Volk”, Apoft. 10,42. Paulus ſchreibt: „Chriſtus hat mich 
gefandt, das Evangelium gu predigen”, 1 Mor. 1,17. Yn ca. 150 Stel- 
len de3 Neuen Leftament3 wird gerade das Predigen als die weſent⸗ 
lide Tätigkeit der apoftolifden Kirche dargeftellt. Und die Pre- 
digt der erjten Kirche war Lehrpredigt, nicht nur nach dem Beifpiel, 
fondern auch befonders nach dem Befehl Chrifti. Apoſt. 2,42 wird von 
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Der Gemeinde gu Jeruſalem ausdrücklich begeugt: „Sie blieben be— 
ftandig in Der Apojtel Lehre.” Dies gieht fich durch alle Viicher 
des Neuen Teftaments hindurd), wie das jede Ronfordang zur Geniige 
nadiweifen fann. 

Die Predigtgottesdienfte der Gemeinde gu Jeruſalem lafjen 
fich einteilen in offentlicke oder Tempelgottesdienfte und in Haus- 
gotteSdienjte. Wir Tefen von den Apofteln: „Sie hörten nicht auf, 
alle Tage im Tempel und hin und her in Haufern gu lehren und gu 
predigen das Coangelium bon JEſu Chrijto”, Apoft.5,42. Die Glau- 
bigen in Serufalem betatigten fic) demnach als Chriftengemeinde, die 
durch diefe Gottesdienfte in den Gallen des Tempels ihren Mifjions- 
beruf unter Israel ausiibte. ,,Diefer Teil ihrer gottesdienjtliden 
Selbjtbetatigung war der überwiegend eroterifde, miffionierende, deffen 
Hauptelement darum auch die Verfiindigung de3 Wort bildete.” (Harz 
nad, Der chrijtlide Gemeindegottesdienjt, 100.) 

Night nur aber in diefen Gottesdienften im Tempel wurde das 
Evangelium gepredigt, wie Apoſt. 5,42 fo deutlich begeugt, fondern 
aud) in den Hausgottesdienften, wenn wir auch bon bornherein anneh- 
men finnen, dak diefe mehr dem inneren Aufbau der Gemeinde dienten. 
Dies ſcheint Har aus Apojt. 2, 42. 46 herborgugehen, wo die Haus- 
gotteSsdienjte mit dem Breden de Brotes in Verbindung gebradt 
wwerden. Harnad fdreibt: „Von dem erjten Moment ibres Daſeins 
an batte die jerufalemifde Gemeinde ein beftimmtes Bewußtſein von 
ihrer ſpezifiſchen Chriſtengemeinſchaft. Dasſelbe beftand gwar nicht 
neben, ſondern in ihrem israelitiſchen Verbande, war aber doch ſtark 
genug und auch ſo konkret ausgeprägt, daß es imſtande war, jener 
drohenden Judaiſierung des Chriſtentums gegenüber das volle Gegen⸗ 
gewicht zu bilden. Das iſt die große und gewichtige Bedeutung jener 
uranfänglichen engeren Zuſammenkünfte xar’ ofxov, in denen die Chri- 
ften fic) alS eine bon Israel gefonderte und in fich geſchloſſene Ge- 
meinde bon Bekennern Chrifti betatigten.” (S. 108.) Dak dies auch 
in andern Gemeinden der apojtolifden Beit der Fall war, ergibt fid. 
aus Apoſt. 20, 7.11, two ergablt wird: „Da die Jünger gufammen- 
famen, das Brot gu bredjen, predigte ihnen Paulus . . . und gog die 
Rede Hin bis gu Mitternacdht.” Demnad waren auch die Gemeinde- 
gotteSdienjte in den Haujern nicht bloke Feiern des Abendmahls und 
der Agape, fondern vorzugsweiſe Lehrgottesdienjte, allerdings mit Feier 
des heiligen Abendmahls, wie weiter unten ausgefiihrt werden foll. Die 
Rehre, die Acdayy tHv dxoorddwy, war das verbindende Glied in den 
Verfammlungen beider Art. Bn den Miffionsgottesdienften, ob gu 
Serufalem im Tempel oder im pifidifden Antiodien und in Korinth in 
einer Synagoge, refp. in einer Rhetorenfdule, hatte man hauptſächlich 
den Zweck der Belehrung Israels mit der Ridtung auf die Taufe, 
wahrend die eigentliden Gemeindegottesdienfte in den Haufern der 
weiteren Erfennini3 und der Ermunterung in den allerheiligften Wahr⸗ 
heiten und Hoffnungen de Glaubens dienten. Yn den MiffionSgottes- 
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dienften war die Predigt eine waorvoéa oder evayyedia; in den Haus 
gottesdienften aber hatte fie mehr den Charafter des diddoxew, diadéye- 
dat, Guchety, und Diente gur Vegleitung und Erlauterung der faframent- 
lichen Feier. Val. Apoft. 2,42. Bn diefem Sinne haben wir auch Hebr. 
10,25 gu bverjtehen: ,afjet uns nicht verlajjen unfere Verjammlung 
(émovvaywyn), wie etlice pflegen.” Reine Stelle des Neuen Teftaments 
berechtigt un3 gu dem Schluß, dak das Abendmahl als felbjtandiger 
Kultusakt den Gipfelpunkt des frühchriſtlichen Gottesdienjtes gebildet 
hatte. Die Predigt, die Belehrung der Gemeinde durch das Wort Got- 
te3, war der Mittelpunft, der Kern, de3 apoſtoliſchen Gottesdienjtes ; 
der faframentale Wft de3 Redens Gotte3 mit den Glaubigen twar die 
Hauptfache, um die fich alles andere drebte. 

Wher die Antwort der Gemeinde in fafrifiziellen Wften war ebenfo 
bon bornherein ein weſentlicher Beftandteil des Gottesdienſtes. Die 
Haupttatigfeit in dieſem Teil des Gottesdienftes war die des öffentlichen 
Gebetes, ſowohl des gefprochenen wie deS gefungenen Gebetes, lebte- 
res in der Gejtalt von Pjalmen, Lobgefangen und geiftlichen Vieblichen 
Liedern. Befannt ijt die Stelle Mol. 3,16: „Laſſet das Wort Chrifti 
unter euch reichlich twohnen in aller Weisheit; lehret und vermabhnet 
euch felbjt mit Pſalmen und Lobgefangen und geijtlicden lieblichen 
Liedern.” Faſt genau diefelben Worte finden fich in dem etwa gur 
felben Beit gefchriebenen Brief an die Epheſer: „Redet untereinander 
bon Pſalmen und Lobgefangen und geiftlichen Liedern.” Und was da3 
gejprochene oder rezitierte offentlide Gebet anlangt, fo haben twir in 
dem Paſſus 1 Tim. 2, 1—8 gang lar eine Begugnahme auf den 
öffentlichen Gottesdienjt, wie das auch die altchriftlichen Wusleger mit 
großer Cinjtimmigfeit anerfannt haben. Die Gitte des Gemeinde- 
gebetS ijt ſchon befchrieben in Apoſt. 4, 24, tritt aber gang befonders 
deutlich Hervor in Kap. 2, 42. Es unterliegt feinem Biweifel, dak die 
erjten Gemeinden bei ihren Gottesdienften Gebete fprachen oder regi- 
tierten, dak fie Pfalmen, Lobgefange und geiſtliche liebliche Lieder 
fangen. Es wird auch von angefehenen Liturgiologen nicht mit Un— 
tect, wie es fcheint, behauptet, dak wenigſtens einige der neutejta- 
mentlichen Dorologien chrijtlicje Hymnen waren, wie 3.B. Cph. 5, 14; 
1 Tim. 3, 16; 6, 15. 16; 2 Tim. 2, 11—13; Offenb. 1, 4—8; 
5, 9—14; 21, 10—14; 22,17. Hierher gehirt auch die Stelle aus 
den Griefen des Plinius Secundus (Ep. 96), tworin er erwähnt, dah 
die Chrijften die Getvohnheit Hatten, stato die ante lucem convenire 
carmenque Christo quasi Deo dicere secum invicem, womit jedenfall3 
Gebete, Doxologien und Gefange gemeint find, und gwar auch folde, 
die antiphonifd regitiert oder gefungen twurden. Harnack bemerft 
hiergu: „Die Vortragsweife der Pfalmen und Gebete mar teil3 die 
des reinen jtrophifden und antiftrophifden Wechſelgeſangs zwiſchen 
zwei Gemeindechören oder auch zwiſchen dem Vorfanger und der Ge- 
meinde; teils ſprach oder fang der erftere ein Gebet oder einen Pfalm 
bor, und die gange Gemeinde twiederholte entweder givifdeneinfallend 
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die lebten Worte, oder fie anttwortete ſchließlich mit einer bejtimmten 
Schlußformel, fet e3 mit einer Dorologie oder dem einfachen Amen.” 
(GS. 223 f.) Hieriiber findet fice in den alten Kirdhenvatern fo viel, 
Dak die Belege mehr als geniigen follten. 

Zu den Elementen des altfirdhliden Gottesdienſtes müſſen wir 
aber auch noch, laut der Stelle Apojt. 2,42 ff. und vieler Berichte in 
andern Büchern de3 Neuen Teftament3 und der apoftolifden Vater, 
die Gemeinfdaft und das Brotbreden rednen. Wir be- 
ſchränken dabei die xowwria allerdings nicht auf den dffentliden Gottes- 
dienſt — Denn dem jteht der Kontert an der genannten Stelle ent- 
gegen, der die Urgemeinde nach ihrer äußerlich erfennbaren und tatigen 
Erſcheinung iiberhaupt fdildern will —; aber es ift flar, dak ſich das 
Wort aud) mit auf die Verſammlungen der Gemeinde begieht. Die 
xowervia verband die erjten Chrijten in briiderlider Gleichheit und Ge- 
meinſchaft, fo Dak gerade Durch fie die Tatſache des allgemeinen Priejter- 
tums zur Geltung fam. Weil in der erjten Kirche alle Glaubigen, 
Reidhe und Arme, Vornehme und Geringe, Hohe und Niedrige, auf 
einer Stufe ftanden, fo geigte fic auch die Gemeinfdaft de3 Glau- 
bens und der Liebe in dem gegenfeitigen Cinanderdienen in der Liebe 
ſowohl wie in dem gemeinfamen Gottdienen. Und darum fann das 
Vrotbreden in Apoſt. 2,46, das an einigen Stellen allerdings nur bon 
einer gewöhnlichen Mahlzeit gu verjtehen iſt (Matth. 14,19; Luk. 24, 
30.35; Apojt. 27,35), faum anders als bon einer ſpezifiſch chriſtlichen 
Handlung verjtanden werden, durch die fich die Chrijten in gang be- 
fonderer Weife als folde erwiefen und im Unterſchied von der Ge- 
meinde Israels ihre Brudergemeinjdaft untereinander befonder3 be- 
tatigten. €3 geht darum nicht an, das Brotbreden auf die mit der 
beiligen Abendmahlshandlung verbundene gemeinfdaftlide Mahlzeit gu 
beſchränken (Suda 12; 2 Petr. 2,13; 1 Mor. 11,17 ff.), die ſpäter unter 
dem Namen Agape befannt war. Selbſt Harnad mu zugeſtehen, dab 
das Brotbrechen auf das innigite mit der Abendmahlsfeier zuſammen— 
hängt und nur in Berbindung mit ihr Geltung und Wert hat. Mit 
andern Worten, e3 fdeint feſtzuſtehen, daß wenigſtens in der erjten 
Beit das gemeinfdaftlide Brotbrechen fo ungertrennlidh mit dem 
Abendmahl verbunden war, daß der Terminus felber direkt auf die 
Abendmahlsfeier anwendbar war und auch fo im Gebraud jtand. 

Somit batten tir drei Hauptelemente de3 urchrijtliden Gemeinde- 
gotteSdienjte3: die Lehre, das Brotbreden oder das Abendmahl und 
das Gebet in feinen berfchiedenen Arten. Wie fteht eS nun 
aber mit der Form des altkirchlichen Gottesdienftes? 

Gier fehen wir uns gendtigt, Zeugen außerhalb der Schrift bingu- 
gugiehen, da in feinem Buche de3 Neuen Teftaments der altfirdlide 
Gottesdienjt im Zuſammenhang gefdildert wird. Unſer altefter Beuge 
ift Clemens Romanus in feinem (erjten) Brief an die Rorinther, be- 
fonder in Rap. 40 und 59—61. Da leſen mir: ,,Diejenigen aljo, 
welche gu den feftgefebten Zeiten ihre Opfergaben bringen, find an- 
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genehm und geſegnet; denn wer den Satzungen des HErrn folgt, kann 
nicht irregehen. Dem Hohenprieſter ſind ſeine eigenen liturgiſchen 
Dienſte übertragen, den Prieſtern ihr eigener Wirkungskreis geſteckt, 
und auch den Leviten obliegen eigene Dienſtleiſtungen; der Laie endlich 
ijt Durch die Laiengebote gebunden.“ Das heißt nach dem Zuſammen⸗ 
hang, wie Riefoth geigt (Liturgijde Wbhandlungen, I, 271—273): 
„Die Darbringung der Gebete und Gaben [ijt] allerdings recht das 
neuteftamentlide Prieſtergeſchäft. Freilic) gehort dies Priejtertum und 
Prieftergefchaft allen Chrijten gu, und die Presbyter und Diafonen 
fonnen dabei nur im Namen und anjtatt der Gemeinde handeln. Aber 
diefen Gab leugnet auc) Clemens nicht entfernt, fondern er behauptet 
nur, dak bei diefer Erweiſung de3 allgemeinen Prieftertums der Ord— 
nung twegen jeder in feiner rdéic, an feinem Orte, gu bleiben habe. 
Er argumentiert fo: Die ganze Gemeinde ift die Priefterin und hat 
durch ihren Hohenprieſter JEſum die Opfer ihrer Gebete und Gaben 
darzgubringen; dazu aber bedarf fie eines Dienſtes, einer Asrovoyia; 
und diefer Dienjt, wie er im Alten Teftament den Prieftern und Leviten 
gufam, fommt jebt den Presbytern und Diafonen gu, tweldhe die von 
dem HErrn erwählten Apoftel entweder unmittelbar oder mittelbar ein- 
gefebt haben. Und bet diefer Anſchauung ijt die Kirche fo lange ge- 
blieben, als fie fefthielt, dak die Opfer der Chrijten in Gebet und 
Gaben, im Opfer der Frucht der Lippen und der Werke, beftanden: 
die Gemeinde ijt ein Volf von Prieftern und hat als ſolches Gebete 
und Gaben gu opfern; dabei braudht fie allerdings eines Mittler3, aber 
dDiefer Mittler ijt allein Chriftus, ,der Hoheprieſter unferer Opfer‘, als 
in tweldjem allein wir Gebete und gute Werke gu Gottes Wohl gefallen 
tun fonnen; auch braudht fie dDabet Diener, welche vorbeten, und diefer 
Dienſt fommt den Presbytern gu, meil fie im iibrigen die Fyodmevor 
der Gemeinde find; aber dieſer Dienft ijt fein Mittlertum, fondern 
eben ein Dienft, ein ministerium, eine Astovpyia. Diefe Anſchauungen 
ändern fid) erjt, al die Vorſtellung auffommt, dak man nicht Gebete 
und Gaben, fondern den Leib des HErrn opfere.” Wie Clemens aber 
fo bon einem geordneten Dienft redet, fo tweifen die bon ihm an- 
gefiihrten Gebete auf liturgifden Gebraud bin, und es feblt nid&t an 
Riturgiologen, die annehmen, dak mir e3 in den letzten Rapiteln des 
Clemensbriefes mit Auszügen aus der damaligen Liturgie von Pom 
gu tun haben. Somit batten wir bier wenigſtens einen Anſatz gu einer 
beftimmten Form in einem Teile de3 Gottesdienftes. 

Unjer zweiter Zeuge ijt Gaius Plinius Cacilius Secundus, Pro- 
turator bon Bithynia-Rontus unter dem Kaiſer Trajan, deffen Briefe 
an feinen Borgefebten jebt bon Rennern in das Jahr 103 gefebt 
werden. Seine Epistula XCVI ift e8, die befonders auf die Gottes- 
dienſte der erjten Chrijten eingeht. Es fcheint aus ihm hervorzugehen, 
daß die tagliden Bufammentiinfte der Chriften, von denen die 


Upojtelgefdhidte redet, nicht mehr gebräuchlich waren. Seine Befdjrei- 
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bung geht lar auf einen gufammenbhangenden, befonders am Sonntag 
gefeierten Gottesdienft, deſſen Bejtandteile Pfalmodie und Gebete, 
(Schriftvorlejung) und Vermahnung und die Abendmahlshandlung 
waren. Ym Friihgottesdienft waren diefe Akte offenbar gu einem 
gottesdienjtliden Gangen verbunden; dod) redet er nicht über die An— 
ordnung dieſer Vejtandteile. 

Unſer dritter Zeuge iſt die Didache ton Dodeka, die „Zwölfapoſtel- 
lehre“, offenbar ein Handbuch für den Unterricht von Katechumenen, 
zu Ende des erſten oder am Anfang des zweiten Jahrhunderts verfaßt. 
Hier wird auch Bezug genommen auf das Faſten am Mittwoch und am 
Freitag, auf den Sonntagsgottesdienſt mit Feier des heiligen Abend— 
mahls, auf Gebete und Almoſen und andere Akte, die mit zum Gottes- 
Ddienft gehiren. Auch finden wir die Form des Dankfagungsgebetes 
über dem Kelch, das augenſcheinlich dem altjüdiſchen Gebet beim Paſ— 
fabfeft nachgebildet ijt. Die bier vorliegenden Punkte werden des wei— 
teren ausgeführt in gewiſſen Teilen der Briefe des Ignatius, der auf 
das Abendmabhl und auf Gebete hinweiſt. 

Der lebte Beuge, den wir anfiihren wollen, ijt Juſtinus Martyr, 
der gleichfam das ſubapoſtoliſche Beitalter beſchließt. In feiner erjten 
Apologie befdreibt Juſtin den Gottesdienjt der Chriften ziemlich aus- 
führlich (Rap. 61.65—67). Die Teile des Gottesdienſtes in der da- 
maligen Zeit waren die folgenden: 1. Leftionen (Wufgeichnungen der 
Apoftel oder Schriften der Propheten); 2. Predigt de3 Prafidenten 
oder Biſchofs; 3. allgemeines Rirchengebet fiir alle Menſchen; 4. Frie- 
denskuß; 5. Darbringung bon Brot und Wein mit Waſſer; 6. Pra- 
fation3- oder Danffagungsgebet; 7. Konjefration; 8. Fiirbitte fiir das 
Volk; 9. Amen der Gemeinde; 10. Wusteilung von Brot und Wein an 
Die antwefenden Glieder (den nicht Wniwefenden wurden die fonfefrierten 
Elemente durd die Diafonen gebradt). 

Aus diefer kurzen geſchichtlichen Zufammenjtellung geht lar her- 
bor, Dak man ſchon aus den Ouellen erfennen fann, tie fic) die Kirche 
des apoftolifdjen und des fubapoftolifden Beitalters gu der Form des 
Gottesdienftes ftellte. Sm Cinflang mit den in der Schrift enthaltenen 
Grundſätzen hatte fie wirklich ,fchine Gottesdienfte”; aber dabei be- 
obadtete fie die rechte Mitte gwifden einer fablen, nicht3fagenden 
Liturgie und einem dramatifden Schaufpiel, wie ſich das leider fpater 
in gewiſſen Teilen der Kirche enttwidelt hat. Diefe Punfte find bet 
jeder Disfuffion iiber die Liturgie im Auge gu bebalten.*) 





*) Mir haben uns bei diefer furgen Unterfuchung genau an die Ouellen 
gehalten, an das Neue Teftament und an die im Tert genannten Sdriften. Ber: 
licen tourden fonderlid): Harnad, ,Der chriſtliche Gemeindegottesdienft im apo- 
ftolifden und altfatholijden Zeitalter; Wlt, ,Der kirchliche Gottesdienft"; Bing: 
bam, Antiquities; Bennett, Christian Archeology; Rliefoth, „Liturgiſche 
Abhandlungen”; Uugufti, „Denkwürdigkeiten“; Hfterley, Jewish Sources of the 
Christian Liturgy; Gwynne, Primitive Worship and the Prayer-book; 
Thierſch, „Die Kirche im apoftolifden Beitalter”; Late, The Apostolic Fathers, 
und andere. P. E. Kretzmann. 







O e&& mm mw 





The Story of Joseph in the Light of Recent Discoveries. 611 


The Story of Joseph 
in the Light of Recent Discoveries. 


The most important problem which during the last century has 
occupied Old Testament scholars has been whether we have in the 
Pentateuch a unitary work, created by one man at a definite time, 
or whether it is a product of many centuries, developed gradually, 
and reflecting various religious currents and social tendencies. 

The most striking proof in support of the view that the develop- 
ment of Hebrew into a literary language from the Cunaanite dialect 
spoken by the Hebrews was effected in an Egyptian environment is 
that the Joseph and Exodus narratives, in which Israel is shown in 
direct contact with Egypt, reflect clearly the spirit of an Egyptian 
environment and display visible traces of Egyptian influence. 

In the description of the sojourn of the Hebrews in Egypt a great 
deal of Egyptian life is illustrated with a detail that could have been 
derived only from first-hand knowledge and exact observation at 
close quarters. 

A merely superficial examination reveals a whole series of Egyp- 
tian words and modes of speech permeated with the spirit and usage 
of Egyptian language. The foreign nature of the words was so little 
felt by the Hebrew author that in one verse alone (Ex. 2,3) no fewer 
than four Egyptian words are employed, namely, teba, for ark; 
gome, for bulrushes; soof, for reeds; and yeor, for river. 

That is a phenomenon only conceivable in a time when the 
Hebrews were in an Egyptian environment, speaking their own lan- 
guage, but being intensely dominated by that of the Egyptians. 


Birth of Hebrew as a Literary Language. 


But these borrowings are merely external marks. The true 
relationship between Hebrew and Egyptian can be appreciated only 
when we penetrate deeply into the psychology of the Egyptian lan- 
guage and the fibers of its structure. 

It is then that we obtain a complete insight into the intimate 
knowledge which the author of the Pentateuch possessed of the 
literary language of Egypt. Only then can we realize how his lan- 
guage, though dependent on Egyptian, was able to develop the highest 
degree of elasticity and individuality and display a fascinating 
elegance in all its linguistic niceties and nuances. 

I can do no more than allude here to these philological questions. 

1. The patriarchs took with them from Babylonia to Canaan an 
Aramaic dialect,. strongly sprinkled with Assyrio-Babylonian ele- 
ments. This influenced the Canaanite dialect which they then 
adopted, inasmuch as reminiscences of Babylonian myths and Assyrio- 
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Babylonian expressions, reflecting Babylonian conditions, passed into 
that dialect. 

Through its assimilation by the patriarchs with their Aramaic 
dialect it reached a higher stage of development and began to rise 
above the level of primitive expression. This was the moment when 
Hebrews and Canaanites parted ways and when out of the Canaanite 
a separate dialect began to develop among the Hebrews—as the 
Hebrew language. 

2. This language was retained by the Hebrews in Egypt and was 
gradually developed under the influence of the Egyptian language. 
It grew constantly, expanded, enriched, and embellished in such 
a degree as to create the necessary conditions under which the literary 
language could mature and be brought to perfection. 

Let us now illustrate the Joseph and Exodus narratives from 
both the linguistic and the archeological points of view. 


Old Testament Narrative of Joseph in Egypt. 


No sooner does he start telling the story of Joseph than the 
narrator plunges deeply into Egyptian life. He approaches his 
readers, not as one conveying something almost unknown, coming 
from a remote country. Rather, he assumes a complete acquaintance 
with land and people. 

The incident of Potiphar’s wife and Joseph reveals the Egyptian 
background, with all its local coloring. 

As for the butler and the baker, we can refer to reliefs depicting 
those high officials when functioning. In a relief of the middle king- 
dom we see a butler pouring a drink into the cup of his great lady 
while she is undergoing the strain of a hair-dressing toilet. In 
another we see the chief butler receiving his accounts. Other reliefs 
show bakeries at full work, the men carrying on their heads baskets 
heaped with cakes, exactly as did the chief baker in the presence of 
Pharaoh. 

No English reader will find anything unusual in that Joseph was 
shaved as soon as he was freed from the dungeon. It nevertheless 
points to a characteristic feature in Egyptian conceptions of cosmetic 
and hirsute propriety which radically differed from that of Joseph’s 
homeland, Canaan. Only Semitic “barbarians” allowed their beards 
and hair to grow, because in their eyes the beard was a mark of 
dignity, long hair being the ornament of warriors and _ heroes. 
Prisoners and slaves alone were shaved, as a sign of humiliation and 
dishonor. This appears from passages like 2 Sam. 10, 4. 

The Egyptian held an exactly opposite view. The first thing 
every Egyptian of standing was anxious to do, as soon as he came 
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of age, was to deliver his head and face to the razor. He grew 
beard and hair only when mourning for near relatives. 

Thus Joseph was made to appear before Pharaoh, not as a bar- 
barian and in foreign garb, but as a well-dressed and well-shaven 
Egyptian gentleman. 


The Seven Kine. 


As for the dream of the seven fat and lean kine, Gen. 41, 2, it was 
pointed out several years ago by others that such a story was only 
conceivable in Egypt, where the goddess Hathor was worshiped in the 
form of a cow. And there were seven districts, each having its own 
Hathor cow; hence the seven kine. 

In the tomb of Nefretiti, the beautiful wife of Rameses II, the 
seven cows are seen accompanied by the bull-god, as if they were 
marching in solemn procession. And in a papyrus in the British 
Museum, containing a “Book of the Dead,” we see the seven kine 
ranged above the bull-god in the hall of Ra, or Osiris, all of them 
having offerings in front of them. Of a similar nature was the 
picture which appeared to Pharaoh in his dream. 

What so much disturbed him and confused his magicians was 
not the appearance of the seven kine in itself, but the accompanying 
details — fat and lean kine, followed by seven full and seven empty 
ears of wheat. The magicians could not but think of all kinds of 
eschatological connections with the nether world. And that was where 
Joseph’s wisdom came in. He eliminated every connection of the 
kine with the beyond, but regarded the dream as a prognostication of 
happenings in the land itself. He saw in the ears of wheat a rela- 
tion to the food conditions of the country and accordingly interpreted 
the seven kine and seven ears as “years of plenty” and “of famine.” 

Here, too, the language testifies to the close relations between 
Hebrew and Egyptian; for the expression “years of famine” (Gen. 
41, 30) is a genuine Egyptian expression, renep-yaadet, and the 
Hebrew presents nothing but a translation of the Egyptian. That 
the word akhu, Gen. 41,2, is an Egyptian word has long since been 
established; only it does not mean meadow, but overflowed fields by 
the sides of the Nile. : 

Even ordinary phrases of deference, such as might be in vogue 
at any court, are here highly typical of Egyptian etiquette and only 
become clear in their right meaning in the light of Egyptian court 
ceremonial and the Egyptian conception of good breeding. A char- 
acteristic formula is the phrase recurring in several passages “to the 
face of Pharaoh” (Gen. 47,2.7; 41,46), meaning “in the presence 
of Pharaoh.” This corresponds completely with hierarchic court 
custom, whereby one. might not speak to his Majesty (r heme-f), but 
only “to the face of,” or “before the face of, his Majesty” (m her 
heme-f, or hefet her heme-f). 
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Moreover, the particulars given Gen. 41,42 of Joseph’s honors 
which accompanied his installation as vizier with solemn ceremonies 
perfectly coincide with Egyptian usages. They could not be better 
illustrated than by the Egyptian inscription and graphic representa- 
tions in tomb reliefs. 

The Golden Neck Chain. 

Dressed in garments of fine linen, the distinctive garb of kings 
and high personages, Joseph received the royal signet, and he was 
invested with the gold neck chain. The latter was not a mere present, 
but indicates a special ceremony, showing the investiture of a high 
state dignitary in a spectacular manner amid the plaudits of the 
people. It was known as the conferment of the “Gold of Praise,” or 
simply of “the Gold.” 

In special cases it was the king himself who showered the golden 
necklaces upon his servants, as we can see from the splendid reliefs 
in the Tomb of Eye, the favorite of Akhenaton-Amenophis IV 
(1875—ea. 1355 B. C.). 

Royal Favors. 

In these pictures we have a description of the conferment of the 
gold neck chain on Joseph, as given in Gen. 41,42. But Joseph was 
the recipient of a greater distinction. For it was the king himself 
who placed his signet-ring upon Joseph’s finger and put the golden 
chain round his neck. Joseph also was driven in a chariot through 
the streets, the runners shouting out before him, “Abrekh!” which 
means in Egyptian, “Mind to thee!” as our “Look out!” — an expres- 
sion which has survived all changes of the ages in Egypt and can still 
be heard in its Arabic adaptation in the crowded streets of Cairo, 
namely, “Balak, Balak,’ i. e., “Mind to thee! Mind to thee!” Often 
there is added, “Shemalak,’ “Thy left-hand side,” or “Yemeenak.” 
“Thy right-hand side.” 

The brevity with which these details are given by the Hebrew 
narrator reveals that such ceremonies were assumed to be familiar te 
his readers, and therefore he did not deem it necessary to embark 
upon any exhaustive description, just as to-day complicated and 
lengthy court ceremonies are generally alluded to in a few words 

Thus the words “And he [Pharaoh] put a gold chain about bi 
neck” (Gen. 41,42) was interpreted by them just as such words æ 
“His Majesty invested somebody with the insignia of the Garter” 
would be interpreted by us to-day. 

A. 8. Yahuda, in the London Daily Telegraph. 
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Outlines for Sermons on Christian Education. 


1. 
Ps. 111, 10. 

On the report cards that are given to our children at stated 
intervals we find this motto: “The fear of the Lord is the beginning 
of wisdom.” That is a word of God. By it an important truth is 
revealed to us, especially important to parents for the upbringing 
of their children. Parents who do not know this truth cannot bring 
up their children according to God’s will. Let us therefore study 
these words and learn what our Lord desires to teach us. 


“The Fear of the Lord Is the Beginning of Wisdom.” 
1. What is the fear of the Lord? 2. What is wisdom? 


1. 


Text. There is a fear that all men have by nature. It is the 
fear that God as the Judge will some day punish them for their sins. 
It is a fear without hope. That is the reason for their fear of death. 
Such fear possessed the soul of Cain and Judas. This fear causes 
man to despair. This fear is not the beginning of wisdom, but it 
subjects man to bondage all his lifetime, Heb.2,15. It is the fear 
of the trembling slave. But the fear of the Lord is that worshipful 
respect which is linked with the deepest love and confidence, which 
worships Him as the great Creator and Sustainer of the world, as 
the wonderful Savior and Comforter of sinners. 

Such fear no man has by nature. For all men are sinners and 
come short of the glory of God. God must be reconciled. Through 
Christ He reconciled the world unto Himself. Christ’s work of re- 
demption. And by the Word which proclaims this reconciliation man 
is brought to faith and thus reconciled to God. Now he recognizes 
God as his dear Father, Redeemer, and Comforter and loves Him, 
trusts in Him, and respects and worships Him. Now God is to him 
the Source of all blessings. 

That fear of the Lord is here called the beginning of wisdom. 


2. 

What is wisdom? When man lost the fear of the Lord, he also 
lost true wisdom. Pharaoh, in spite of all his learning, was a fool 
to resist the almighty Lord. The scribes and Pharisees at the time 
of Jesus. The prodigal. True wisdom is to put everything God has 
given us to the right use. He who is without the true wisdom uses 
the faculties of his soul, the members of his body, his earthly pos- 
sessions, for his own selfish purposes and hence to his own per- 
dition. The fear of the Lord changes all that. The man who fears 
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the Lord puts everything he has into the service of God, uses it for 
His glory and the welfare of his fellow-men. His heart is renewed, 
his thoughts are changed, his view of life is altogether altered. He 
now aims for a higher life. He has become wise. 

This is of the greatest importance in the upbringing of our 
children. Our children are born corrupt. Their reason, will, and 
heart are corrupt. If they grow up in this state, their life in ever- 
increasing degree will be put into the service of sin. All the learn- 
ing they acquire at schools, colleges, and universities will not help 
them. They will use it either for self-aggrandizement or for crime. 
They will become either proud, self-righteous Pharisees or crafty 
criminals. 

Thus we see that secular knowledge and earthly possessions will 
be a blessing only if true wisdom teaches the right use of it. 

And true wisdom is to be found only where the fear of the 
Lord is. 

And the fear of the Lord can be alone where man by the Holy 
Ghost has learned to know Jesus, the Savior. 

It is necessary therefore for our children to be brought to Jesus. 
Their training must be based on the Gospel of Christ. No school 
is good enough for our children unless it is a school where Jesus 
reigns supreme. He alone can make us wise for this life and the 
life to come. Remember, you parent, the fear of the Lord is the 
beginning of wisdom. Let us be thankful for our Christian school. 
H. J. B. 





Ya 
Mark 10, 13—16. 

Our service to-day is arranged principally for our children 
Parents and all members wish to hear what the Lord has to say with 
regard to the upbringing of our children. He has much to say on 
this subject. Children are very important for human society. With- 
out children, society would cease to exist. Important for the State; 
children of to-day are citizens of to-morrow. For the home; chil- 
dren will continue the homes of to-day. For the Church; our chil- 
dren will carry on the work of our Church after we have passed 
away. Therefore important for society, State, home, Church, that 
children be properly trained. That is principally the duty of the 
parents. While they may and should accept the aid of the Church, 
they cannot shift their own responsibilities to any other person o 
persons. Let us see and study what God has to say. 


The God-pleasing Attitude of Parents toward Their Children. 
1. They must look upon them as gifts of God, for which they 


are responsible to Him; 
2. They must lead them to Jesus and not keep them away. 
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1. 

Text. Christ says, “Of such,” ete. God claims children for His 
kingdom. That raises the question, Whose is the child? Many books 
are written in answer to this question. Bolshevik Russia says that 
the child belongs to the State. In our own country many take the 
same position. 

It is true, the State must take great interest in children, for 
they are the future citizens. But that does not make them the 
property of the State. The State has only so much right over the 
child as God has given to it. 

Do children belong to the Church? Since by Baptism they have 
become members of the Church, they do belong to the Church; the 
Church has the right and duty to look after their spiritual welfare, 
to train them for whole-hearted, intelligent interest in, and labor for, 
the Church, Matt. 28,20. Yet to the Church also children are given, 
added by Baptism, as a gift of God. — Parents are wont to say of 
their children, These are our children. And in a way they may 
say so. Yet, after all, God has given them their children. Read 
Ps. 127,3. In the last analysis children are God’s; for He gives them 
life, He preserves them, He has purchased and won them from death, 
sin, and the power of the devil that they should be His own and live 
in His kingdom. Since children are God’s own by creation and re- 


demption, God has the right to demand them, and parents are re- 
sponsible for their children to Him. 


2. 


God has entrusted children to parents that they should take care 
of their bodies, provide them with the necessities of life, prepare them 
for the battle for existence. That requires careful preparation. But 
that is not the most important duty. Animals prepare their young 
for that also. Jesus says: “Suffer the little children to come 
unto Me.” Why unto Jesus? Because the child has an immortal 
soul. This life is not the longest nor the last nor the most important. 
Eternity will be either everlasting torment or unending bliss. Chil- 
dren are born sinners. Christ has saved them. No salvation without 
Christ. No help without Him. Therefore children must be brought 
to Him to be blessed by Him. This is done by having them baptized 
and by teaching them the Word of God. Parents must do this. 
A congregation may help them in this difficult task, but the respon- 
sibility remains theirs. Let them pray therefore for wisdom and 
faithfulness to perform aright this their greatest duty on earth. Lead 
your children to Jesus. 

Beware of keeping them away from Him! Such a warning is 
very necessary. Thousands of children are kept away from the Savior 
because their parents do not tell them of Jesus (there is no reading 
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of the Bible, no prayer, no religious instruction in the home); or 
because their parents lead them astray by teaching them lies, evolu- 
tion, atheism, giving them poison for bread; etc.; or because their 
parents give them offense by living in sin, by allowing access to evil 
reading-matter, allowing them to go to movies or such other enter- 
tainments as pander to the flesh, ete.; or because their parents are 
negligent, not using the means provided for them by a Christian con- 
gregation — Christian schools. 

What Jesus has to say about keeping children away from Him. 
Much displeased, Matt. 18, 6. 

God grant that we all give heed to the instruction and admoni- 
tion of our Lord. H. J.B. 


3. 
Matth. 18, 1—14. 

Nicht weniger als die erwachſenen Chrijten haben ihre Kinder 
ununterbrodjene chriſtliche Erziehung nötig, und nicht weniger als die 
erwachſenen Unbefehrten haben die unbefehrten Rindlein das Evan— 
gelium notig. 





Unfer Miffionswerf an den Kindern. 

1. Die Kileinen find von Natur verloren; aber 
JEſus ift gefommen, fie felig gu madden. 

A. Die Kleinen find von Natur verloren. 1. Ym Text redet JEſus 
nod immer bon den Rleinen. Die nach Ruhm diirjtenden Jünger 
fragten ign: B.1. JEſu Antwort: V.2—4. Nachdem er bom Ürger— 
nis, das den Kleinen gegeben wird, im befonderen (VB. 6) und bom 
Yrgerni$ im allgemeinen (BV. 7—9) geredet hat, fommt er in feiner 
Velehrung auf die Kleinen guriid und fpridjt: B.10—14. Sowohl 
fein befannte3 Wort B. 11 als aud das herrliche Gleichnis in V. 12. 13 
begicht fich befonders auf die Rinder; denn er ſchließt: V. 14. — 
2. JEſus gibt den Kleinen Namen, die uns zuerſt befremden: „das 
Verlorne”, „das Verirrte”. Damit bringt er gum Ausdruck die Schrift⸗ 
lehre von der Erbfiinde und der wirklichen Sünde ſamt deren fdbred- 
licen und eigen Folgen, Pf. 51, 5; Yoh. 3, 6; Rim. 7, 18; Gen. 
8, 21; Eph. 2, 3. Das Hingehen, Suchen, Finden, V. 12. 13, und 
Retten, BV. 11, von feiten de3 Menfdjenfohnes geigt deutlich genug die 
Tiefe des Verderbens der Kleinen. — 3. Die Sehriftlehre von dem 
natiirliden Verderben der Kleinen fteht feſt trotz aller Philoſophie und 
Gefiihlsdufelet der felbftgerechten Welt, die ,dem Verlornen” natiirlide 
und geiſtliche Gerechtigkeit zuſpricht, an den natiirliden Stolz det 
Menſchheit, an die natiirliche Liebe der Cltern appelliert, um das „un— 
ſchuldige Rind gegen den harten Ausfpruch und das fdarfe Urteil de? 
Menfdenfohnes gu ſchützen“. Weld ein Selbſtwiderſpruch, dak diefelbe 
Welt in ihrem Erziehungsweſen doch mit dem von ifr geleugneter 
natiirlicen Berderben der Kinder rechnet! — 4. Fort mit der vet 
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derbten Vernunft, mit den fleiſchlichen, weichen Gefühlen! Wir blei- 
ben bet JEſu Rede, fampfen den Widerfpruch des Fleiſches und der 
Welt nieder und betweinen und beflagen den natiirliden Zuſtand aller 
Rinder, auch unferer cigenen. Ihre Unſchuld ijt dahin, und fie find 
pon Natur vor Gott verdammlich und verloren. Wir fonnen fie nicht 
erlofen. Ohne JEſum würden wir fie durd) Wort, Tat und Veifpiel 
noc) tiefer inS BVerderben fiihren. 

B. Uber JEſus ijt gefommen, fie feliqg zu machen. 1. Ws Swed 
ſeines Kommens und Werkes nennt JEſus im Text die Erlofung der 
Rinder. Cr ward felbjt ein liebes Rindlein. Er hat die Kindheit ge- 
heiligt, die Erbſünde und die wirflide Sünde auch der Kleinen ge- 
tragen und fiir fie Gottes Gefeb erfillt. Auch fiir fie ijt er geftorben, 
und fein Blut macht aud fie rein bon aller Giinde. Wie hat er die 
Kleinen fo lieb! — 2. Seine Liebe gu ihnen offenbart er weiter durch 
Wort und Tat, auch nachdem er fie gefunden hat. a. Er ſchützt die 
glaubigen Kinder bor ürgernis, verheißt ihnen Engelſchutz, macht fie 
gu Vorbildern fefter Zuverſicht. b. Marf. 10 gibt er feine Liebe gu 
ifnen fund (NB. nachdem er feinen Unterricht über eheliches Leben 
gegeben Hat). c. Seine tweitere liebevolle Fürſorge fiir die Kleinen 
offenbart er auch im Stande feiner Erhöhung, indem er die feelforger- 
liche Pflege derfelben nur folchen iibergibt, die ihn aufrichtig lieben, 
Joh. 21,15, und auch fiir fie die Gnadenmittel gegeben hat, Matth. 
28,19. 20. — 8. Haben wir nun Chrijti iebe gu den Kleinen gefakt? 
Nein, fie geht iiber Bitten und Verſtehen. Wie gliiclich die Kirche, die 
Erzieher, die Eltern, die die Liebe JEſu fennen, auf die eigenen ſchon 
qlaubigen Kinder in der chriſtlichen Erziehung antwenden und den nod 
fernen Rindlein berfiindigen und anbieten! 

Weil die Kindlein von Natur verloren find, YCfus aber gefommen 
ijt, fie felig 3u machen, 

2.darumfollen wirinunferm Miffionswerf aug 
Die Rindlein bedenfen. 

A. Unſer Miſſionswerk ijt gegründet auf die Schriftlehre von der 
Rechtfertigung. Diefe follen wir treiben an aller Rreatir, auch an 
unjern Rindern, und in aller Welt, darum an allen Rindern, Mark. 
16,15. — 1. Qn unferm Fert lehrt JEſus ganz dasfelbe. V. 10 
jagt er uns, twas mir als Rinderergieher und -miffionare meiden 
follen. Haben wir diefe Warnung nötig? Er redet ja gu feinen 
Jüngern! Auch wir find geneigt, das Große dem Kleinen vorzuziehen. 
Bir verachten Chrijti Keine, wenn wir ihnen das Evangelium vor- 
enthalten, unfere geiftlice Pflicht ihnen gegenüber vernadlaffigen. — 
2. JEſus fagt uns BV. 5, was wir tun follen. Gefegnet feien die 
Hirten, die den Seiland liebhaben und die Kleinen lieben; gefegnet 
die Gemeinde- und Sonntagsſchullehrer, die eifrigen Gemeindeglieder, 
die das Geil der Kinder ſuchen; gefegnet die Eltern, die mit dhrift- 
lidem Wort und gottgefalliger Tat an den eigenen und andern Rindern 
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betweifen, dak fie SEfum im Gergen haben. Gie alle nehmen JEſum 
auf und dienen ifm. — 3. Bedenkt daher die Kleinen im CErgiehungs- 
weſen und in der Miffionsarbeit! JEſus eifert fiir die Kinder; darum 
mehr Mifjionare; mehr Gebete und Gaben; mehr Gemeinde- und 
Sonntagsſchulen; mehr Treue in der chrijilichen Erziehung im Haus, 
Kirche, Schule; fein Ärgernis, fein Geiz, fein Weltſinn. Wollen mande 
leichtfertig fein und Quf. 1,41 migbrauden? Da wird un gefagt, was 
der Heilige Geiſt wirfen fann; aber in unſerm Tert ijt uns unfere 
Pflicht auferlegt, die wir erfiillen follen. 

B. JEſus ijt unfer Erlöſer. Als folcher erſcheint er im Tert. 
Wieviel haben wir doch verfaumt! Unſere Vernachlajfigung der Klei— 
nen ijt Sünde gegen beide Tafeln des Geſetzes. Wehe uns! BW. 6. 
Aber JEſu Liebe gu den Kleinen ijt ftellvertretend fiir alle Schuldigen: 
Eltern, Lehrer, Gemeindeglieder, Paftoren. Daz ijt unfer Troft. Doc 
fordert die taglide Geiligung, dak wir auch feinem BVorbild folgen. — 
Wie JEſus fich freut iiber das Getwonnene, VB. 13, fo follen auch wir 
un$ freuen. — Lat uns in unferm Amt an den Kleinen rechte Treue 
betveifen! Gott wird fein Gedeihen geben. G. H. Smufal. 





4. 
Mark 10, 18 — 16. 

Our children, what a treasure they are, and at the same time, 
what a problem! 

Here they sit, your little ones and mine, to-morrow’s home- 
makers or home-breakers, to-morrow’s curse or blessing to this nation, 
to-morrow’s builders or wreckers of our Church; and remember, what 
they will be to-morrow depends to a great extent on what we make of 
them to-day. How to train them aright, how to bring them up that 
they, even as the Child Jesus, may increase in wisdom and stature 
and in favor with God and with men; how to instruct, guide, and 
correct them, so that some day they may be men and women of good 
character and habits, stalwart citizens, and, above all, heirs of the 
life to come, that, indeed, is a problem so great that it is hard to 
imagine a greater one. 

Even the world is interested in this matter, that is, so far as 
the welfare of the home and of the nation is concerned. Yes, it is 
more than interested; it is frankly worried about it. This world 
of ours has a headache; and there are many causes of it. There 
is the “flaming youth” problem, the liquor problem, the divorce 
problem, the crime problem,— who will enumerate them all? But 
all these vexing problems — and leading educators and jurists know 
and admit this—can be traced back to an unsatisfactory solution, 
rather, to the total lack of a solution of the child problem. “Train 
up a child in the way he should go, and when he is old, he will not 
depart from it.” That is a Biblical axiom whose homely truth even 
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the most anti-Biblical-minded people must concede. But how to train 
the child—ah, that is the problem! Educational conferences are 
discussing it, committees consisting of the best brains of the nation 
are deliberating on it, men and women who are devoting their whole 
life to a study of it, are annually writing books and magazine 
articles by the thousands, but to no avail. And this is the more 
pathetic since a fully satisfactory, yes, the only possible solution of 
the problem has been given to the world, and that long, long ago. 

That same Book which says: “Train up a child in the way he 
should go, and when he is old, he will not depart from it,” tells us all 
we need to know about this subject. Let us turn to the simple story 
told by Mark; for there we have — 


The Solution of the Child Problem: “Suffer the Little Children 
to Come unto Me.” 


1. 

“And they brought young children to Jesus that He should 
touch them.” We can almost see them, those Jewish mothers, as 
with their little ones they all but mobbed the tired Master. Yes, 
tired He was, for it had been a busy day. But all signs af fatigue 
are gone the moment He sees these mothers and their children. 
Just a minute ago He had spoken on the sanctity of holy wedlock. 
Now He sees an opportunity to teach what people are to do with 
the living fruits of the marriage union. “Suffer the little children,” 
says He, “to come unto Me and forbid them not; for of such is the 
kingdom of God.” 

These words of Jesus tell us, to begin with, that children are 
not mere playthings, but that they have a soul. “Of such is the 
kingdom of God.” Many people never think of that. Did you ever 
hear of the “wild children” of Russia? Abandoned, homeless, left 
to shift for themselves, a ragged, filthy, vermin-covered lot, they 
prowl about the streets like so many stray dogs, existing on the 
scraps they find or the food they contrive to steal and sleeping in 
places which we would not consider fit for kennels. I would never 
have believed that such conditions could exist in this our day, had 
I not seen authentic pictures of these miserable creatures taken by 
an engineer, a Lutheran man of our own city. And yet, who are we 
to look down on Russia while right here in America we, too, have 
our “wild children”? And these live not only in the slums; they 
dwell in hovels and mansions, in country and city; indeed, you will 
find some in this very block. It is not that their parents do not 
provide for their bodily welfare. They do, as well as their means 
permit. Neither am I accusing them of neglecting their children’s 
mental training. Every year fabulous sums are spent for our public- 
school system. No, I am referring to the deplorable, but incontro- 
vertible fact that millions of American parents are forgetting all 
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about their children’s soul. And that is a tragic, an appalling, 
a disastrous thing.— Parent, your child has a soul. That soul is 
immortal. That soul is worth far more than body or mind, yes, 
than the whole world. I hope you realize that; for a proper realiza- 
tion of this fact is the first step towards the solution of the child 
problem. 

No, our children are not animals. But neither, my friends, are 
they angels. And this brings us to another point which deserves our 
most serious consideration. The Scriptures teach—and this doc- 
trine, though not expressly taught in our text, is implied therein — 
that our children are conceived and born in sin, that they are by 
nature totally depraved, and that, as a consequence, they are under 
God’s wrath and condemnation. Modern educators deny all this. 
I shall quote three of their spokesmen; note their word. Says 
Betts in his book How to Teach Religion: “We no longer insist 
with the older theologians that a child is completely under the curse 
of original sin. ... We believe that she has infinite capacities for 
good and equally infinite capacities for evil, either of which may be 
developed. We know that at the beginning the child is sinless, pure 
of heart, his life undefiled.” Says Soares in his Religious Education: 
“Men have held that the babe that lies in its mother’s arms has 
a nature utterly corrupt. There is no possibility of good; all its 
tendencies are towards evil. It is alien from God and under His 
eternal wrath.... It is clear that all these theological theories are 
unscientific. ... A child is born unmoral, just as he is born un- 
political. Morality and immorality develop in the social process.” 
Says Wilson in his Child Psychology and Religious Education: “The 
conception of childhood’s_total depravity, or, at any rate, of its 
original sin, has had an honored place in theological thought. .. . 
The science of evolution and the better understanding of the early 
chapters of Genesis have delivered man’s thoughts from this per- 
nicious doctrine.” — But enough of this. I already feel as if I had 
granted these modern heretics too much of our precious time. But 
I did want to show you how far away these people are from the real 
solution of the child problem. They do not even know what is 
wrong with the child. Fact is, they claim that there is nothing wrong 
with the child. It’s evolution, it’s the social order, it’s environment, — 
ah, what a word to conjure by these days! —it’s nothing in the 
child, but something outside of the child, that is to blame! But 
God’s inspired and infallible Book gives the lie to these superwise 
educators of our day and says: “The imagination of man’s heart 
is evil from his youth.” And again: “Behold, I was shapen in 
iniquity, and in sin did my mother conceive me.” And because of 
‘these and many other Scriptural declarations I cannot but say to 
you: Parent, your child, no matter how small or sweet it be, is 
a born sinner. Its nature, mind, and soul are totally depraved and 
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as such altogether unfit for the kingdom of heaven. Yes, unless 
a remedy is found, your child is eternally lost. Mark this well, for 
a thorough knowledge of this fact is another important step towards 
the solution of the child problem. 

Here, then, is the situation. Our children have an immortal soul, 
intended for the kingdom of God. But as they are by nature, they 
cannot enter that kingdom, for they are altogether sinful und under 
the wrath of God. What is the remedy? A better environment? 
Environment, as we have seen, is not the ultimate cause, and there- 
fore it is evident that a change of it cannot effect a cure. More 
secular education? It has been well said, “Educate men without 
religion, and you make them but clever devils.” Threats such as 
“Crime does not pay” may hold children back from the gross outbursts 
of sin; promises like “Honesty is the best policy” may appeal to their 
selfish nature. The rod is both necessary and effective in its place; 
but no amount of threatening, promising, or spanking will make chil- 
dren pure, holy, and right with God. After all, the heart of the child 
problem is the child’s heart. What is needed, and needed in the 
ease of every single child, is a new heart and to that end a new 
birth, as Jesus said to Nicodemus: “Verily, verily, I say unto thee, 
Except a man be born again, he cannot see the kingdom of God.” 
“But that requires a miracle,” you say. Indeed it does. But there 
is One who can perform this miracle, yes, who performs it every day. 
“Suffer the little children to come unto Me.” When Jesus spoke these 
words, He was on His last journey, whose end was Calvary. He 
had been born for children that by His sinless conception and birth 
He might hallow their sinful beginning. He had lived for children 
that by His perfect obedience He might make satisfaction to God 
for their sinful life. Later He died for children that through His 
death He might make them heirs of the kingdom of God. And now 
He commands that the children, your children, all children, be brought 
to Him. How? Through Holy Baptism and a Christian education. 
Through Baptism, for it is by this blessed means that the Holy 
Spirit works faith in the child, gives it a new heart, forgives its 
sins, and thus makes it a partaker of the kingdom which Jesus has 
merited with His own blood. And through a continual Christian 
education and training; for it is through the Word of God taught 
where such an education is given that the new life kindled through 
Baptism is nourished, strengthened, and made fruitful unto many 
good works. 

This, my dear parent, is the solution of the child problem: 
“Suffer the little children to come unto Me.” The whole education 
and training of the child, beginning with its birth and ever there- 
after, must be in one direction — towards Jesus. Do you under- 
stand that? And will you never forget it? Then let us proceed to 
the practical carrying out of this solution. 
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2. 

This is not an easy task. There are so many difficulties to 
contend with. The devil, the world, and our flesh would constantly 
do what the disciples did to those Jewish mothers: “And His 
disciples rebuked those that brought them.” But let us remember 
that our Lord was “much displeased,” was “moved with indigna- 
tion,” over this attitude of the Twelve and that His wrath will most 
certainly rest upon us if we permit anything to come between Him 
and our children. “Forbid them not!” Whatever the obstacles, they 
must and can be overcome for the sake of Jesus and the children 
whom He loves. 

It is also to be noted that the carrying out of this solution is 
a joint task. God says to parents: “Ye fathers,” —and that does 
not exclude mothers,— “provoke not your children to wrath, but 
bring them up in the nurture and admonition of the Lord.” And 
God says to the Church: “Feed My lambs.” Accordingly it is not 
for parents to say: “We do not need and shall not use the facilities 
which the Church has provided for this purpose,” or: “Let the 
Church assume the entire responsibility in this matter. Why should 
we bother our heads about it?” Neither is it for the Church to say: 
“It takes too much time and money. Let the parents see to the 
Christian education of their children. That’s their business.” No, 
it is for both, parents and Church, to heed the command of Jesus, 
“Suffer the little children to come unto Me,” and to cooperate in 
this so difficult, but blessed work. 

Having been baptized and thus become a child of God and 
an heir of heaven, the child spends the first and most impressionable 
years of its life in the home. That home should be so ordered 
that it becomes for the child the greatest educational agency in 
the world. And to be that, it must be a Jesus home. The child 
must be taught to pray to Jesus as soon as its little hands can 
be folded and its lips can lisp His name. The child must be told 
of Jesus, and that daily, especially in the family devotion. The 
child must be admonished and, if need be, punished, but always in 
such a manner as will lead it to do right and to shun wrong, not 
for fear of the rod, but because it loves Jesus. In short, the whole 
home atmosphere must literally breathe the spirit of Jesus, “Suffer 
the little children to come unto Me.” Parents, your church wants 
to cooperate with you in this gigantic task. That is why I am telling 
you this. For Jesus’ and your child’s sake do not let the advice 
given you go into one ear and out of the other lest you do something 
that may never be entirely undone and the Savior be moved with 
indignation. 

But your church does more for you parents than to offer you 
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good advice. Do you see these tiny tots, about seventy-five of them, 
the kindergarten of our Sunday-school? Did you ever hear them 
sing and pray and tell the story of “Jesus Blessing Little Children” ? 
Could you think of depriving your child of the instruction and the 
inspiration given in this class? Then, as your child grows older, 
continue to send it to our Sunday-school. Though limited to one 
brief session every Lord’s Day, it is an institute of real value. Its 
aim is to bring all its scholars, especially also the so-called “out- 
siders,” to Jesus. Its teachers are doing what those Jewish mothers 
did. Let us not do what the disciples did— rebuke them. No, let 
us be thankful that the Lord has given us such consecrated men 
and women; let us wish them and their work well on this tenth 
anniversary of our Sunday-school; and, above all, let all our parents 
cooperate with them by regularly sending their own children as well 
as by making a continued and most earnest effort to bring about 
the enrolment of others. 


But the most striking proof that your congregation shuns neither 
labor nor expense in order to help the parent to carry out the solu- 
tion of the great child problem is the fact that during all the many 
years of its existence it has maintained a Christian day-school. The 
public school does not and cannot bring children to Jesus. The 
Sunday-school, deserving as it is of our support, can offer but 
a minimum of Christian education. There is but one school which 
fills all the needs, especially the soul needs, of the child, and that 
is a school in which its whole education and training, every minute 
of the hour and every hour of the day and every day of the school- 
year, is in one direction— towards Jesus. Such a school we have 
in our Christian day-school. Parent, is your child there? If so, 
are you seeing to it that it is regular in its attendance and diligent 
in its studies? And what are you doing for the support of that 
school, morally, financially, and by your prayers? Would to God 
that all of us would realize as well as the devil does what this 
school means to our children; that we love it as much as he hates it 
and work for it as zealously as he fights against it — for Jesus’ and 
our children’s sake! 


“And they brought young children to Jesus that He should touch 
them.” Grant, O Lord Jesus, that the whole education and train- 
ing of our children be a continued bringing of them to Thee. Help 
us to overcome all the sinister forces which would prevent us from 
successfully cooperating in this glorious work. And then do Thou 
also take our children into Thy arms, put Thy hands upon them, 
bless them, and make them a blessing to home and Church and 
country. Amen. Oswatp Rizss. 

40 
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We Must Reach the Individual. 


Among the dangers which threaten the life of our Church at this time 
we may point, first of all, to a perfunctory or mechanical Christianity. It 
is so easy to become accustomed to the motions of Christianity. Church- 
going, having been practised from early childhood, becomes a custom, as 
does attendance at Holy Communion and at meetings of church organiza- 
tions. Just as mechanical becomes the pledging and giving of some arbi- 
trary sum of money, 5 cents, 10 cents, 25 cents, for the Sunday collection. 
There is frequently no further thinking connected with these performances; 
they have simply become habitual. — This condition is often connected with 
the menace of numbers. We have become a large organization, 800,000 
communicants—on paper. There is always danger in a larger group or 
mass, in a large congregation, in a large church-body, for members to rely 
upon numbers and to forget their duties as individuals. Every one waits 
for the other person to do the necessary things. — Moreover, there is the 
menace of orthodoxism, of relying upon the outward possession of the truth 
in doctrine. In fact, this may cause church-members, in the pulpit and in 
the pew, to become sticklers for traditional expressions which have no 
doctrinal value, just because they have commonly been used. The statement 
“Why, our fathers always expressed themselves thus and so” is frequently 
heard. The skeleton is clutched, the substance is forgotten. There is no 
careful study of the Scriptures for the purpose of applying sound doctrine 
to new situations and conditions. 

History shows that such a condition breeds apathy, lethargy, paralysis, 
in spiritual matters. As one depends upon the other to do the work of the 
Lord, this work is neglected more and more. Initiative and self-activity 
languish and die. There is little or no growth in knowledge pertaining to 
sound doctrine and Christian life. Specious pleas and excuses become prev- 
alent. And if we add to this the menace of wealth and luxury with its 
attendant worldliness, which tends to efface the boundary between the world 
and the Church, and the conditions which make for disintegration are 
present to an alarming degree. 

It is necessary therefore that we once more remember our duty to reach 
the individual. The pulpit must take care of this need by presenting ser- 
mons based upon the most painstaking exegetical study and with applica- 
tions intended for the particular congregation to which the sermon is 
addressed. Collections of sermons become a menace unless every sermon 
taken from such collections is recast to fit the needs of the individual con- 
gregation. The various organizations within the congregation operating 
under its auspices must receive the attention of the faithful pastor in the 
same manner. The truth of the Bible, the needs of the Church, must be 
presented to each society and to every member of every society in such 
a way as to be clearly understood by every one present, so that every one 
may feel his obligation and responsibility in the matter. When the pastor 
receives announcements for the Lord’s Supper, he must take occasion to 
speak to the individual, not only in a general way regarding the doctrine 
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of the Eucharist and other Scriptural truths, but also with regard to his 
status in the kingdom of God and his work for the Lord. The custom of 
pastoral visiting (not only sick-calls) must be inaugurated once more. 
In short, wherever and whenever the pastor comes into contact with any 
of his members, he ought to present and discuss some phase of the Lord’s 
work. If this is done throughout our Church for a number of years and 
continued in the future, we shall, with the help of God, succeed in restoring 
a more general, vital interest in the work of the Lord in our midst. 
P.E. K. 






—— 
sree 


The Tre Ore of Good Friday. 


The observance of Good Friday is becoming general in our country. 
According to a late report the following States have made Good Friday 
a legal holiday: Connecticut, Delaware, Florida, Louisiana, Maryland, 
Minnesota, New Jersey, Pennsylvania, and Tennessee, as well as the Philip- 
pines and Porto Rico. Several State legislatures are now considering bills 
to follow the example of the above-mentioned commonwealths. The Roman 
Catholics rejoice over this fact, as their weekly journal America states, 
because it will make the observance of the Tre Ore, the three hours of 
Christ’s agony on the cross, a general custom. The Roman Catholics have 
the Mass of the Presanctified at this time, and this is followed by almost 
continuous services throughout the afternoon and evening, “so that hardly 
: a moment passes that does not see hundreds of people on their knees in 
. adoring Him who for our transgressions was hanged upon the bitter 
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tree.” — In observing the Tre Ore period, Lutheran churches will do well 
to avoid every appearance of following Roman Catholic customs. We have 
i excellent orders of service for Good Friday, which may well be studied and 
3 used by our congregations. P. E. K. 



























Weiteres zum Jubiläum der Lutherbibel. 

Da die drei in der erjten Halfte deS Laufenden Yahrganges erichie- 
nenen Urtifel iiber die deutſche Bibel, die dann auch im Separatdruck her— 
ausgegeben tworden find, dazu bejtimmt waren, als Borlagen fiir Ron- 
ferengbefprechungen gu dienen und fonderlich auch Material fiir Vortrage und 
Predigten gu liefern, hat vielleicht diefer oder jener Lefer gemeint, das 
Gebotene fei fiir das twiffenfdaftlide Studium etwas gu elementar. Died 
ar uns nicht unbewußt, und eben aus diefem Grunde haben wir bei ver— 
ſchiedenen Biicherbefpredjungen auf diefem Gebiet in den letzten Jahren auch 
auf wiſſenſchaftliche Werke hingewieſen, fiir die fid) Eingeweihte intereffieren 





a- 

* dürften. Nun ſteht es nicht ſo, daß neuere Werke die dargebotene Geſchichte 
on der deutſchen Bibel eta verandern würden; denn diefe Tatfacjen bleiben 
yn ftehen. Aber was in den lebten gwangig Jahren auf dem Gebiete der For- 
ng {dung iiber die deutſche Bibel geleiftet tworbden ijt, fann manden Puntt 
‘he vervolljtandigen und wohl auch etwas flarer darlegen. Fiir folche, die Beit 
be und Gelegenheit haben, fich eingehender mit dem gangen Thema gu befaffen, 
-" nennen wir einige der hervorragendjten Werke auf dem Gebiet. Es find die 
— folgenden: Deutſche Bibelauszüge des Mittelalters zum Stammbaum Chriſti, 
tor mit ihren lateiniſchen Vorblidern und Vorlagen herausgegeben und er— 
to lautert von Sans Vollmer-Hamburg; Zwei faft verfdollene Bibeln aus dem 


Veginn de3 vorigen Yahrhunderts von Han3 Vollmer; Die „Wormſer Broz 
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pheten”; Cine vorlutherfde evangeliſche Propheteniiberfebung aus dem 
Sabre 1527 bon Georg Baring; Die Pfalmenverdeutfdung von den erften 
Anfängen bis Luther, herausgegeben in Gemeinfdaft mit Frib Viilicher und 
Willy Lüdtke bon Hans Vollmer (2 Bde.); Quellenjtudien gu Luthers Vibel- 
iiberfebung von Theo. Pahl, Weimar 1931; Bm Kampf um die Bibel von 
Xof. Klapper, Breslau 1922; Die nationale Aneiqnung der Vibel von Kon— 
rad Burda, Halle 1924; Studien gur mittelalterliden Bibelüberſetzung vor 
Luther bon Fr. Maurer, Heidelberg 1927; Cvangely und Epijtel teutſch von 
Raul Pietſch, Gottingen 1927; Studien gur mittelalterlichen Bibelüber— 
febung von Walther Biefemer, Halle 1928; Die Propheteniiberfebung des 
Claus Cranc von Walther Biefemer, Halle 1930; Luther und die Bibel von 
Albert Schramm, Leipzig 1923. Dieſe Viicher bringen, wie gefagt, im großen 
und gangen nichts wefentlid& Neues, aber man findet in ihnen manches, 
twas der Ergangung dient und weiteres Licht auf die deutſche Bibeliiber- 
febung wirft. P. E. K. 
Lehrverhandlungen — Lehrvortrage. 


Wenn man in unfern Tagen der Verſammlung einer Dijtrift3fynode 
beiwohnt, fo findet man manches anders als vor einigen Jahrzehnten. Da- 
mals tourden die meijten Diftriftsfynoden innerhalb größerer Gemeinden 
abgehalten; jebt findet fic) eine ganze Reihe bon Dijtriften, die fic in 
Synodalanjtalten verjammeln. Damals tagten die Dijtriftsfynoden fo, dak 
man einen Ghnodalfonntag hatte, an dem die Synodalen gemeinfdaftlid 
gum GotteSdienft gingen. Heutgutage hat man gewöhnlich nur einen 
GotteSdienft, einen WAbendgotteSdienjt, fiir die Synodalen. Manche diefer 
Veranderungen find durch die Beitverhaltniffe herbeigefiihrt worden und 
mögen an und fiir fich Dem Segen der Shnodalfibungen wenig Abbruch tun. 
Unfer haſtendes Beitalter fann fic) faum dazu entſchließen, irgend etwas 
langjam und bedächtig gu tun; alles mug im Sturmfdritt gefdehen, und 
man Ddrangt immer twieder, doch ja bald fertig gu werden, um wieder heim- 
gufommen. Tempora mutantur. 

Wher in einer Hinſicht fann man die Veranderungen der Sebtgcit 
nidt gang billigen, namlich in der Art und Weiſe, wie vielfach die Lehr- 
befpredungen gefiihrt werden. Wor viergig bis fünfzig Jahren und vorher 
hatte man wirflid Vehrvberhandlungen. Nach der damaligen Weiſe 
war der Referent eigentlich nur der Leiter der Disfufjion. Er ftellte Theſen 
und verſah dieſe mit den nötigen Betweisftellen aus der Schrift foie mit 
Beugniffen aus unſern Bekenntniſſen und aus den Büchern angefehener Leh- 
rer der Kirche. Dann referierte der Leiter der Verhandlungen, nicht aus 
dem GStegreif, fondern auf Grund der vorliegenden Stellen und Zeugniffe, 
und nach jedem Abſchnitt einer Thefe wurde von den antwefenden Synoda- 
len dagu geredet. Vielfach lieferten ſolche Redner etwa fo viel Material 
wie der eigentlide Referent, und geſchickte Schriftfiihrer verarbeiteten das 
Gejagte fiir die Protofolle. So wurde das Material tatfachlich von allen 
Untwefenden durchgedacht und durdgefproden, und es blieb haften und 
brachte Frucht. 

Heutzutage hat man auf unſern Synodalverſammlungen vielfach nur 
Lehrvorträge. Der Referent erhält den Auftrag, genug Material für 
etwa fünf Stunden bereit zu haben, und er ſchreibt dann auch gewiſſenhaft 
genug auf, um eben ſo viele Stunden auszufüllen. Wenn dann überhaupt 
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nod) hie und da fiinfgehn Minuten iibrig find fiir Bemerfungen, fo 
fühlt ſchon jedermann in der gangen Verfammlung, dak man fich nun aber 
auch beeilen miiffe, denn ſonſt ift die Beit verftridjen. Auch ijt oft in den 
Lehrvortragen tatjachlich alles bis in die kleinſten Details ausgefiihrt wor— 
Den, fo dak nicht viel mehr dagu geſagt werden fann. Aber diefe Weife 
ift nicht fo gut fiir das Dur ch denfen des Referates oder der Thefen. Man 
hat eS wohl angehort und fich über den Fleiß und die Griindlicfeit de3 
Referenten gefreut, aber man hat fich nicht felber daran beteiligt. Und das 
ijt feine gute Weife. 

Da ware uns die Weife, die in unfern Tagen von vielen größeren 
Vereinen befolgt wird, doch lieber. Es wird ein Mann als Leiter der Ver— 
fandlungen beftimmt. Diefer Redner fiihrt den Hauptgedanfen de3 Themas 
in feinen Grundgiigen aus. Ihm folgen nach jedem Hauptabjdnitt vier 
bis ſechs Redner, die einfdlagige Gedanfen ausfiihren oder Anwendungen 
maden. Bei Vefolgung diefer Weife toundert man fic gar nicht, dak die 
Zahl derer, die fick) an den BVerhandlungen beteiligen, nachdem die Leiter 
ifre Sache beendigt haben, eine fehr große iſt. Es mare der Mühe tert, 
ſich dieſe Weiſe etwas näher angufehen, damit wir auf unfern Ronferengen 
ſowohl wie beſonders auf unfern Synodalverſammlungen wirklich Lehr- 
verhandlungen, Lehrbeſprechungen, haben. Dann nähmen 
ohne Zweifel alle Anweſenden viel mehr mit nach Hauſe. P. E. K. 









Babylon — Rome. 


In a recent most interesting book by Barnes, The Martyrdom of 
St. Peter and St. Paul, this learned Catholic scholar also touches upon the 
question of identifying Rome with the Babylon of the First Epistle of Peter. 
The author says: “That Babylon in this place must be taken to denote 
the imperial city and cannot be referred to either the ancient Babylon in 
Chaldea or to the fortress of that name in Egypt is a matter on which 
all scholars are now agreed and which may be taken as beyond controversy. 
Ancient writers are absolutely unanimous on this point, without even a 
single exception.” “The name of Babylon was in common use both among 
Jews and Christians to denote Rome as the great oppressor.” (Pp. 8. 39.) 
If one considers the source of this emphatic statement, its importance is 
readily seen. P. E. K. 
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I. Amerika. 


Aus der Synode. Die Dijtriftsblatter der letzten Monate befchaftigen 
ſich faft ausſchließlich mit den Nachrichten iiber die Diſtriktsſynodalſitzungen. 
Trotzdem wir noch faſt überall im Zeichen der Heimſuchung Gottes ſtehen, 
zeugen viele der Nachrichten doch von Mut und Gottvertrauen. Aus Okla— 
homa kommt die Nachricht, daß ſich die Beiträge für den entſprechenden Zeit— 
raum dieſes Jahr etwa verdoppelt haben. Es ſcheint ſich hier und anderswo 
zu zeigen, daß die Chriſten in unſern Gemeinden den Ernſt der Sachlage 
erkennen und bereit ſind, wirkliche Opfer zu bringen, wenn ihnen erklärt 
wird, wie es tatſächlich ſteht. Es iſt durchaus nötig, daß jeder wahre Chriſt 
in unſern Gemeinden erkennt: „Sein' Arbeit darf nicht ruhn.“ — Gang 
beſonderen Mut und außerordentliche Ausdauer beweiſen auch die Diſtrikte 
in Südamerika, wie die Berichte über die beiden Synodalſitzungen zeigen. 
Ein von dem Concordia-Verlag in Porto Alegre herausgegebenes Büchlein 
führt in anſchaulicher Weiſe die Arbeit dieſes Geſchäfts vor. Der Verlag 
arbeitet ſich je länger, deſto entſchiedener empor. — Aus dem Südlichen 
Diſtrikt kommt die Nachricht, daß in Florida eine Sonntagsſchule beſteht, 
die Schüler aus verſchiedenen Sprachen und Raſſen aufweiſt: engliſche, 
deutſche, ſchottiſche, iriſche, ſtandinaviſche, italieniſche, jüdiſche und ſpaniſche 
Schüler (aus den Philippinen). Auf der Fichteninſel hat man neulich ein 
Kirchengebäude für 825 errichtet. — Aus verſchiedenen Diſtrikten wird 
berichtet, daß man Gottesdienſte fiir die Sommerfriſchler einrichtet. Mancher- 
orts werden dieſe Gottesdienſte im Freien abgehalten. Auch in den öffent— 
lichen Anſtalten wird die Miſſion in manchen Diſtrikten mit großem Eifer 
und mit großer Zielbewußtheit betrieben, ſo z. B. in Minneſota. — Die 
Direktoren der Synodalanſtalten zur Ausbildung von Paſtoren und Lehrern 
werben mit großem Eifer um Schüler, da die Statiſtik nachzuweiſen ſcheint, 
daß wir innerhalb eines Jahrzehnts kaum genug Kandidaten werden ent— 
laſſen können, um die gewöhnlichen Lücken (durch Tod und Reſignation) zu 
füllen. — Unter den Männern, die dieſes Jahr ihr goldenes Amtsjubiläum 
feiern, finden ſich die folgenden: Prof. D.O. Hattſtädt von unſerer Mil— 
waukeer Concordia, Präſes H. Daib in Nord-Wisconſin, P. H. Dannenfeldt, 
P. B. Keller von Kanſas, der während der fünfzig Jahre derſelben Gemeinde 
gedient hat, P. A. H. Kuntz, der jetzt in der Blindenmiſſion tätig iſt, P. C. 
Merkel, Vorſteher des Waiſenhauſes zu Marwood, Pa., P. F. Rupprecht, 
Hauseditor in unſerm Concordia-Verlag. Dazu kommen noch die folgenden 
emeriti: A. Bartling in Ortonville, Minn., A. Kaumeyer in Lancaſter, O., 
H. Kiichle in Cleveland, O., und O. Pratorius in Louisville, Ky. P. E. K. 

The Quadricentennial of the German Bible. — Under this heading 
the Australian Lutheran reports how the quadricentennial of Luther’s Bible 
was observed by our Lutheran brethren living in and about the city of 
Adelaide, Australia. It says: “It was an imposing gathering that as- 
sembled at the Adelaide Town Hall on April 29, at 2.30 in the afternoon, 
to demonstrate that Luther’s great work, the translation of the Bible, is 
appreciated still, though four hundred years have passed by since the work 
was completed. The gathering consisted almost exclusively of members 
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of the metropolitan congregations as also of those near by in the country. 
It is estimated that well over a thousand people were present. A special 
program for the occasion had been printed in attractive form, and in it 
were set out not only the order of procedure for the afternoon, but also 
many interesting references to the German and English versions of the 
Bible as we now have them. Prof. M.T. Winkler read the lesson and led the 
prayer. The first speaker was Pastor H. Hassold of Eudunda, who outlined 
the work that Luther accomplished in translating the Bible. He was fol- 
lowed by Pastor W. Janzow, who spoke on the relation of the Bible to the 
whole of Luther’s work and the subsequent attitude of the Lutheran Church 
towards the Bible. Finally Prof.H. Hamann spoke on the influence of 
Luther’s translation upon the English Authorized Version. An imposing 
feature of the celebration was the massed choir, which, under the baton 
of Mr. V. Appelt of Eudunda, rendered the anthems Send Out Thy Light 
(Gounod) and Glorious Is Thy Name (Mozart). A further gathering was 
held on Wednesday, May 2, in the Adelaide Town Hall. Some four hundred 
people, many of them strangers, attended. Addresses were delivered by 
Pastors C. Hoopmann, T. Lutze, and E. Graebner, and anthems were ren- 
dered by the choir. Pastor Hoopmann spoke on Modernism and the Bible, 
Pastor Lutze dwelt on the testimony of archeology to the truth of the 
Bible, and Pastor Graebner spoke on the inspiration of the Bible. To at- 
tract public attention to these celebrations, the Luther League had arranged 
for a Bible exhibit in a prominent show-window in Rundle Street. The 
British and Foreign Bible Society kindly furnished a few rare Bibles to 
supplement the exhibit. A German Bible printed in 1543 — before Luther’s 
death — served to illustrate what kind of type was used in the earliest 
printed Bibles. Another very interesting exhibit was that lent by General 
Dean of Mount Lofty, an old German Bible, illustrated with hand-paintings. 
The display attracted much attention.” 

In concluding his address, Prof.H.Hamann said: “Luther was not 
like a star, dwelling apart; he was rather like some central sun, sending 
forth life-giving, fructifying, stimulating rays in all directions; and partly 
influenced by these rays, Tyndale became the great English translator. 
Hence we and all who prize the English Bible owe some debt of gratitude 
for this treasure, under God, to Martin Luther.” 

The Sunday afternoon service (April 29) was broadcast by two radio 
stations, 5CL and 5CK of Adelaide. Prior to the celebration, on April 27, 
Prof. H. Hamann published in the Advertiser, South Australia’s morning 
daily, an article entitled “Translation of the Bible — Luther’s Great Work.” 
This article a Roman Catholic weekly, the Southern Cross, answered with 
a tirade against Luther, “in which some of the many falsehoods which 
Rome keeps on hand to besmirch the fair fame of the great Reformer were 
repeated.” In refuting the Roman Catholic “outburst of misrepresentation 
and falsehood,” the Australian Lutheran quotes, among others, the Jesuit 
historian Audin, who writes as follows of Luther’s masterly translation: 
“Luther’s translation of the Bible is a noble monument of literature; 
a vast enterprise, which seemed to require more than the life of a man, 
but which Luther accomplished in a few years. The poetic soul finds in 
this translation evidences of genius and expressions as natural, beautiful, 
and melodius as in the original languages. Luther’s translation some- 
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times renders the primitive phrase with touching simplicity, invests itself 
with sublimity and magnificence, and receives all the modifications which 
he wishes to impart to it. It is simple in the recital of the patriarchs, 
glowing in the predictions of the prophets, familiar in the gospels, and 
colloquial in the epistles. The imagery of the original is rendered with 
undeviating fidelity; the translation occasionally approaches the text. [?] 
We must, then, not be astonished at the enthusiasm which Saxony felt 
at the appearance of Luther’s version. Both Catholics and Protestants 
regarded it an honor done to their ancient idiom.” J.T. M. 

Shall Lutherans over against Each Other Practise Open Com- 
munion and Pulpit-Fellowship? — On this question we find the follow- 
ing remarks in the Lutheran of May 10: “We have in hand a pamphlet 
written by the talented, consecrated, and active president of St. Olaf Col- 
lege, Dr. L. W. Boe. He titles it ‘God’s Movement’ and solemnly summons 
every Lutheran general body in the United States and Canada to revise 
the ruling that denies participation in the Lord’s Supper to any Lutheran 
on the ground that the congregation to which this person belongs is con- 
nected with a general body which has not officially been declared in altar- 
fellowship with the general body to which the congregation administerting 
the Sacraments belongs. That is a ponderous sentence, and we state a case. 
According to the rule now operative no member of a Church of the United 
Lutheran Church is allowed to receive the Lord’s Supper in any adminis- 
tration of it conducted by the Missouri, Norwegian, or American churches. 
He can present himself (properly prepared) at altars of the Augustana 
and United Danish congregations. Missouri excludes all except its own 
members. Dr. Boe argues that pastors and congregations shall be given 
the right to admit Lutherans provided they are ‘worthy’ in doctrine and 
intention, regardless of the general body to which they belong. 

“He proposes a similar amendment of the rule ‘Lutheran pulpits for 
Lutheran preachers,’ so as to lodge jurisdiction over exchanges of pulpits 
among Lutherans in the individual pastors, with instruction of course to 
maintain confessional fidelity, dignity, and edifications in their ministry of 
the Word. Dr. Boe believes the doctrinal unity now existent among Lu- 
therans is so nearly complete as to justify this modification of the Gales- 
burg Rule. By so doing, all Lutherans can have access to the means of 
grace in any community in which a Lutheran church is located. He urges 
the general bodies to consider revision of this rule at their next meeting. 
He does not believe we are yet ready for organic union.” 

We merely wish to remark the following: —1. It is conceivable that 
a body bearing the Lutheran name is more heterodox than, let us say, 
a certain Presbyterian communion; hence the mere possession of the name 
Lutheran cannot be held to entitle a person to a place at our altars or 
in our pulpits. 

2. Whatever action charity may prescribe in certain special cases no 
policy regarding pulpit- and altar-fellowship must be adopted which will 
sanction false teaching. 

3. The large Lutheran bodies are not yet in a position to establish 
pulpit- and altar-fellowship among themselves. There are grave diffi- 
culties in the way which first have to be removed. 

4, While it may be true that now and then harm has been done by 
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an overzealous emphasis on purity of doctrine, everybody who is not blind 
must see that the harm which has come, and is continually coming, to the 
Church through laxity and indifference in doctrine is far greater. 

5. The U. L. C. itself, as the Northwestern Lutheran points out, is 
pledged to the above principle. Its Declaration says “that until a more 
complete unity of confession is attained than now exists, the United Lu- 
theran Church in America is bound in duty and in consicence to maintain 
its separate identity as a witness to the truth which it knows, and its 
members, its ministers, its pulpits, its fonts, and its altars must testify 
only to that truth.” There is no reason why this should not apply to rela- 
tions with heterodox Lutherans as well as with the Reformed. A. 

The Merger of the Reformed Church and the Evangelical Synod 
of North America. — On June 26 and 27, at a convention held at Cleve- 
land, O., the merger between the Reformed Church and the Evangelical 
Synod of North America was consummated. Since the Reformed Church 
in the United States has 346,945 members and the Evangelical Synod 
259,896, the united membership will be more than six hundred thousand. 
The faculty of Eden Seminary at Webster Groves, Mo., will be strengthened 
by three professors from the Central Seminary of the Reformed Church, 
which until the merger was maintained at Dayton, O. The Reformed 
Church, however, will retain its seminary at Lancaster, Pa., for the use 
of students living in the East, including those who are now in the Evan- 
gelical Synod. The church property of the united body is valued at 
$96,000,000. The missions of the Evangelical Synod are in South America, 
Honduras, and India; those of the Reformed Church are in China, India, 
Japan, and Iraq. Medical work and schools are included in the missions 
of both. The Evangelical Synod carries on nine deaconess hospitals and 
two homes for epileptics and feeble-minded, also six homes for the aged. 
The Reformed Church maintains five orphanages and four homes for the 
aged. The Reformed Church is strong in the Eastern States, while the 
Evangelical Synod has most of its churches in the Central West. The 
merger was approved by the “classes” of the Reformed Church in Sep- 
tember, 1933, and by the General Conference of the Evangelical Synod 
in October, 1933. The union is to be organic, not federative nor ad- 
ministrative. J.T. M. 

Episcopalians Discuss Preserving a Properly Qualified Ministry. 
At their Church Congress, which met in April in Philadelphia and which, 
by the way, is nothing but a free debating society within the confines 
of this communion, meeting annually, Episcopalian leaders looked at the 
question how their Church might keep men that are unfit out of the holy 
ministry. The essayist who treated this subject, Bishop Coadjutor Wash- 
burn, asserted that in a certain diocese, as a careful investigation had 
disclosed, of sixty men who recently were admitted to the ministry one- 
third should never have been ordained. Episcopalians have a system 
which makes candidates run a formidable gauntlet before they can reach 
the goal of a rectorate. In the first place, the rector and the vestry of 
the parish to which the candidate belongs must testify to his fitness; 
next, a board of examining chaplains tests his intellectual qualifications; 
in the third place, the standing committee of the diocese scrutinizes his 
credentials and the results of the aforementioned examination and possibly 
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launches into a little investigation of its own before passing on his 
fitness; and finally the bishop of the diocese has to be satisfied that he 
is dealing with a worthy candidate. In this array of hurdles theological 
seminaries have not been mentioned, although they, too, play a réle. It is 
taken for granted that, as a rule, candidates attend one of the theological 
seminaries of the Church, where they are equipped for meeting the board 
of examining chaplains. Bishop Washburn finds little fault with the rules 
of his denomination for admitting men to ordination. What he stresses, 
deserves repetition here: “We-are all beginning to learn, it is to be 
hoped, that legislation of itself cures few ills. Canonical as well as civil 
law can and will be disregarded if men wish to ignore it. Granted con- 
sciences actively functioning in those responsible for the admission of men 
to the ministry, the number of misfits will be greatly reduced.” Now 
and then the view is expressed that church-bodies with an episcopalian 
polity function more smoothly than those that have a congregational basis 
and that the former have fewer difficulties to contend with than the latter. 
It seems the above might help to disillusion those holding such a view. 
A. 

The Convention of Northern Presbyterians. — In big head-lines 
the press reported that at the convention of the Northern Presbyterians, 
held in May in Cleveland, O., the Fundamentalists were defeated. There 
were several issues on which they were outvoted. In the first place, their 
candidate for the position of Moderator was not elected, the position going 
to Dr. William Chalmers Covert, who in the Literary Digest is described 
as a Liberal. In the second place, the Independent Board of Foreign 
Missions, organized by the Fundamentalists, was ordered by the Assembly 
to desist “from exercising any ecclesiastical or administrative functions, 
including solicitation of funds within the Church.” All Presbyterian min- 
isters and laymen who are members of the board must, according to the 
resolution of the Assembly, sever their connection with it under pain of 
being made the subjects of church discipline if they do not obey within 
ninety days. This Independent Board, it will be recalled, was organized 
when it became evident that Modernism had invaded the foreign field of 
Presbyterian mission endeavors. Matters came to a head through the case 
of Mrs. Pearl Buck, who was one of the Presbyterian missionaries in 
China and who had come to doubt the virgin birth of our Savior. Although 
she resigned from mission service, the Fundamentalists were not satisfied 
with the attitude of the official board and decided to organize a mission 
venture of their own. Having called several missionaries to represent 
them abroad, it will have to be seen whether the Fundamentalists will 
submit to the decree of the Assembly. In the third place, the Funda- 
mentalists opposed the projected union of the Northern Presbyterians with 
the United Presbyterian Church. It is a rather strange situation which 
exists with respect to these two church-bodies. The Northern Presbyterians 
are described as a denomination having a good creed, but a liberal con- 
stituency. The United Presbyterians, on the other hand, are said to have 
a poor creed, but a conservative membership. The document of union is 
charged by the Fundamentalists to be of such a nature that the contem- 
plated union would represent a church-body with a poor creed and a large 
liberal membership. It was on this account that the Fundamentalists 
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opposed the union, feeling that the cause of truth would not gain thereby. 
When the vote was taken, however, it was shown that they were decisively 
defeated. The General Assembly of the United Presbyterian Church will 
likewise have to vote on the union project, and if it approves of it, the 
presbyteries of both churches will have to express themselves on it. “If 
two-thirds of the presbyteries of the Presbyterian Church and a majority 
of the presbyters in the United Presbyterian Church give their assent, the 
union becomes final in 1936.” — The skies look dark for the Conservatives 
in the Northern Presbyterian Church. It is held by some observers that, 
if the proposed union comes about, a split is bound to occur, resulting in 
the formation of a Conservative Presbyterian Church. 

After the above had been written, press dispatches brought the infor- 
mation that the Assembly of the United Presbyterian Church voted nega- 
tively on the question of union with the Northern Presbyterians. A. 

The Ultimate Cause of Our Troubles. — The Northern Baptists are 
experiencing difficulties similar to those through which our Church is 
passing. A committee has drafted a plan looking to a complete reorgani- 
zation of the work of the denomination, and in the Watchman-Examiner 
issues of the last months this plan was thoroughly discussed by interested 
readers. What one of them writes in the issue of April 19 deserves to be 
heeded by us, too: “The real seat of our denominational difficulties is not 
in the realm of organization. In making these statements, I would not 
imply that there is no need of improving our organizational régime. There 
is grave uncertainty, however, as to whether the changes proposed, if 
adopted, will really improve the functioning of our convention and its 
cooperating agencies. The seat of our difficulties is in the local church; 
in the state of the though-life and the heart-life of the members individually 
and collectively. It is the quality of life that lies behind our organized 
life as a convention that is conditioning its efficiency. We need to turn our 
attention therefore to the problem of improving the life of the churches. .. . 
Even a cursory study of church-life will disclose the following realities 
in the situation: 1. Superficial understanding of what it means to be 
a Christian; 2. lack of vital religion in the lives of most church-members ; 
3. invasion of the churches by a vast body of pagan life and practises; 
4, utterly inadequate programs of Christian education. The mere men- 
tion of these realities is sufficient for those who know the fellowship life 
of the Church.” Must we not say that this Baptist hit the nail on the 
head? If we should be called on to diagnose our own case, would not 
the four points which he mentions be included in the list of ills which 
we should draw up? Proper diagnosis —let us not fail to engage in it. 

A. 

Fosdick and War. — One of the major topics of discussion in church 
circles this spring was a speech in which Dr. Fosdick set forth his attitude 
toward war. He gave his address the title “My Account with the Unknown 
Soldier.” We submit some of its striking sentences: “You may think 
that I, being a Christian minister, did not know him [the Unknown 
Soldier]. I knew him well. ... I lived with him in dug-outs, in the 
trenches, and on destroyers, searching for submarines off the shores of 
France. Short of actual battle, from training-camp to hospital, from the 
fleet to No-Man’s Land, I, a Christian minister, saw the war. Moreover, 
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I, a Christian minister, participated in it. I, too, was persuaded that it 
was a war to end war. I, too, was a gullible fool and thought that modern 
war could somehow make the world safe for democracy. They sent men 
like me to explain to the army the high meanings of war and, by every 
argument we could command, to strengthen their morale. I wonder if 
I ever spoke to the Unknown Soldier. One night, in a ruined barn behind 
the lines, I spoke at sunset to the company of hand-grenaders who were 
going out that night to raid the German trenches. They told me that 
on an average no more than half a company came back from such a raid, 
and I, a minister of Christ, tried to nerve them for their suicidal and 
murderous endeavor... . If I blame anybody about this matter, it is 
men like myself, who ought to have known better. We went out to the 
army and explained to these valiant men what a resplendent future they 
were preparing for their children by their heroic sacrifice. O Unknown 
Soldier, however can I make that right with you? ... When the words 
that I would speak about war are a blistering fury on my lips and the 
encouragement I gave to war is a deep self-condemnation in my heart, it is 
of that I think. For I watched war lay its hands on these strongest, 
loveliest things in men and use the noblest tributes of the human spirit 
for what ungodly deeds! Is there anything more infernal than this, to 
take the best that is in man and use it to do what war does?... I am 
not trying to make others sentimental about this. I want them to be 
hard-headed. We can have, on the one side, this monstrous thing, or we 
can have Christ, but we cannot have both. O my country, stay out of war!” 

What marvelous display of deep feeling for a temporal blessing — 
earthly peace! Fosdick has so dedicated himself to the abolition of war 
that he entirely loses his balance and brands every participation in war 
as sinful, it seems. But divine truth, revealed in the Scriptures, which 
leads to true, everlasting freedom, to heavenly bliss, is blithely ignored 
by this crusader. Fosdick and his associates have caught a vision of the 
life that now is, but not of that which is to come. They are working for 
the things that are seen, which are temporal, and not for the things that 
are not seen, which are eternal, 2 Cor. 4, 18. A. 

An Astronomer Rebukes Modernistic Preachers.— While many 
so-called ministers of Christ fail to see that Modernism spells the death 
of Christianity, there are intelligent laymen who realize this very clearly. 
We take pleasure in reprinting the letter which an astronomer addressed 
to the Christian Century and which certainly is to the point. When the 
writer speaks of entertaining a “reverent agnosticism,” we do not quite 
understand what he means. It may be that he has nothing more in mind 
than the limitations of our human, intellectual powers. We now submit 
the letter without further comment: — 

“SIR: A recent issue of the Century points out a superfluity of 
ministers. It would be most astonishing if, when all other professions 
are overstocked, the ministry should escape congestion. But the results 
of a questionnaire, as reported in your columns, indicate that an alarming 
percentage of seminary students are either uncertain regarding matters 
of prime importance or, what is worse, definitely contrary to the most 
sacred teachings of Christianity. What business has one who questions 
the immortality of man or the divinity of Christ in the clergy? If Chris- 
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tianity to him is merely a system of ethics, let him live according to its 
principles (as some of the rest of us are trying to do); but let it be 
made clear that one cannot expect to be supported solely by good living. 
If he believes that the ministry offers opportunities for culture and scholar- 
ship, it may be pointed out that the average congregation cannot finance 
the development of his genius. Let him follow an academic career. He 
may find that he has made a slip in counting his mental blessings. 

“As an astronomer I do not turn to the Bible for cosmological infor- 
mation, but I do not worry over the much-harped-on scientific fallacies — 
they are inconsequential. I admit a reverent agnosticism; for certainly 
I should not expect to comprehend the Maker of this complex universe 
or the cosmical significance of a single human being. But when I go to 
church, I want to hear a sincerely consecrated man who speaks with con- 
victions and who prays as though he were sure he had a party at the 
other end of the line. The Author of Christianity interpreted His position 
as well as our own with respect to God and the future life in no uncertain 
terms. I can see no half way about Christianity; if divinely inspired, it 
leaves no questions to be asked; but if its origin is human, it is shorn 
of its power, is incongruous, and a bitterly disappointing delusion. In any 
ease the Church will decay if it entrusts itself to these weak sisters with 
their emasculated religion.” — William A. Calder, Harvard Observatory, 
Harvard, Mass. A. 

Southern Presbyterians Vote Not to Return to Federal Council. 
At its meeting in Montreat, N.C., early in June, the Presbyterian Church 
in the United States, better known as the Southern Presbyterian Church, 
considered the question whether it should again become a member of the 
Federal Council. Several presbyteries urged that membership relations 
with the Federal Council be reestablished. When the matter came before 
the Assembly, a lively debate ensued. By and by a vote was taken, and 
the resolution to rejoin the Federal Council was defeated. It is with an 
aching heart that one realizes that there are Presbyterians who are more 
critical of the Federal Council than the U.L.C., which maintains a con- 
sultative membership relation to the Council. A. 

The Backlash of the Depression. — In the Lutheran Herald Pastor 
0.J.Lutness of the United Norwegian Church sounds a warning against 
“the backlash of the depression.” He writes: “Maybe I should not use 
the word backlash. Reaction would be a nicer word; but reaction is such 
a broad, general term. It can be positive and constructive in its results 
as well as negative and hurtful. Since there is a lurking danger that 
man may become depression-minded and reactionary towards the working 
program of our Church and since this will work havoc with both man 
and the Church, I have chosen to use this harsher term. The term 
backlash has a decided sting in it. I am happy and proud to state that 
the constituency of our Church has striven very nobly to keep our Church 
working during the times of stress that we are enduring. They have 
succeeded, too, in a way that has warmed the heart to behold. But we 
know also that there are those within our Church who have given nothing 
or very little and have used the depression as an alibi. To be fair, I will 
say that some have not been able to give, have even become destitute 
themselves. I do not refer to these. The fact remains nevertheless that 
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some who could have helped have not done so and have used the depression 
as their excuse. There is an insidious danger here for our own soul as well 
as for the Church. The present crisis may seem plausible as an excuse, 
but it will coax us into the habit of thinking that some time later, when 
the economic situation improves, we shall again do our full share towards 
supporting our Church. As a reply to this allow me to point out two 
facts. In the first place, the return to normalcy will be a slow, toilsome, 
up-hill climb. Some of us will not live to see the day when this depression 
is but a memory. Secondly, if all of us, or even most of us, should take 
this negative attitude, there would be no Church left to support when the 
present crisis has run its course.” There is certainly much food for 
thought in this timely warning against “the backlash of the depression.” 
J.T. M. 
Change of Name to be Noted. — “The National Conference of the 
Norwegian Lutheran Church of America has just concluded its sessions 
in Minneapolis. The Central Lutheran Church, of which Dr. J. A. O. Stub 
is pastor, was the host to the convention. With practical unanimity the 
delegates, nearly one thousand in number, voted to change the name of 
the organization to ‘The Evangelical Lutheran Church of America.’” So 
reports the Christian Century. It will be noted at once that the name is 
too general and comprehensive. The uninitiated student will be led to 
think that this church-body comprises all people in America who call 
themselves Evangelical Lutheran. The same objection was raised against 
other too inclusive names: United Lutheran Church, American Lutheran 
Church, and American Lutheran Conference. While chronicling our dis- 
satisfaction, we of course fully realize the difficulties which confronted the 
respective synodical committee.— More important than the question of 
name is that of doctrine and practise. Will this church-body which now 
bears the fairest name on earth, resolutely set its face against everything 
that is un-Lutheran, the various forms of unionism and synergism? In 
the past there has been much ground for complaint. We are thinking 
particularly of the Opgjoer and membership in the American Lutheran 
Conference. A. 
Seward Completes Fortieth School-Year. — Under this heading the 
Southern Nebraska District Messenger reviews the history of Concordia 
Teachers’ College at Seward, Nebr., which has just completed its fortieth 
school-year. In the closing paragraph we find a thought which may 
encourage us in these days when we are confronted with so many serious 
difficulties. We read: “Thus a new institution, destined to be the most 
powerful single factor in the extension of our school system in this 
territory, was launched. Were the times so favorable for such an under- 
taking in 1894? Hardly. In the same issue of the Lutheraner in which 
the coming dedication of the first building is announced, there is an 
appeal for the drought-stricken people of Nebraska. Synod had chosen 
a relief committee, which reported: ‘The western part of Nebraska has 
again been visited by drought. The need is great since the harvest has 
failed utterly, and there is no surplus from last year. Many are without 
the barest necessities of life.’ In the same issue of this periodical Prof. 
A. Graebner of St. Louis is deeply concerned about the synodical debt, which 
had reached the total of $10,628.90, a sum which was evidently considered 
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a serious matter in those days. A new Lehrerseminar in such times! 
How the spirit of Christian courage of so many of our synodical fathers 
again and again steps before us in their deeds and puts to shame the 
apparent defeatism of our age that is so ready to wail, ‘We can’t!’” 
J.T. M. 

Gettysburg Receives Large Bequest. — One of the largest bequests 
ever received by a Lutheran educational institution has come to Gettysburg 
Lutheran Theological Seminary upon the death of the late Charles Cron- 
hardt, an eighty-year-old Baltimore resident. He named the Gettysburg 
institution as beneficiary in one half of his estate. It will amount to 
about $450,000. It is to be applied to scholarship endowments. A portion 
of the income is to be used to erect a statue of Martin Luther on the 
campus of the institution. — N. B.N.L.C. 


Union Services in Pittsburgh Not a Success. —If one might gen- 
eralize concerning union summer services, one might draw the conclusion 
that the older they are, the poorer they are. Having watched the curve 
of a number of such movements, this is my conviction. Beginning with 
the middle of June such group meetings are held in Wilkinsburg, Squirrel 
Hill, Bellevue, South Hills, North Side, and, in fact, in nearly all distinct 
sections of the city. The most important group of twenty-one churches, 
which for sixteen years has been meeting in the beautiful and capacious 
Carnegie Music Hall, is not gaining in attendance and support. While 
still going strong, the interest is slowly decreasing. 

John Ray Ewers, in the Christian Century. 


Proteſtantismus in Wmerifa. „Das Institute of Social Research in 
New York hat unter der fachmannifden Leitung von Prof. Mark A. May, 
beraten bon Prof. W. A. Brown vom Union Theological Seminary, drei 
Sabre fang eingehende Erhebungen gemacht iiber den dergeitigen Stand 
bon neungehn der grogeren tweifen Rirden im roteftantismus in den 
Vereinigten Staaten und in Canada, und es hat das Refultat diefer Er— 
Hebungen nun in vier reichhaltigen Banden herausgegeben.” Go beginnt 
der ,, Chriftlide Apologete” einen Bericht iiber die genannten Unterfuchungen. 
Es wird feftgeftellt, dak nur ein Drittel der proteftantifdjen Prediger die 
wiſſenſchaftliche und theologiſche Vorbildung habe, die jest erforderlich fei. 
„Das Durdhfdnittsgehalt famtlider Prediger habe im Jahre 1928 un- 
gefähr demjenigen eines gtweitflaffigen (semiskilled) Berufsarbeiters ent- 
fprodjen. Und in jener Beit, alfo vor dex Depreffion, habe das Durch— 
{dnittsgehalt eines Predigers in den Bereinigten Staaten und Canada 
1,407 Dollars pro Jahr betragen. Cine Gemeinde miiffe eine Mitglied- 
ſchaft von wenigitens dreihundert haben, um fabig gu fein, einen theologifd 
durdhgebildeten Prediger begahlen gu fonnen; das fonnen aber nur drei- 
aehn Progent der weißen proteftantijdjen Gemeinden.” Es foll ein itber- 
ſchuß von viergig- bis fiinfzigtaufend nur teiltweife oder gar nicht theo- 
logiſch gefdulter Prebdiger vorhanden fein. Manch fchiefes Urteil wird hier 
mit untergelaufen fein. 

WS Urſache fiir den gefchilderten itbelftand mird angegeben: Berfplit- 
terung der Kirdjen, Rubelofigteit des Lebens eines Prediger3, Mangel an 
ibereinftimmung dariiber, was die Pflicjten eines heutigen Predigers feien, 
Uneinigteit der Seminare in der Beftimmung dariiber, twieviel von fogialer 
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Arbeit ftudiert werden folle, Mangelhaftigkeit der Geminarbibliothefen, zu 
geringe Bekanntſchaft der Studenten und Kandidaten mit der theologifden 
Niteratur, ungeniigende Maßſtäbe fiir die Verleihung eines Diplomas. Der 
„Apologete“ meint, der Hauptfdjade fei nicht genannt: Mangel an geift- 
lichem Leben. Und diefer Mangel, fo fiigen wir hingu, kommt her bon dem 
Wbfall bon Gottes Wort. A. 

II. Ausland. 


Schleiermacher der Schutzpatron des Neuheidentums. Anläßlich des 
Todes Schleiermachers vor hundert Jahren wird dieſer „Schutzpatron des 
Neuheidentums“, wie ihn die „Freikirche“ mit Recht nennt, beſonders in 
deutſchländiſchen Blättern jetzt wieder viel genannt und gerühmt. „Wir 
können uns in den Tagen religiöſer Neubildung gar nicht genug mit Sdleier- 
mader, dem groften evangelifden Theologen nach Luther, beſchäftigen“, 
fo ſchrieb im „Reichswart“ in einem Artifel, betitelt „Schleiermacher und 
unfere Zeit”, ein getvifjer Rarl Schulz. Dazu ſchreibt die „Freikirche“: 
„Es ift interefjant, Dak dieſes Urteil über Schleiermacher ſich im, Reichswart' 
findet. Es deckt ſich mit dem, was zünftige Theologen der evangeliſchen 
Kirche erſt kürzlich wieder über Schleiermacher geſchrieben haben. Woher 
aber dieſe Begeiſterung fiir Schleiermacher bet Karl Schulz? Weil Schleier⸗ 
macher die Grundwahrheiten des Chriſtentums verwirft. Angeführt wer—⸗ 
den folgende Worte, die der junge Schleiermacher an ſeinen Vater geſchrie⸗ 
ben hat: Ich kann nicht glauben, daß der ewiger wahrer Gott war, der 
ſich ſelbſt nur den Menſchenſohn nannte; ich kann nicht glauben, daß ſein 
Tod eine ſtellbertretende Verſöhnung war, weil er es nie ausdrücklich ge- 
fagt hat und weil ich nicht glauben fann, daf fie nodtig getwefen ijt; denn 
Gott fann die Menjdjen, die er offenbar nicht zur Vollfommenheit, ſondern 
nur gum Gtreben nach derſelben gefdaffen hat, unmodglid) ewig darum 
ftrafen wollen, weil fie nicht volllommen getvorden find.’ Gerühmt wird 
an Gdleiermacer, daß ev .mofaifde Religion’ und die Heilige Schrift .fei- 
neSfallS fiir die ewigen Grundlagen der Religion anſah' und dak er fid 
gegen die Menfden getwendet Habe, ,die an einer toten Schrift hängen'. 
Nad diefen feinen Wusfpriidjen eignet fich Schleiermacher ſehr wohl gum 
Sdubpatron de3 Neuheidentums. Gie zeigen aber auch, daß er feinen An⸗ 
ſpruch darauf hat, als ebangelifder Theolog gepriefen und mit Luther in 
einem Atemgug genannt gu werden.“ 

Wierdings nicht jeder ftimmt Sdileiermader gu. Go ſchreibt z. B. im 
„Kirchenblatt“ der Cv.-Luth. Kirde in Preußen (Mr. 9, 1934) ein gewiſſer 
Artur Vad: „Uns ift Schleiermacher fein Prophet, uns ift er fein Fiihrer 
der Kirche. Wir lehnen ihn und feine Theologie als Ketzerei ab.“ Bachs 
Ausſprache richtete fich gegen einen Artikel im „Reichswart“, in dem Sdleier- 
mader als Kronzeuge echter Religiofitat geriihmt twurde. Bum Beweis 
fiir dies Urteil wird dann die folgende Stelle aus Schleiermachers Schriften 
gitiert: „Jede Geilige Schrift ift nur ein Maufoleum der Religion, ein 
Denfmal, dak ein grofer Geift da war, der nicht mehr da ijt; denn wenn 
er lebte und wirkte, wie würde er einen fo grofen Wert auf einen toten 
Buchſtaben legen, der nur ein ſchwacher Whdrud von ihm fein fann? Nicht 
der hat Religion, der an eine Heilige Sdhrift glaubt, fondern der, welder 
feiner bedarf und wohl felbjt eine macjen könnte.“ „Das“, ſchreibt die 
„Freikirche“, ,ift die von Luther in den Schmalkaldiſchen Artikeln fo treffend 
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gegeifelte Schwarmgeiſterei derer, ,die gwifden dem Geift und Buchſtaben 
ſcharfe Richter fein wollen und wiffen nidt, twas fie fagen oder fegen‘, die 
‚das äußerliche Wort verdammen und dod felbft nicht ſchweigen, fondern 
die Welt vollplaudern und -ſchreiben, gerade als finnte der Geiſt durch die 
Schrift oder mündlich Wort der Apoftel nicht fommen, aber durch ihre [der 
Sdhwarmer] Schrift und Wort müßte er fommen‘. Diefe Ketzerei hat aber 
die gejamte neuere Theologie, die an den deutſchen Univerſitäten herrſcht, 
vergiftet.“ J. T. Me. 

Zur Klärung der kirchlichen Lage in Deutſchland. Hierüber ſchreibt die 
wl. E. L. K.“! „Der Widerhall auf die Erklärung des Bekenntnis— 
tages iſt ungeheuer. Es laufen dauernd Zuſtimmungserklärungen ein. 
In einer Gemeinde haben ſich z. B. durch handſchriftliche Anmeldungen 
ſiebzehnhundert Gemeindeglieder, das heißt, 95 Progent der Wahlberech— 
tigten, in wenigen Tagen der Bekenntnisgemeinſchaft angeſchloſſen. In den 
letzten Tagen hat ſich ferner eine große Anzahl von Paſtoren, die entweder 
bei den Deutſchen Chriſten oder bei den Neutralen geſtanden haben, bei der 
Bekenntnisgemeinſchaft angemeldet. Es wird deutlich, daß eine ſtarke Klä— 
rung innerhalb aller Arbeitszweige der Landeskirche und ebenſo innerhalb 
der bisher bei den Deutſchen Chriſten ſtehenden Gruppen eingetreten iſt. 
Damit beſtätigt fic eine Erkenntnis, die kürzlich aus den Reihen der Deut— 
ſchen Chriſten ſelbſt in einer Beſprechung mit den drei Präſidenten des 
Landeskirchenamts in aller Deutlichkeit geſagt worden ijt: ,Geben Sie ſich 
feiner Illuſion hin. Ginter uns fteht der geringfte Teil des Kirchenvolks.“ 
Bon erheblidher Bedeutung fiir die Veurteilung der Lage ift auch, daß der 
Miffionsdireftor der Hermann3burger Miſſion Schomerus eindeutig die 
notwendige Zufammengeborigfeit von Bekenntnis und Miſſion angegeigt 
hat.” Bedeutfam ift, daß am zweiten Ofterfeiertag D. Freiherr von Pech— 
mann aus der Deutfden Cvangelifden Kirche ausgetreten ift. In feinem 
Sdreiben an den Reichsbiſchof erflarte er, daß er proteftieren miiffe durch 
den Austritt aus einer Kirde, „die aufgehirt Hat, Kirche gu fein”. Frei- 
herr von Pechmann gehörte gu den fiihrenden Mannern de3 Weltluther- 
tum$ und war bon 1924 bis 1930 verfaffungsmapiger Prafident de3 Deut- 
iden Ghangelifdjen Kirchentages. Die „Freikirche“ bemerkt hiergu: ,,Diefe 
Uustrittsbewegung ift beachtenswert und infofern berechtigt und begriindet, 
al8 ein folder Tatproteft tatfadhlich der eingige Weg ift, auf dem ein Chrift 
fi) der Mitverantiwortung fiir fdriftwidriges Wefen in der Kirche entgiehen 
fann, wenn fein Ginfprud) dagegen unbeadhtet bleibt.” J. T. M. 

Detailed Information on the Lutheran Movement among the 
Ukrainians. —The News Bulletin of the N.L.C. recently brought an 
article by Pastor Siegfried Lempp of Stanislau, Poland, in which this 
movement, which has the support of the Executive Committee of the 
Lutheran World Convention, is described. We take over the chief para- 
graphs of this article: — 

“It will soon be ten years now that a reformation has been in process 
among the Ukrainians, who constitute the majority population on the 
eastern border of Poland, at the door of Russia. Most of the Ukrainian 
People live in Russia, where also, as a result of uprooting experiences, 
a strong religious ferment exists, which is being suppressed by the bol- 
shevistic terror. The Evangelical Movement there as also in Polish Wol- 
hynia until now seems to have been in the hands of the sects. The 
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Ukrainians in Little Poland, formerly Galicia, are now turning away from 
the sects and striving toward a national Church. For this reason they 
have from the beginning inclined toward the existing Evangelical Diaspora 
Church, whose leader is Dr. Zoeckler in Stanislau, the noted founder of 
large Evangelical Diaspora institutions. In the course of these ten years 
twenty evangelical congregations of the Lutheran confession have been 
established in the villages and towns near Stanislau, where formerly the 
preaching of the Gospel was entirely unknown. There are at present eight 
Ukrainian preachers, of whom three are fully trained pastors and five are 
lay evangelists engaged in the work of preaching the Gospel. Four addi- 
tional students of theology and eleven evangelists are being trained in 
Erlangen and Neuendettelsau. 

“Four congregations have already erected chapels, whereas four others 
have made preparations for such buildings. The members of the young 
congregations are ready to make great sacrifices in order to build chapels, 
since there is no room for the services in their humble cottages. It is 
customary to hold the services in the open during the summer. In the 
winter those who cannot get inside crowd into the vestibule and stand 
at the windows. It is urgently necessary that more chapels be completed 
this year.... 

“The Evangelical Movement has encountered the greatest difficulty. 
The entire strength of the Greek Union Church in Galicia has been thrown 
against it. In the congregation at Jezupol the members succeeded in 
building a simple chapel at the greatest sacrifices, but they are not given 
permission to use the building for services because it does not comply 
with the specifications of a house of worship. 

“The transfer to the Lutheran confession is made difficult in every 
possible way. The Catholic clergy will not give the necessary documents. 
In addition, fees are demanded by the state authorities when official notice 
to go over to the Lutheran confession is given. These the poor people 
cannot pay. Above all, the people are aroused and incited against the 
Evangelical Church by much literature and by statements in the press. 
The opposition, however, is not succeeding. The Evangelical Movement 
is gaining very rapidly. Regular services have been begun in two addi- 
tional villages in this month. The call for evangelical preaching is insis- 
tent from a number of other villages. Our ability is insufficient to under- 
take the work everywhere. Even in Wolhynia people are turning away 
from the sects and appealing for Lutheran preachers. It is a pity that 
this golden opportunity cannot be made use of. 

“The services in Lutheran congregations are held with the full liturgy. 
The valuable old liturgy of the Eastern Church has been purified of its 
Catholic elements, but retained in its general form. In this way the people 
feel at home in the services in which the preaching of the pure Gospel is 
definitely the heart. In the past year an agenda was completed and given 
to the congregation for use. A new hymn-book for the service of worship 
was also printed in the past year. It contained in part translations of the 
evangelical chorals of the German and English churches and in part also 
old Ukrainian church hymns or such as have been revised. 

“It was a great joy for the congregations that in the past year the 
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Augsburg Confession was translated into the Ukrainian language and may 
now take its place in the homes of the congregations by the side of Luther’s 
Catechism, which had been translated some time before.” 

While its connections make one doubt that doctrinally the movement 
is entirely sound, we rejoice to hear of these victories of evangelical truth. 

A. 

Famine Conditions in Russia.— Reports from the Ukraine, the 
former granary of Europe, speak of the awful conditions which prevail in 
that part of Russia. One report, for example, from the single district of 
Kaliniwka, states that in the village of Saghwanschtechyna 2,000 of the 
3,500 inhabitants have died of hunger; that in Nemyrintzi, a village of 
700 inhabitants, only four or five families have survived; that in Kuma- 
niwka 1,400 of the 3,000 inhabitants have succumbed; and that in Sam- 
bovrodok in one year’s time 800 of the 3,000 inhabitants have died. The 
greatest mortality is among children under fourteen years of age. The 
same reports speak of increasing cannibalism. The authorities have ordered 
that dead bodies may be interred only after decomposition has set in, as 
otherwise they are dug up and consumed. Cannibalism is now punished 
with capital punishment; but capital punishment no longer has any terror 
for these people. It is estimated that during the last eighteen months 
ten to fifteen million people have perished from hunger. — Evangelical 
News Bureau in Holland. 

Aus Wolhynien, two, wie wir frither bereits qemeldet haben, eine große 
Vetwegung zum Evangelium hin entftanden ijt, bringt der „Reichsbote“ die 
Nachricht, dak in drei evangelifden Gemeinden unlangjt private evan— 
geliſche Volksſchulen errichtet worden find. Die Mittel dafiir find gum 
größten Teil von den Gemeinden felbjt aufgebracht worden. 

(Ev.-Luth. Freifirde.) 

A Hoax? — With respect to the widely heralded information that 
six hundred Protestant pastors of Germany had asked the Pope to be re- 
ceived into the Catholic Church, it seems a real canard has been foisted 
on the American public. The Allgemeine Ev.-Luth. Kirchenzeitung informs 
its readers that one man whose name figured in the startling dispatch 
joined the Roman Church, although there is merely an identity of names 
here, not cf persons. The number six hundred seems to have developed 
from the more moderate figure four hundred, referring to a group of pastors 
who asked the Pope for protection of the Church, without, however, utter- 
ing any wish to come into the Roman fold. But the Kirchenzeitung de- 
clares that it even has no knowledge of these four hundred pastors with 
their strange request addressed to the Pope. Did here, too, the reporter 
manifest a greater attachment to fanciful writing than to absolute truth? 

A. 

A New Testament Manuscript.— The town library of Augsburg 
reports that it has in its possession a German Bible codex dating not 
later than the year 1350. It consists of 337 pages in small writing of the 
New Testament in a good German translation. In 1927 Prof. Dr. Adolf 
von Harnack resided in Augsburg for a considerable time in order to study 
this manuscript. He believed the codex to be a copy of a manuscript 


completed by a Regensburg Dominican order. — Evangelical News Bureau 
m Holland. 









Book Review. — Qiteratur. 








Book Review. — Literatur. 













Die HeilSgewifheit bet Luther. Cine entwidlungsgefdhidtlide und ſyſtematiſche 
Darftellung. Von Ulfred Kurz. Verlag von ©. VertelSmann, Giiters- 
loh. 1933. 262 Seiten 6% X91. Preis: M. 8, fartoniert. 

„Unſere Unterfudung führt in das Herzſtück des religidjfen Lebens und 
theologifden Denkens LutherS. Mit der Frage: ,Wie friege ich einen gnädigen 
Gott? find wohl feine Klofterfampfe ridtig umſchrieben; aber diefe eine Frage 
umfdliept die weitere: Wie werde ich ein Menſch naw Gottes Wohl— 
gefallen? Wie bleibt mir Gott gnädig in Cwigkeit? Wie werde id 
meines Heils gewiß?“ Mit diefem Sak beginnt die Wbhandlung. Und 
wenn der Lefer, Dem es um diefe Sade gu tun ift, begierig der Ausführung folgt, 
fo ift er nicht enttäuſcht, fondern unterſchreibt dankbar die Schlußſätze: „Es gibt 
ein ewiges Evangelium. Weil Luther dDiefes der Welt wieder: 
gebracht hat, ... durfte in feiner eichenrede bon Dem Engel der Offenbarung ge- 
ſprochen werden: ,Der hatte ein ewiges Coangelium, 3u verfiindigen denen, die 
auf Erden wohnen‘’, Offend. 14,6. Bon diefem Evangelium gilt, was von Chriftus 
gefagt ift: „Eſus Chriftus geftern und heute und derfelbe auch in Ewigkeit', 
Hebr. 13,8. Bu ihm wollte Luther fein deutſches Volk fiihren, ,auf dak wir durch 
deSfelben Gnade gerecht und Erben feien des ewigen Lebens nach der Hoffnung. 
Das ift gewißlich wahr', Tit. 3,7f.” Der Lefer wird feinem Gott dant: 
bar fein fiir das bon Luther der Kirche wiedergefdentte Lehritii¢ von der auf da8 
Evangelium gegriindeten HeilSgewifheit. Cr wird aud) dem Verfaffer fiir feine 
vortreffliche Arbeit dankbar fein, die fo manches Treffliche auf trefflice Weife gu 
fagen weiß. Erſt wird LutherS Kampf um die HeilSgewifheit dargeftellt, wie er 
auf dem Weg der Werkgeredhtigheit fic) in einem „Inferno“ befand, wie er auf 
dem Weg der zugerechneten Gerechtigteit in ein , Purgatorio” fam und wie er auf 
dem Weg der GlaubenSgeredhtigteit das ,Paradifo” erreichte. Unter der „zuge⸗ 
rechneten Gerechtigfeit” der zweiten Periode verfteht der Verfaffer das ,Nidt- 
zurechnen der Sünde durch Gottes freie Willensentſcheidung“. Es handelt fid 
um den voluntariſtiſchen Gottesbegriff Occams, der Luthers damalige Theologie 
beherrſchte. Hinter der „gratia imputata ſtand nicht der gnädige Gott der 
Schrift, ſondern der prädeſtinierende, abſolute, freie Wille des occamiſtiſchen 
Gottes“. „Am Anfang der Vorleſung [iiber den Römerbrief)] ftand der heils⸗ 

ungewiffe Siinder vor einem Gott, der in unberedenbarer WillenSent{dheidung 
gerecht fpridjt und berdammt; am Ende ruft da8 in Chrifto begnadigte Gottes- 
find: „Abba, lieber Vater!’ Occam ift endgitltig durch Paulus befiegt. Luther 
bat die Theologie der Dialektik überwunden.“ (©. 146.) Die Sache des foge- 
nannten ,Curmerlebniffes”, von dem Luther in der Vorrede gur Gefamtausgabe 
feiner Werke redet (W. 54, 179 ff.: „Da fühlte ic) mich gang und gar als ein 
Wiedergeborner und meinte, durch offene Türen in das Paradies eingutreten’; 
val. St. L. Ausg. XIV, 448), wird gritndlid) unterfucht. Kurz Halt dafiir, dab 
das ,Turmerlebnis” in den Monat September, ſpäteſtens Oftober, des Jahres 
1516 fallt. Die Sache ift widtig fiir das Verjtindnis der Römerbriefvorleſung 
und anbderer Frühſchriften. „Der Wusdrud der gnädige Gott‘ ift hier nod nidt 
reformatorifd gu verftehen” (S. 94), „auch nicht die Ausdrücke, Glaube‘ und Nicht⸗ 
anrednung’” (6. 83). Bn der zweiten Periode ,wird nidt der Glaube, fon 
dern die Demut, die Anerfennung des inneren Siindigfein’, die Anfechtung 
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und das Nichthaben der Heilsgewißheit als heilSnotwendig hingeftellt” (S. 87). 
„Von dev Rimerbriefoorlefung fagt Luther 1532, dah er in ihr gu einiger 
Erkenntnis Chrifti gefommen fet (Tiſchr. 1, 136). Bon feiner erften Pjalmenvor- 
leſung bat er {pater iiberhaupt nicht mehr geredet. Das ift nicht Zufall, fondern 
Abſicht. Selbft der Galaterbrief von 1519 tft nach feinem ſpäteren Urteil nicht 
reif. „Luther wußte gang genau, daß er Die volle Erfenntnis des 
Reformators erft beſaß, als er fich anfdidte, den Pfalter gum gweiten 
Male gu interpretieren.” (©. 146.) „Vom achten Kapitel des Rimerbriefes an, 
two die Wandlung fic) vorbereitete, finden fid Stellen, aus denen reformatorifdes 
Morgenlicht leuchtet.” (S. 67.) C8 wird in diefem Teil des Buches anſchaulich 
und ergreifend befdrieben, wie Luther von Stufe gu Stufe aufwärts gefiihrt 
wurde, bi er, auf dem alleinigen Boden der Schrift ftehend, feines Heilands, 
feineS Glauben$ froh fein fonnte — das von Gott gubereitete Werkzeug der Re— 
formation. Der gweite Teil behandelt ,Die HeilSgewifbheit bei Luther in fyfte- 
matiſcher Darftellung’. Die HeilSgewifheit griindet fic) auf Wort und Sakra— 
ment, ift die bom Heiligen Geift durch Wort und Saframent gewirfte Gewifheit. 
„Der Heilige Geift ift fein Sfeptifer; er hat nicht Bweifelhaftes und unfichere 
Meinungen in unfere Herzen gefdhrieben, fondern fefte Gewißheiten, die fefter und 
geWiffer find als felbft das Leben und alle Erfahrung. (IW. 18, 605; St. L. Ausg. 
18, 1681.)” „In Anfechtungen ſchrieb er an feine Stubentiir oder auf feinen 
Schreibtiſch: ,Baptizatus sum!‘ Oder er fagt: Meine Taufe bleibt, gleidwie 
die Sonne allegeit bleibt.’ (WW. 34, 1, 97.)“ „„Es nützt dir nichts zu glauben, dak 
Chrijtus fiir die Sinden anderer Ddabhingegeben fei, wenn du zweifelſt, ob er 
fit Deine Sünden geftorben fei. DaS glauben auch die Dämonen. Mit fefter 
Quverficht mußt du daran fefthalten, dak er auch fiir Deine Sünden geftorben 
ift und du einer bon denen feieft, fiir Deren Giinde er dDahingegeben wurde. Das 
ift rechtfertigender Glaube. . . Das ift das Beugnis des Heiligen Geiſtes.“ (W. 2, 
458; St. L. Wusg. 8, 1376.)“ — Auf zwei von Kurz hierbei betonte Puntte möch— 
ten wit noc) befonder$ aufmerffam machen. 1. Synergismus und HeilSgewipheit 
vertragen fich nidt. „Ob wir die verſchiedenen Formen des Heidentums oder de8 
Sudentums ... daraufhin betrachten, itberall findet fich der Verfuch, irgendeinen 
menſchlichen Standpuntt Gott gegeniiber feftguhalten und einem — wenn auch 
nod) fo ſchwachen — Synergismus Raum zu ſchaffen. Luther dagegen hat allein 
von Gott und feinem Wort her geurteilt und mit dem Monergismus fompromif- 
108 Ernft gemacht. Damit hängt feine Heilsgewißheit ganz eng und unmittelbar 
sufammen. Sie ift fofort aufgehoben, wenn fie bon einem menſchlichen Tun ab- 
Hingig wird. „Das weiß ich gewif, dak ich nichts Menſchliches rate, fondern Gitt- 
liches, indem id) alles Gott guteile, dem Menſchen nichts.“ (W. 40, 1. 1131. St. L. 
9, 97.) Gott ſchafft nur aus dem ‚Nichts“. ,Ut eius natura, ex nihilo omnia 
Creare, ... sic creavit omnia. Sic iustificat peccatores, vivificat mortuos, 
salvat damnatos.‘ (W. 40, 3, 154. St. &. 4, 1873.)“ (S. 208 f.) 2. Erfahrungs- 
theologie (im modernen Sinn) und Heilsgewißheit vertragen fic) nicht. „Nach dem 
Gefagten wird es immerhin gut fein, von einer Erfahrungs grundlage de8 
Glaubens bei Luther nicht gu reden. Die Quverficht des Glaubens und die Ge- 
wißheit deS HeileS bleibt auch oh ne gegenwirtige Erfahrung und ift unab- 
hängig vom gegenwirtigen Fühlen. Gott kann das Fühlen entziehen, ohne zu— 
Gleid) die Glaubenszuverſicht zu nehmen. . .. Man wird nicht ſagen dürfen, dak 
Luther Erfahrungst heolog fet. Er darf weder von einer Theologie in 
Anſpruch genommen werden, die gegen alle Erfahrung ſtreitet, noch von einer 
Theologie, die ihren Glaubensgrund in der Erfahrung befigt.” (S. 233 ff.) 
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„Auch den andern Fehler hat Luther vermieden, daß er nicht das religiss er- 
lebende Sc) zur religiöſen Autorität machte und die Erfahrung verſelbſtändigte.“ 
(S. 244.) — Bei alledem madht Kurz felber der ErfahrungStheologie einige Kon— 
geffionen. Er fagt 3.B.: „Wäre Luther ein Sonderfall, wie diirfte man dann 
eine Kirche auf feiner Lehre und feinem Erleben” (von uns unterftriden) 
netbauen?” (S. 256.) Oder: „Beides muß zufammenfommen: das Wort und 
das Angefprocenfein durch Gott; die Erfahrung und ihre Konformität mit der 
Schrift. Wo das erlebt wird, da ijt Heiliger Geift, da ift Offenbarung, da ift Ge- 
wißheit.“ (S. 244.) Damit foll natiirlic) mehr gefagt fein als dies, dak, um ein 
Chrift 3u fein, man ein Chrift geworden fein muß, dab, um die Kraft der Hei- 
ligen Schrift gu erfahren, man fie erfahren mup. Was gemeint ift, ift, dak sum 
Wort Gottes noc) etwas hinzukommen muß, damit es feine Kraft ertweife. uf 
eben diejer Seite lefen wir: ,Gott muß Gott bleiben, und gwar ſowohl dem er- 
lebenden oder fpefulierenden Ich al8 auch der Schrift gegeniiber, die nicht ein 
Lehrbuch iiber Gottes Wefen und Willen ift, fondern erft durd den Heiligen Geift 
perlebendigt werden muh.” In ähnlicher Weife wird S. 222 ein falſcher Gegenſatz 
gebildet: „Indem die Schrift ihm [Luther] diefe Sicherheit bot, hatte fie dod) 
ſolche Macht nicht als tote Wutoritdt des gefdriebenen Buchftabens, fondern als 
lebendigeS Zeugnis deS Heiligen Geiftes” — das allerdings , im Wort und bei 
dem Wort ift”. Wber warum denn hierbei von einer toten Autorität reden? Und 
S. 223 heift es gar, in gejfperrtem Drud: ,Der geiftgewirtte Glaube 
mus immer erft DaS Wort lebendig und zu einem wirf- 
lidhen und perfinliden GotteSwort madhen, um Heils— 
gewißheit zu weden.” Noch einige andere Sake müſſen beanftandet twer- 
den. Das ift ſchade, da der Verfaffer zumeiſt Luther recht verfteht. — Das Bud 
ift aud) in ſehr verftindlider Sprache gefdrieben. Auch darüber freut fic) der 
Refer. Th ECngelder. 


The Original Jesus. (Der Goldgrund des Lebensbildes Jesu.) By Otto 
Borchert, D.D., Author of Der Tod Jesu im Lichte seiner eigenen 
Worte und Taten. Translated by L.M.Stalker. The Macmillan 
Company, New York. 1933. 480 pages, 54%,X9. Price, $3.50. 

This is a valuable book, offering a fresh, original treatment of great 
questions having to do with the Life of lives. We are told in the editor’s 
preface that the German original, which was published after the war, “has 
had a remarkable history. It had to wait for sixteen years before it found 
a publisher, having been offered and rejected no less than ten times” (p. 9). 
The editor’s explanation is that the book was “ahead of its time.” This 
seems plausible. It constitutes a defense of the Biblical Jesus, and such 
productions before the war were regarded as worthless anachronisms, which 
should not be permitted to cumber the ground of this highly intellectual, 
sophisticated, and almost omniscient age. “With the disillusionment 
brought about by the great war and the subsequent peace, it found its 
public, and its message went home. Many editions in the original German 
have been exhausted; it has been translated into Dutch, Danish, Swedish” 
(ibid.). 

It is not easy to give an adequate description of this remarkable book 
in a few words. To begin with, we may emphasize that it is not a life of 
Christ as that term is commonly understood — an orderly, comprehensive 
account of what the gospels report of the earthly life of our Savior. The 
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events are not studied in their sequence; questions of chronology are not 
discussed; material of this nature is seldom referred to. What the author 
endeavors to do is to place before us facts and incidents from the life of 
Christ which will justify our acceptance of Thomas’s confession: “My Lord 
and my God.” The purpose of the work, then, is apologetic. It is designed 
to make credible Christ’s “portrait in the form in which it is offered to us 
by the gospels” (p.13). This is accomplished by demonstrating that the 
gospel story cannot be an invention. If it were a fictitious account, it 
would read altogether differently, the author shows. “We perceive in 
different races and in different centuries ideal figures, the creation of many 
heads and busy hands, often a tissue woven by many generations, the at- 
tempt having been made to glorify one man above his fellows; but it has 
not been successful in a single instance. In every case the deficiencies can 
easily be perceived, and the blots on the picture are very clearly visible 
to every one who is not wilfully short-sighted” (p.14). Now think of 
Christ. “Like the dying Lavater we are aware of a breath from heaven 
playing around us when we come into Christ’s presence; we feel that this 
Jesus is not of the earth and that the likeness is not made by human 
hands” (p.16). But is it not likely or at least conceivable that the 
disciples of Jesus, loving and adoring their Master, kept out of the picture 
they drew of Him a number of blemishes and imperfections to produce a 
figure of perfect loveliness? Our author says he is aware that skeptics 
call the gospel picture of Jesus a creation of the disciples; but he holds it 
can be demonstrated that such a view is false, and the proof in his opinion 
lies in the many things in the life of Jesus which are “inglorious, strange, 
yes, even offensive” (p.17). He continues: “One after another all have 
been offended in Him—the Baptist [?], the disciples, the people, the 
Christian community of the second century, the rising Catholic Church, the 
expositors of the Bible, our own hearts. It can be proved, and for the 
defense the proof is important, that as soon as men withdrew [“withdrew” 
must be a mistranslation; one would expect: “gave rein to” — W. A.] 
their opposition to the picture given in the gospels and followed their own 
imagination, they never painted the likeness with the colors used by the 
evangelists; for the figure that looks at us from the gospel story is not 
one which is always exalted and glorified, rather does it bear on its fore- 
head, even to-day, the sign of much that is an offense. It has features that 
will never appeal as great to the natural man, features to which we have 
gradually to accustom ourselves and which are now an example to us only 
because, gazing at Jesus, we have become convinced of their worth. And 
these characteristics of which we speak are not only to be found here and 
there in the picture, so that one might think the evangelists had merely 
forgotten to erase them when they idealized the main traits — no, they are 
the basic features of the portrait of Jesus. But if this is so, then this 
portrait can be understood only as a product of the most scrupulous his- 
torical accuracy. The members of that early community did not find in 
themselves the solid foundations and the divine features of the Savior of 
the world; they gave them to us as they received them, even when they 
thereby outraged their own feelings” (ibid.). The issue of his study, the 
author says, will be, “that Jesus has not been transfigured by the hand of 
man, but that the community of the first century stood awestruck before 












648 Book Review. — Giteratur. 





the story of His life, even when it was displeasing to them. We see Him 
as He was” (p.20). The work is divided into two books, Book One treating 
of “the foolishness in the picture of Jesus; its value in the scientific defense 
of Christianity,” Book Two of “the beauty of the picture: the beauty of 
Jesus exhibited anew to scorners and admirers.” The book often reaches 
wonderful heights, for instance, in chapter 4 of Part Two, where the thesis 
is brought forward: “Jesus is still to-day at variance with the thought 
of all mankind; because the natural man, in so far [?] as he is stained 
by sin, sees in Him an enemy” (p.73). Frederick the Great, Goethe, 
Nietzsche, Ibsen, Hauptmann, and others are quoted to show the deep chasm 
fixed between Christ and what the human mind, when left to its own 
resources, considers great and divine; the difference between the principles 
which Jesus taught His followers and those exalted and cheered by the 
intellectual leaders of to-day is emphasized. This powerfully confirms the 
above statement that we are here not dealing with an invention of the 
disciples. The chapter on “The Miracles of Christ” (pp.401—427) like- 
wise struck us as particularly admirable. The presentation is always 
simple and often gripping. A wealth of quotations is incorporated, showing 
the author’s wide acquaintance with what is considered highest in the 
various literatures of the world. The translation, generally speaking, as 
far as we can judge without having the original before us, has been well 
done. In conclusion we must not fail to remark that the author’s view of 
the inspiration of the Scriptures is the liberal one, which does not shrink 
from assuming errors in the sacred writings. May we not hope that, since 
he is looking upon Jesus as the true Son of God, a renewed careful con- 
sideration of the question whether the Bible is throughout inspired will 
result in his following our Lord, who acknowledged the Scriptures as 
divine and infallibly correct? W. ARENDT. 





Whipping-Post Theology; or: Did Jesus Atone for Disease? By 
Dr. W. E. Biederwolf., Wm. B. Eerdmans Publishing Co., Grand 
Rapids, Mich. 305 pages, 514 X8. 

The somewhat queer title of this book, Whipping-post Theology, be- 
comes intelligible to the reader when he considers the words of faith-healer 
Aimee Semple McPherson: “At the whipping-post He purchased your 
healing,” or those of faith-healer Dr. McCrossan: “Much of His precious 
blood was doubtless shed while receiving those awful stripes for our physical 
healing; but the rest of His precious blood was reserved to be shed on the 
cross for our sins.” Modern faith-healers thus apply Is. 53,5 (“With His 
‘stripes we are healed”) to bodily healing, claiming that the atonement was 
not only for sin, but also for disease and that accordingly it is the duty of 
the Christian evangelist to heal not only the soul, but also the body. It is 
chiefly this error with which Dr. Biederwolf, a noted evangelist himself and 
author of many other books on religion, takes issue. With keen analysis 
he examines the claim of modern divine healers in the light of Scripture 
and reaches the conclusion that it is “without warrant in the Word of God.” 
His book is divided into three parts. In the first he compares the activ- 
‘ities of modern divine healers with the healing of Christ during His sojourn 
on earth and shows by clear logic and excellent exposition that modern 
faith-healing is altogether unscriptural and in most cases fraudulent. As 
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a matter of fact, faith-healers usually do not heal, but leave those who 
appeal to them unhealed and unhelped. In the second part the author 
discusses the problem of divine healing from a practical point of view, 
showing that Jas. 5,14.15 cannot be used to support divine healing and 
that cases of sickness in the New Testament (Paul’s thorn in the flesh; 
the sickness of his helpers on various occasions) argue against it. An im- 
portant chapter in the third part of the book is that on the “History of 
Healing,” in which he describes the movement from Montanus (A. D. 150) 
down to Pastor Rein in Germany (1875) and discusses Shakerism, Khlysty- 
ism, Mormonism, Spiritualism, Christian Science, Simpsonism (the four- 
fold Gospel), New Thought, Unity, the Holy Ghost and Us Society, Em- 
manuelism, Dowieism, Yogaism, Pentecostalism, etc. We recommend also 
the chapter on “An Examination of the So-called Proof-texts for Divine 
Healing,” in which he proves that there is no shred of evidence in Scripture 
to support the divine healing of modern fanatics. We do not, however, 
agree with every statement or argument of the writer. Luther, for instance, 
should not be grouped among those who favored faith-healing; his prayer 
for the restoration of Melanchthon does not make him a divine healer. 
Sometimes, too, the writer speaks as if disease were not the consequence 
of sin; by calling it an “imposed penalty,” he admits that sickness, just 
like the briers, the pains of travail, death, etc., was caused by sin. In some 
cases his exegetical remarks go beyond the scope of the passages which he 
expounds. But despite such faults his work is a good refutation of the 
error of modern divine healing. We recommend especially the moderation 
and fair-mindedness with which the author treats the subject. He admits 
that “God does heal the afflicted in answer to the prayers of His believing 
children,” but then continues: “But it is the gross perversion, the glaring 
distortion, the inexcusably unscriptural statement of the matter that is 
doing the hurt.” The book is an exhaustive, thorough discussion of the 
perversion of modern divine healing. J.T. MUELLER. 





Cultural Anthropology. By Albert Muntsch, S.J. 421 pages, 54%, X8%4. 
Bruce Publishing Co., Milwaukee. Price, $3.75. 


A market flooded with books on ethnological subjects can ill afford to 
miss this contribution of Professor Muntsch, who teaches anthropology in 
St.Louis University. For two reasons—the book is a compend such as 
we have needed covering practically everything of consequence pertaining 
to the customs, cultures, and beliefs of the uncivilized races; and we have 
stood in need of a book that presents the facts of anthropology in a manner 
free from the misconceptions arising from the atheistic, evolutionary, 
approach. The average text represents the so-called primitives as typical 
of a very early stage in the history of human society, out of which our 
trace by slow evolution developed its culture and customs, its morals and 
its religion. The author of this work develops the thesis that there is no 
vestige of truth of such an evolution of, human society. This twofold 
purpose runs through the entire book —to provide an answer to evolu- 
tionistie ethnology and to supply a text-book for classes and individuals 
that are making a study of primitive organization, ethics, art, and religion. 

Throughout, Rev. Muntsch takes pains to show the premises of Sir 
J.G. Frazer, E. B. Tylor, and Emile Durkheim to be at variance with the 
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facts. The theory of primitive universal rule by women, or matriarchy, 
one of the corner-stones of the evolutionistic structure, is shown to be 
“utterly worthless”; “the great mass of evidence stands solidly against it.” 
The theory that human beings at first lived in sexual promiscuity and that 
the rule of one wife for each husband arose much later has gone by the 
board since the facts were more carefully investigated (pp. 9.189). Indeed, 
as in the study of biology, so also in anthropology the evolutionary view 
has suffered one crushing defeat after another, the facts refusing to accom- 
modate themselves to the theory of development out of brute beginnings. 
The author does not try to account for the differences in cultural levels. 
“Whence the initiative of some people comes is as much a mystery as is 
the ultimate source of the high endowments of certain individuals” (p. 30). 
Concerning some tribes it is evident that a degeneration from higher culture 
has set in, and “the idea of universal, steady, continual upward cultural 
progress must be given up, once and for all, as contrary to patent facts” 
(p. 42). 

The reader of this work will receive an altogether new impression of 
the mentality of the primitive if his earlier reading has been limited to 
evolutionistic texts, texts whose authors are accustomed to seek out the 
most degrading aspects of primitive society and to fix upon them as the 
first stage of human progress. But this method is outmoded, says Pro- 
fessor Muntsch. “It cannot be shown that man was brutelike in mind, 
habits, and behavior. . . . We realize that early man was like man of 
to-day. Human nature is the same to-day as it was when man first ap- 
peared on the horizon. ... Primitive men reason as other men: their 
sentiments are the same; their moral sense and effort are the same as 
those of civilized man” (pp. 45.46). From the beginning, man has had 
the gift of reason. There is no “prelogical stage.” The mental processes 
of the savage do not differ from our own. Oft-quoted examples of mental 
backwardness — such as the alleged ignorance of certain tribes as to the 
bearing of sexual intercourse on conception — are relegated to the land of 
fancy. There is much proof that the savages of our day have sunk from 
relatively high stages of culture. 

Especially the chapters dealing with mythology and religion are re- 
freshing with their unprejudiced approach. The author finds no proof 
that the higher religions have developed out of totemism and other forms 
of idolatry (p.128). “Primitive man knows the essentials of the Moral 
Law. ... The great boast of evolutionary theorists is that they hold to 
facts and that their opponents are being led astray by preconceived ideas 
of what ought to be. Neither of these two contentions is true to fact. ... 
All the data point only in one direction—the existence of well-defined 
ethical notions among people to whom many writers have denied concepts 
of moral right and wrong” (pp. 182—186). Monkeys can never develop 
a language, while on the other hand vocabularies of savage tribes “are rich 
and their grammatical structure is systematic and intricate” (p. 229). 
Many examples are given also from the author’s own research during his 
sojourn with American Indian tribes. Most certainly “the languages of 
primitive peoples do not indicate a low mentality” (p.241). As for re- 
ligion, some form of religious belief is found among all peoples (p. 273); 
a belief in a Supreme Being — Creator, Ruler, Lawgiver — is in varying 
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degrees found among three-fourths or perhaps more of the non-civilized 
tribes of the world (p.268). Not everywhere is proof available to show 
that present religious beliefs are a degeneration from higher levels. How- 
ever, in all the vast field covering the five continents there “has not been 
produced any fact that militates against belief in primitive revelation” 
(p. 288). 

The darker sides of heathen life are presented, — not so much in the 
chapters on family, womanhood, and childhood (where the reviewer was 
somewhat disappointed by the rather engaging and to that extent untrue 
picture there presented of life among the savages) as in the sections dealing 
with secret societies and with tabus, witch-doctors, cannibalism. It is to 
be regretted that the heartlessness and cruelty which is characteristic of 
most of the pagan tribes untouched by our civilization is not properly 
emphasized, though we owe a debt of gratitude to the writer for modifying 
his detail in the sections treating nature-worship, sections which, in the 
average anthropological text, reek with obscenity. 

THEODORE GRAEBNER. 


Teaching Religion To-Day. By George Herbert Betts. The Abingdon 
Press. New York, Cincinnati, Chicago. 268 pages, 51%4X8. Price, 
$1.25. 

If any one of our readers is looking for a survey of modern methods 
in teaching religion, he may find this a usable book. The modernistic trend 
of the book is illustrated by the following quotations: “Let us acquaint 
the children with such facts as these concerning the Bible. Let us tell them 
when they arrive at the age when they question how the Bible grew and 
how the wisdom, mistakes, beliefs, hopes, and experiences of many people 
went into it. Let us treat its traditions, its legends, its myths, its alle- 
gories, and its poetry openly for what they are. Let us tell the beautiful 
Genesis story, but tell it as the way an ancient people who believed in God 
accounted for His creation of the earth.” (P.184.) In the chapter entitled 
“God in Our Teaching” we read: “We can wonder and worship where we 
cannot grasp or understand. We can reach out with loyalty and devotion 
to a Greatness which we cannot comprehend, let alone reduce to speech and 
explanation. Yet, wholly in accord with this attitude and point of view 
are certain principles which seem sound: 1. What we believe and teach 
about God should be in accord with accepted knowledge. Religion should 
keep step with progress in human thought. 2. What we believe and teach 
about God should represent the weight of probabilities as represented by 
reason.” (P.207.) And in the chapter on “Jesus in Our Teaching”: 
“Now, certain theologians argue with great ingenuity and sometimes with 
infinite confusion of meaning that Jesus was both human and divine, being 
at the same time ‘very God’ and ‘very man,’ two natures separate and 
distinct, yet mysteriously fused. But what the common man wants to 
know is this: Was Jesus completely human in the sense that He met the 
same problems and tests that we have to meet and with no other resources 
than those available to every man to the extent he is able to use them? 
Or, on the other hand, was Jesus so hedged about by divinity that He had 
Tesources of which we have no knowledge? This is an important question 
that matters greatly. For we are taught that Jesus revealed in His life 
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what man may become. We are urged to model our lives upon His and 
to measure ourselves by His standard. This is challenging and inspiring 
if Jesus won His victories with the equipment that every man may have 
and if he differed from the rest of us only in degree and not in kind, in 
the weapons He used. But if we believe that Jesus, because of a unique 
relation to God, was so equipped that He could not fail and that every 
battle was won before it was begun, then there seems an element of in- 
justice in expecting us with our lesser equipment to approximate the level 
He reached. If Jesus was not human in the full sense in which we are 
human, or if He was divine in a sense in which we may not be divine, 
then He was but playing at being a man, and we should not be measured 
by His standard. What we believe and what we teach the young on this 
question has a vital bearing on life and character. Is it not probable that 
in our teaching we need to emphasize more the human Jesus, who has been 
eclipsed in theology by the divine Jesus?” (Pp. 231. 232.) 
THEO. LAETSCH. 


Arbeit und Sitte in Paläſtina. Von Guftaf Dalman. Band Ill: Von 
der Ernte zum Mehl: Ernten, Drefden, Worfeln, Sieben, Ver- 
wahren, Mabhlen. (Schriften des Deutſchen Palaftina-Jnftituts, heraus- 
gegeben bon ©. Dalman. 6. Band.) Mit 71 Abbildungen. C. VBertels- 
mann in Giiter8loh. 379 und XI Seiten 614X914 in Leinwand mit 
Rücken- und Dedeltitel gebunden. Preis: M. 20.50. 


Band I und IT diefeS Werkes haben wir in ,Lehre und Wehre“ beſprochen 
(74, 181; 75, 182). Wir finnen nur unfere dortige Empfehlung wiederholen. 
Es ift ein fehr wertvolles, intereffantes Werf, von dem verfakt, der als die erfte 
heutige Wutoritat auf dem Gebiet der Palaftinafunde gilt, der nicht nur viele 
Jahre in Palaftina gugebracdht hat, fondern auch jekt der Leiter des Paliaftina- 
Inſtituts an der Univerfitit Greifswald ift. Der Inhalt des vorliegenden 
Bandes ift durch den Untertitel geniigend bezeichnet. Er begleitet das Getreide 
pon der Ernte bis zum Mahlen und zur Verwahrung des Mehls. Der niaddfte 
Band wird fic) mit dem Brot, zugleich aber auch mit dem Hl, dem Wein und dem 
Fruchtbau befdhaiftigen und damit die Reihe beendigen. Der Verfaffer geht immer 
aus von den Zuftinden und Verhiltniffen Palaftinas, wie fie im Alten und Neuen 
Leftament gefdhildert oder angedeutet werden, und beſchreibt diefe Buftinde und 
Verhaltniffe in der Gegenwart, gibt darum auch immer die betreffenden hebra- 
iſchen, aramäiſchen und arabiſchen Wirter an. So fommt e8, dah beftindig in 
dem Buche fich fachliche Erklärungen zur Heiligen Schrift finden, wie darum aud 
das Verzeichnis der erwahnten und beſprochenen Bibelftellen dreieinhalb eng ge- 
drudte Seiten fiillt. Wir geben ein paar Beifpiele. Das Whrenlefen, wie es im 
Buche Ruth gejdhildert wird, wird genau erflart und gegeigt, wie noch jetzt diefelbe 
Weife befolgt wird (S. 60—62). Ebenſo wird das in der Bibel erwahnte Drefden 
mit dem fogenannten Dreſchwagen oder ſchlitten ſehr genau und anſchaulich be- 
ſchrieben (S. 89). Dasfelbe gilt von dem Abſchneiden des Getreides mit der Sidel 
(S.41f.). Es ift wirklich fein Abſchnitt im ganzen Buche, der nicht intereffanten 
und belehrenden Aufſchluß über das gefamte Aderbauleben im alten und jesigen 
Palaftina gabe. Wher gang beſonders miiffen auch die ſechsundſechzig Whbildungen, 
die auf photographifden Aufnahmen ruben, beachtet werden. Wir leben eben 
jegt im Zeitalter des Bildes, und gerade diefe Bilder, die der Verfaffer des Werkes 
entiveder felbft aufgenommen hat oder andern Aufnehmern verdantt, machen die 
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Sache recht verftindlid. So Nr. 49 das ausgezeichnete charakteriſtiſche Bild einer 
Handmiihle, von zwei Frauen bet Nazareth gemabhlen. Das ift ein Bild gu 
Gut. 17,35: „Zwo werden mablen miteinander; eine wird angenommen, die 
andere wird bverlaffen werden.” Ebenſo Nr. 15, ein dreſchendes Rind mit Holgring 
und Maulforb, eine Wufnahme der American Colony in Yerujalem, die fofort an 
das Wort erinnert: ,Du follft dem Ochſen, der da driſchet, nidt das Maul ver- 
binden”, 5 Mof. 25,4; 1Lim. 5,18. Ebenſo die Bilder von dem Drefdhfdlitten, 
pon der Worffdhaufel oder Wurfgabel und andere mehr. Das Buch ift mit einem 
pierfacen Regifter verfehen: 1. Bergeichnis der hebräiſchen und aramäiſchen 
Wirter; 2. Verzeichnis der jekt gebrauchten arabifden Wirter; 3. das Sach: 
verzeichnis, das neun Seiten fitllt, und ſchließlich das obenerwähnte Verzeichnis 
det behandelten Schriftſtellen. Die wirklich ausgezeichneten Bilder find alle auf 
Glangpapier gedrudt, und das ganze Werk ift ein folches, an dem man feine Freude 
haben fann. L. Firbringer. 


Confirmation Sermons. By Harold L. Yochum. The Lutheran Book Con- 
cern, Columbus, O. 143 pages, 51448. Price, $1.00. 


These sermons, fourteen in number, coming from the pen of a pastor 
of the American Lutheran Church, are in the main good, helpful discourses, 
which can aid pastors in preparing addresses intended for young people. 
In view of the controversy on election which American Lutheranism passed 
through we were much interested in the author’s treatment of Eph. 1, 3—6, 
one of the sedes of this doctrine. What we read on page 117 was quite 
reassuring: “The mystery of the salvation of some and the rejection and 
damnation of others lies not in God’s will, but in man’s will. ‘God will 
have all men to be saved and to come to the knowledge of the truth.’ But 
some simply will not be saved and will not come to the knowledge of the 
truth. And though we may be charged with inconsistency, we hold to what 
the Scripture tells us: If any are saved, it is alone by God’s grace; if any 
are lost, it is alone by their own fault.” To be sure, to say that the mys- 
tery here involved lies in man’s will might be understood to mean that 
it is man himself whose decision determines his fate, either his salvation 
or his eternal ruin. But the context seems to show that such a view is 
not in the mind of the author. He could and should have avoided the 
difficulty by simply acknowledging the mystery, without any attempt at 
making the two parallel truths converge in one focal point (i.¢., man’s 
will). But what shall we say of these sentences in the same sermon (p.118) : 
“There is a genuine feeling of blessedness in knowing that God has known 
from all eternity that we would believe and continue in our faith and de- 
votion to the end of our lives. Knowing this, He has chosen us for His 
own.” This is simply the old intwitu-fidet teaching, which, after the clari- 
fying intersynodical discussions, we had hoped, was quite effectually buried. 
Certainly God knew from eternity that we should believe; but that was 
not the reason why He chose us. It is unfortunate that the preacher did 
not adhere to his text; for there two factors only are mentioned which 
had a determining influence on God’s election; the good pleasure of His 
will (“His grace”) and Christ (“He hath chosen us in Him”). Man’s 
faith does not figure among the causes of our predestination. We hope 
that in a second edition the erroneous or misleading statements will be 
corrected. W. ARNDT. 
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Women of the Old Testament. By Abraham Kuyper, LL. D., D. D. 
Translated by Prof. Henry Zylstra. 120 pages, 54%X7%. Zonder- 
van Publishing House. Price: Paper, 60 cts.; cloth, $1.00. 

Women of the New Testament. By Abraham Kuyper, LL. D., D. D. 
Translated by Prof. Henry Zylstra. 73 pages, 54X7%. Zonder- 
van Publishing House. Price: Paper, 60 cts.; cloth, $1.00. 

The author offers fifty character sketches of women of the Old Testa- 
ment and thirty of women of the New Testament. Naturally, each sketch 
is very brief. While the volumes contain striking thoughts and practical 
applications, yet one time and again gains the impression as if there were 
too little objective expounding of Scripture and too much subjective reading 
into the text of one’s own thoughts. T. LAETSCH. 


The Best-Loved Religious Poems. A collection by James Gilchrist 
Lawson. F.H. Revell Co. 265 pages, 54% X8. Price, $1.75. 


A better collection than the average. The selections are grouped under 
such heads as Atonement, Missions, Giving, Heaven, Forgiveness, etc. 
If used with discernment, it may be very helpful in offering material for 
sermons, addresses, school and Sunday-school programs, etc. The price 
is somewhat high. W. G. PoLack. 


Philipper 2. Der marcionitijdhe Urjprung des Mythosfakes Phil. 2,6.7. Bon 
D. Dr. Ernft Barnifol 19382. Walter-G. Miihlau-Verlag, Kiel. 
134 Seiten 7144X9%. Preis: RM 4.00. 

Burit€ zum alten Glauben: JEſus der Chrijtus. Cin evangelijdher Ruf an 
deutſche Theologen und Laien. Von Ernft Barnifol. 1933. Akade— 
miſcher Verlag, Halle. 68 Seiten 6%, X9Y%. Preis: RM 2.00. 

Wir nennen diefe beiden Bücher zuſammen; denn fie gehiren nak Sinn und 
Geift zuſammen. WAllerdings twiirden wir unter andern Umftinden dieſen beiden 
Büchern faum die Ehre antun, fie an diefer Stelle auch nur ju erwaihnen. Aber 
wir fühlen uns gedrungen, fie als abfdredende Beifpiele hinzuftellen. Als ein 
folcheS bezeichnet fich eigentlic) das erfte Buch ſchon durch feinen Titel. Es ift eine 
Abhandlung, die der ganzen Tertfritif und der geſamten Heiligen Schrift zum 
Hohne die Erniedrigung des ewigen Gottesfohnes leugnet, und das mit dem 
frommen Borgeben, durch Befeitigung der Pbhilipperftelle einer marcionitiſchen 
Entftellung 3u begegnen. Noch ſchlimmer fteht es aber mit der zweiten Whhand- 
lung, Die einen fo frommen und anfprechenden Titel trägt. Diefer Titel ift mit 
Hinficht auf den tatſächlichen Inhalt des Buches geradezu eine Blasphemie ju 
nennen. Denn der Verfaffer leugnet die Wuthentie der Paftoralbriefe und nennt 
die Briefe an die Ephejer und an die Koloffer deuteropauliniſch; er leugnet die 
Präexiſtenz, die Ewigkeit, JEſu Chrifti, des HeilandeS; er hat feine Whnung von 
der Schriftlehre von der heiligen Dreieinigfeit, von der communio naturarum 
und Der communicatio idiomatum. Er zeigt an vielen Stellen eine fraffe Un- 
wiffenheit betreffs der neueften archäologiſchen Funde. Kurz, unter dem Schein 
großer Gelehrjamfeit verbirgt Barnifol einen Animus gegen lar geoffenbarte 
Schriftwahrheiten, den felbft die Naivität eines Gleicgefinnten faum verwinden 
finnte. Wir raten dem Verfaffer, fic) angelegentlicd) mit dem Großen und dem 
Kleinen Katechismus Luthers 3u befaffen, vor allem aber die Schrift fo gu Tefen, 
wie fie tatfadlid) vorliegt. Mige ihm dann der Heilige Geift die Augen öffnen, 
Dak er feine grundftiirzendDen Brrtiimer erfennt und — hoffentlich öffentlich — 
widerruft! P. E. Kregmann. 
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Why Not Episcopal. By William Dallmann, D.D. Northwestern Pub- 
lishing House Print, Milwaukee, Wis. 16 pages, 5X71%. Price, 
10 cts. the copy; $3.50 the hundred. Order from Concordia Publish- 
ing House, St. Louis, Mo. 


This new tract by Dr. Dallmann, based on authoritative sources, offers 
the chief reasons why a Lutheran cannot join the Episcopal Church. The 
author gives twenty-one points in support of his thesis, and every point is 
presented in a well-balanced and convincing manner. The tract ought to 
prove of value, not only in keeping Lutherans from straying into the wrong 
fold, but also for the use of young people in topic discussions. It will help 
to strengthen Lutheran consciousness and give a better conviction of Bible 
truths. P. E. KRETZMANN. 


Statistical Year-Book of the Ev. Luth. Synod of Missouri, Ohio, and 
Other States for the Year 1933. Concordia Publishing House, 
St. Louis, Mo. 194 pages, 514X814. Price, $1.00. 

The appearance of this yearly report is more than a matter of mere 
routine; for Pastor E. Eckhardt, the statistician of Synod, has a way of 
interpreting the cold figures of his report so as to make them live before 
our eyes. We have in this report not only the customary statistical mate- 
rial concerning the congregations, but in addition more than 40 pages 
telling about the languages used in the services of our Synod, the higher 
institutions of learning, the various missions of the Missouri Synod and the 
Synodical Conference, Concordia Publishing House, the charitable institu- 
tions within the Church, dedications of churches and jubilees of congrega- 
tions, the average offering per communicant for budgeted treasuries, and 
many other items of interest. If the information here presented were regu- 
larly passed on by every pastor to all the communicant members of his 
congregation, we should certainly have well-informed church-members and 
most likely also willing workers in the Lord’s kingdom. 

P. E. KRETZMANN. 


Synodalberidt de3 BVrafilianifden Diftrikts der Ev.-Luth. Synode von Miſ— 
fouri, Ohio u.a. St. 1934, Casa Publicadora Concordia, Porto Wlegre. 
69 Seiten 6X9. 


Diefer Beridt bringt außer den üblichen Gefchaftsverhandlungen, die ſchon an 
ſich ſehr intereffant find, ein itberaus wichtiges und zeitgemäßes Referat über 
„Unionismus“; P. R. F. Güths, Referent. Jn drei klaren Theſen wird hier die 
Stellung des Wortes Gottes gum Ausdruck gebracht, und zwar in einer ſehr 
entſchiedenen Weiſe, ohne aber in irgendeiner Weiſe durch Nominalelenchus heraus- 
zufordern. Wir freuen uns von Herzen über dieſes Zeugnis unſerer Brüder in 
Braſilien und möchten das Studium dieſes Berichts allen Brüdern auf das an— 
Gelegentlidfte empfehlen. Zugleich weiſen wir auc) hin auf die Synodal-Doppel- 
hummer des „Ev.-Luth. Kirchenboten von Argentinien”, der einen ausfiihrlicen 
Bericht über die diesjährige Synodalfigung gu Urdinarrain bringt. Exemplare 
find gu 10 Cents das Stück portofrei erhiltlid) von Rev. Carl H. Wolf, 353 
Chapin St., Chadron, Nebr. P. E. Kregmann. 
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St. Paul’s Lutheran Church, Concordia, Mo. A Brief History and a 
Souvenir. Prepared for the ninetieth anniversary of the dedication 
of its first church-building in 1844. 35 pages, 6X9. Price, 35 cts. 
Order from Rev. Oscar Heilman, Concordia, Mo. 


This is a well-written and beautifully illustrated booklet relating the 
history of one of our old and important congregations, especially dear to 
many pastors as the organization which founded their alma mater, St. Paul’s 
College. It would be difficult to overestimate the influence of this congre- 
gation on the development of Lutheranism in the western part of the State 
of Missouri. In Pastors Biltz and Brust, the latter now the assistant 
pastor, it has had ministers who stood in the very front ranks of our clergy. 

W. ARNDT. 
BOOKS RECEIVED. 


From Concordia Publishing House, St. Louis, Mo.: — 

Concordia Collection of Sacred Choruses and Anthems for More 
Ambitious Choral Organizations. No.40: Awake, My Soul, in Joyful 
Lays. Mixed chorus. By Ros Vors. 7 pages, 7X10. Price, 25 cts. 
No.41: The Lord’s Day. Mixed chorus. By Matthew N. Lundquist. 
7 pages. Price, 25 cts. 

The Trebalto Collection. Two-part and Three-part Choir Numbers, 
Mostly for Use in Church Service. No. 107: Therefore My Heart Is Glad. 
Two- and three-part. By Martin H. Schumacher. 5 pages, 7X10. Price, 
15 ets. 

The Seminary Edition of Choruses and Quartets Classical and 
Modern for Male Voices. Edited by Walter Wismar. No.15: O Lamb 
of God. By Matthew N. Lundquist. 2 pages. Price, 10 cts. No. 16: Can- 
tate Domino. By Matthew N. Lundquist. 3 pages. Price, 10 cts. 


From Zondervan Publishing House, Grand Rapids, Mich.: — 

Deep Snow. An Indian story. 152 pages, 5X7%. Price: Paper, 
60 cts.; cloth, $1.00. 
From Harper & Brothers, New York and London: — 


Life’s Beginnings. Wisdom and Counsel for Daily Guidance. Com- 
piled by F.J.N. and C.D.M. 376 pages, 444X514. 








NOTICE TO OUR SUBSCRIBERS. 


In order to render satisfactory service, we must have our current mailing- 
list correct. The expense of maintaining this list has been materially increased. 
Under present regulations we are subject to a “fine” on all parcels mailed to 
an incorrect address, inasmuch as we must pay 2 cents for every notification 
sent by the postmaster on a parcel or periodical which is undeliverable because 
no forwarding address is available or because there has been a change of address. 
This may seem insignificant, but in view of the fact that we have subscribers 
getting three or more of our periodicals and considering our large aggregate 
subscription list, it may readily be seen that it amounts to quite a sum during 
a year; for the postmaster will address a notification to each individual period- 
ical. Our subscribers can help us by notifying us—one notification (postal 
card, costing only 1 cent) will take care of the addresses for several publications. 
We shall be very grateful for your cooperation. 


CoNCORDIA PUBLISHING Houss, St. Louis, Mo. 


Kindly consult the address label on this paper to ascertain whether your 
subscription has expired or will soon expire. “Aug 34’ on the label means that 
your subscription has expired. Please pay your agent or the Publisher promptly 
in order to avoid interruption of service. It takes about two weeks before the 
address label can show change of address or acknowledgment of remittance. 

When paying your subscription, please mention name of publication desired 
and exact name and address (both old and new, if change of address is requested). 


CONCORDIA PUBLISHING Hovss, St. Louis, Mo. 
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